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A vulnerabilidade do homo viator
(Ic 10,25 — 37) : como passividade da

passividade / The vulnerability of homo viator
(Ic 10, 25-37): as passivity of passivity

Abstract

Vulnerability is a form of passivity. This often precedes our actions and may precede it. Vulnerability
is in the domain of the pathetic and the pathetic of vulnerability is a pre-philosophical, from which
everything begins, this means that it is the soil of the disproportion of the experience by the finite and
infinite polarity.

As we will analyze, through the thought of Lévinas, the parable of Good Samaritan is the narrative of
vulnerability. It is a living metaphor, which focuses on the Underdog on the Path and which is the «face
of vulnerability».

Keywords: Vulberability, Good, Bible.
INTRODUCAO
ﬁ vulnerabilidade ¢ uma forma de passividade. Esta antecede frequentemen-

te as nossas ac¢des e pode anteceder aquela. A vulnerabilidade é do do-

minio do patético e o patético da vulnerabilidade é um esse pré-filoséfico,
donde tudo parte, tal significa que ele é o solo da despropor¢ao da vivéncia pela
polaridade finito e infinito".

Como analisaremos, através do pensamento de Lévinas, a parabola de Bom Sa-
maritano é a narrativa da vulnerabilidade. Trata-se de uma metafora vivente, que
se centra no Desvalido no Caminho e que é o “rosto da vulnerabilidade

O “des-valere”, auséncia de valor, de dignidade, de ser e de fazer, tem a sua me-
tafora no “semi-morto” que ia de Jeric6 a Jerusalém, onde no Gdlgota realizara

1 MENESES, R. D. B. = “O Vulneravel segundo a parabola do Bom Samaritano” pp.19;25
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a passividade da passividade®. O “Desvalido no Caminho da parabola é além do
Homo Viator, o homo pateticus, que carrega per se a vulnerabilidade pela cedéncia
do ser Outro, como forma de passividade. A fragilidade do Desvalido no Cami-
nho é referida pelo versiculo: Certo Homem (quidam homo) descia de Jerusalém
para Jerico e caiu as mios dos salteadores que depois de O despojarem e enche-
rem de pancadas O abandonaram, deixando - O meio-morto. A vida da vulnera-
bilidade anarquica, é aquela que vem do Pai das Misericordias vive-se na Paixdo e
Morte do “semi-morto”. A vulnerabilidade é a vida e o caminho da cruz’.

Ao longo do nosso estudo, podemos ver que a vulnerabilidade tem um “rosto”.
Este é sofredor e estd aniquilado pela fragilidade da angustia existencial. Na vul-
nerabilidade, o coracdo estd quebrantado pela dor e pelo sofrimento. H4 uma
cedéncia do coragdo, o Samaritano da parabola ao cuidar do Desvalido (metafora
da vulnerabilidade) serd o pastor do vulneravel. E aquele que est4 ao seu servico,
que cuida d’Ele apds ver e ouvir o apelo: Eis-me aqui.... Na parabola da vulnera-
bilidade do Homo Viator, encontraremos pelo caminho do nosso existir, a passi-
vidade e a proximidade do vulneravel (nu, doente marginal, etc.)*.

A vulnerabilidade, como principio, quando questionada no dominio da Bioética,
alicerca-se heuristicamente na medida em que se procura e busca o conhecimen-
to e impoe-se pelas seguintes razdes: evocar duas categorias essenciais da condi-
¢80 humana (a finitude e a transcendéncia) e relaciona-se dialecticamente, sendo
um meio de articulacio, pelos principios da Bioética, provocando uma reflexao
sobre os dilemas suscitados pela tensdo constante, no centro das relagdes pro-
fissionais, desde procedimentos terapéuticos até a recusa de tratamentos®. Toda
avulnerabilidade é um cuidado plesioldgico. E, naturalmente, segundo a parabo-
la do Bom Samaritano ( Lc 10, 25-37 ) diz uma relagdo xenoplesioldgica. Quan-
to mais vulneravel for o ser humano, mais necessitado estd do cuidado, como
solicitude do “outro-estranho”, representado no Samaritano. A passividade da
passividade, expressa na parabola do Homo Viator, é uma pasividade anarquica,
porque ¢ a “quenose” do Pai das Misericdrdias , em Cristo, dado que participa da
vulnerabilidade anarquica do Desvalido no Caminho ( Lc 10. 25 - 37 ).

A VULNERABILIDADE COMO CONDIGAO PASSIVA

A Vulnerabilidade, naturalmente, refere a grande instabilidade, em que se estru-
tura o existir, que se implica na esséncia dos nossos comportamentos.

Segundo Lévinas, antes da polaridade do Bem e do Mal, apresentada pela “elei-
¢a0”, o sujeito encontra-se comprometido com o Bem na passividade.®

Ibidem p.21

MENESES, R. D. B. = 0 Desvalido no Caminho: O Bom Samaritano, como paradigma da Huma-
nizacdo em Saude, Santa Maria da Feira, Edigdes Passionistas, 2008, pp. 106-107
MENESES, R. D. B. — 0 Desvalido no Caminho: O Bom Samaritano, como paradigma da Huma-
nizagdo em Saude, , pp. 23-65

ZUBEN, N.A.V,, - Vulnerabilidade e Decisdo: tensdo no pacto médico. Revista O Mundo da
Saude - Sdo Paulo, ano 30v. 30 n.3 Jul/Set 2006. p 442

Ibidem, p13
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Assim, a vulnerabilidade é uma forma de passividade e de proximidade do sujei-
to, como veremos ao longo deste estudo.

A vulnerabilidade estd plenamente condicionada por esta passividade, que per-
manece no ser do seu sofrer. Poderemos dizer que esta experiéncia ¢ necessaria in
passo, (no padecimento)” tal como se descreve pelo acontecimento soterioldgico
da parabola do Homo Viator em Lucas®.

A vulnerabilidade é uma forma de passividade. Esta antecede frequentemente as
nossas acgdes e pode anteceder aquela. A vulnerabilidade é do dominio do pa-
tético e o patético da vulnerabilidade é um esse pré-filosofico, donde tudo parte,
tal significa que ele ¢ o solo da despropor¢do da vivéncia pela polaridade finito e
infinito’.

O “des-valere”, auséncia de valor, de dignidade, de ser e de fazer, tem a sua me-
tafora no “semi-morto” que ia de Jeric6 a Jerusalém, onde no Gdlgota realizara
a passividade da passividade'

O “Desvalido no Caminho da parabola é além do Homo Viator, 0 homo pateticus,
que carrega per se a vulnerabilidade pela cedéncia do ser Outro, como forma de
passividade.

A fragilidade do Desvalido no Caminho é referida pelo versiculo: Certo Homem
(quidam homo) descia de Jerusalém para Jerico e caiu as médos dos salteadores
que depois de O despojarem e encherem de pancadas O abandonaram, deixando
- O meio-morto. A vida da vulnerabilidade andrquica, é aquela que vem do Pai
das Misericérdias vive-se na Paixdo e Morte do “semi-morto”. A vulnerabilidade
é avida e o caminho da cruz".

Ao longo do nosso estudo, podemos ver que a vulnerabilidade tem um “rosto”.
Este é sofredor e estd aniquilado pela fragilidade da angustia existencial. Na vul-
nerabilidade, o coragdo estd quebrantado pela dor e pelo sofrimento. Hd uma
cedéncia do coragdo, o Samaritano da pardbola ao cuidar do Desvalido (metafora
da vulnerabilidade) serd o pastor do vulnerdvel. E aquele que est4 ao seu servico,
que cuida d’Ele apds ver e ouvir o apelo: Eis-me aqui.... Na parabola da vulnera-
bilidade do Homo Viator, encontraremos pelo caminho do nosso existir, a passi-
vidade e a proximidade do vulneravel (nu, doente marginal, etc.)".

A vulnerabilidade, como principio, quando questionada no dominio da Bioética,
alicerca-se heuristicamente na medida em que se procura e busca o conhecimen-
to e impde-se pelas seguintes razdes: evocar duas categorias essenciais da condi-
¢80 humana (a finitude e a transcendéncia) e relaciona-se dialecticamente, sendo
um meio de articulagdo, pelos principios da Bioética, provocando uma reflexdo

7  Ibidemp.13
8  Biblia Sagrada, verséo dos textos originais, Lucas 10, 25-37 (pp.169-1693)

9  MENESES, R. D. B. = “O Vulneravel segundo a parabola do Bom Samaritano” pp.19;25

10 Ibidem p.21

11 MENESES, R. D. B. - 0 Desvalido no Caminho: O Bom Samaritano, como paradigma da Huma-
nizacdo em Saude, Santa Maria da Feira, Edigdes Passionistas, 2008, pp. 106-107

12 MENESES, R. D. B. — 0 Desvalido no Caminho: O Bom Samaritano, como paradigma da Huma-

nizagdo em Saude, Santa Maria da Feira, Edigdes Passionistas, 2008, pp.
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sobre os dilemas suscitados pela tensdo constante, no centro das relacdes profis-
sionais, desde procedimentos terapéuticos até a recusa de tratamentos®.

Segundo Lévinas, ¢ na subjectividade que o Eu, sempre posterior a alteridade, se
manifesta ao Outro, que existe necessariamente antes do Eu e que chama o Eu a
existéncia. Entdo toda a subjectividade é em relagdo com o Outro, na dependéncia
do outro que o faz ser™.

Reconhecer no humano a vulnerabilidade é o mesmo que dizer que ele é passivo
a uma acg¢ao, provinda do outro ser. Significa afirmar que o Homem é um ser co-
locado no mundo que interage com outros. Reconhecer o Homem como ser finito
significa afirmar que a sua corporeidade ndo é unica e simplesmente identificavel
a uma coisa mundana, objectivavel.

Pela sua corporeidade, o ser humano é um ser encarnado capaz de afectividade,
de acgdo e desejo e de tomar consciéncia de si, como ser mortal. Inerente a sua
corporeidade reconhece-se a capacidade de transcender o estatuto de objecto ou
de algo manipulével. Corporeidade e transcendéncia sustentam-no como cons-
ciente de si, capaz de se reconhecer como finito vulneravel e como agente moral.
Em sentido concreto, vulneravel é aquele que pode ser atingido no plano fisico,
psiquico, social ou moral. Pode ser afectado, de modo negativo, por um mal que
lhe cause danos fisicos, psiquicos ou morais. Isso remete para a ideia de risco
eminente que pode provocar sofrimento.

O pathos proprio do homem faz dele um ser de multiplas potencialidades e de
fragilidades. Por outros termos, ser corporeo, sera aquele que se projecta para
fora de si e se relaciona com o Outro®.

Segundo Patrdo Neves, a vulnerabilidade nao define a subjectividade num pla-
no ontoldgico, como identidade substancial ou natureza do ser humano, mas no
plano ético, surge como um apelo a uma relagao nao violenta entre o Eu e Outro,
no “face a face”, situagdo originaria da subjectividade. O Eu, na sua vulnerabili-
dade, apresenta-se como resposta ndo violenta a elei¢do do Outro que o faz ser.
Assim, continuando a citar a mesma autora, a vulnerabilidade entra, no vocabu-
lario filosofico como realidade constitutiva do homem, como condi¢do universal
da humanidade e como indissoluvelmente ligada a responsabilidade, no sentido
etimoldgico de resposta'®.

A vulnerabilidade, no cenario do existir humano, tem permitido a expressao de
uma ética de solicitude ao Outro. Isso leva ao entendimento da razao pela qual
a prética clinica e as politicas de saide devem ser consideradas como formas rele-

13 ZUBEN, N.A.V,, - Vulnerabilidade e Decisdo: tensdo no pacto médico. Revista O Mundo da
Salde - Sao Paulo, ano 30v. 30 n.3 Jul/Set 2006. p 442

14 NEVES, M. C P, - Sentidos da Vulnerabilidade: caracteristica, condigéo, principio. Revista
Brasileira de Bioética 2 (2), 2006. p 163

15 ZUBEN, N.A.V.,- Vulnerabilidade e Decisdo: tensdo no pacto médico. Revista O Mundo da
Salde - Sao Paulo, ano 30v. 30 n.3 Jul/Set 2006. p 442

16 NEVES, M. C P, — “Sentidos da Vulnerabilidade: caracteristica, condi¢ao, principio”. p.p. 163-
164
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vantes da humanizacio. Fica assim configurada a rela¢do entre o pathos da vulne-
rabilidade, na situagdo de sofrimento e de doenga, e o apelo aos actos do cuidado.

Na situagéo do cuidado, a vulnerabilidade indica o anseio de ser auxiliado, de
receber as ajudas no sofrimento da doenga. A primeira inten¢ao ética ¢ dar prio-
ridade ao Outro para aliviar-lhe a dor e o sofrimento.

O Rosto do proximo significa uma responsabilidade irrecusavel, precedendo todo
o consentimento livre, todo o pacto e todo o contacto. Ele permanece absoluta-
mente assimétrico em relagdo a mim. Refere-se como proximidade nunca total-
mente proxima, ndo sendo o contacto com Outrém, que anularia a “alteridade”.

A VULNERABILIDADE COMO PASSIVIDADE PASSIVA

O surgimento do Outro, como vulnerabilidade, sera a vida da minha responsa-
bilidade, que revela a finitude numa dimensao ética, porque o Homem néao pode
ilibar-se da chamada suplicante e exigente do Rosto do outro Homem. Esta pro-
ximidade néo se revela com cardcter espacial, mas sublinha, naturalmente, o ca-
racter contingente desta relacio, porque proximo é o primeiro que chega'.O pro-
ximo mais proximo, segundo a interpretagdo da parabola, pela leitura de Lévinas,
¢ aquele que chegou primeiro. Foi o quidam homo, que descia de Jerusalém para
Jericd, que caiu as maos dos salteadores que O despojaram e abandonaram, dei-
xando “meio - morto”. A proximidade consiste em estar abragado a um proximo,
que é estranho, desvalido ou vulneravel, um absolutamente Outro.

O proximo ¢é o desenraizado, o apatrida, o exposto ao frio e ao calor das estagdes,
0 que, em suma, esta despido de dignidade ou de valor, aquele que é Desvalido
e vulneravel. O préximo, mais proximo da parabola, como Desvalido no Cami-
nho gerou a proximidade de um Samaritano. E a proximidade ¢ ditada, ndo pela
distancia, pelo espago ou pelo tempo, de que o seu ser, como “vulneravel”, me
incumbe, me acusa de uma falta, que nao cometi livremente, obrigando-se a um
despojamento de si mesmo, para cuidar do Outro como fragil."®

A vulnerabilidade é uma proximidade de proximidade, com o Outro, e a proxi-
midade é uma vulnerabilidade do Samaritano. Daqui se infere que a vulnerabili-
dade do Outro (quidam homo) serda um “aniquilamento plesiologico”. Surge como
um proprium plesiolégico do Desvalido no Caminho da vida®.

O cuidado é uma proximidade. E o elemento plesioldgico do vulnerdvel. Sem
o cuidado ao Desvalido aquilo que se vivencia serd “ vulnerabilidade da vulne-

rabilidade”.

Como salienta R. Meneses, o Outro torna-se “vulneravel” confirmando a minha
permanéncia e ndo me deixa fugir tal como o Samaritano que viu e se aproximou.

17 LEVINAS - Du Sacré au saint; Paris Minuit, 1977 p. 106

18 MENESES, R. D. B. - O desvalido no Caminho. O Bom Samaritano, como paradigma da Huma-
nizacdo em saude, pp.............

19 MENESES, R. D. B. - O desvalido no Caminho. O Bom Samaritano, como paradigma da Huma-
nizagdo em saude, p. 134
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O Sacerdote e o Levita significaram uma ruptura de solidariedade com o Outro
(semi-morto). O Outro (des-valido) estd proximo, provoca no Samaritano a ques-
tdo ética, leva-me para além da minha vontade e da minha consciéncia, desperta-
me para a responsabilidade, que se expressou na atitude do Sacerdote e do Levita,
como distdncia do vulneravel®.

Foi o Outro (desvalido) que apareceu primeiro no caminho da proximidade,
tendo levado o Samaritano (vocagdo do cuidado) a proximidade, acolhendo-O e
respondendo aos Seus apelos. Estes apelos do vulneravel sao os cuidados (colo-
cou as ligaduras, e aplicou o azeite e vinho). A proximidade surge como relagéo
sem relagdo ndo mediada, na imediatez do Outro, que é subjectividade anarquica
como implicagdo, recep¢io e aceitagdo vulneravel, que vem a mim (Samaritano),
como aquele que presta cuidados, significando mais do que a origem e mais do
que a consciéncia®’,

A proximidade nio é um estado, nem um repouso, sera precisamente inquietude,
ndo - lugar, fora do lugar e do repouso, que perturba a calma da nao localizagao
do ser, que se torna “repouso”.

A proximidade converte-se em sujeito, chega ao superlativo, quando desencadeia
a “inquietude” que ndo cessa, convertendo-se em tnica e, desde este momento,
esquecendo-se completamente da reciprocidade. A proximidade é vulnerabilida-
de, fazendo com que esta seja uma plesiologia quenoética. Na vulnerabilidade ha
quenose do sujeito. O “aniquilamento plesioldgico” é a quenose da vulnerabili-
dade, que teve o seu epilogo no Golgota, pela Paixdo e Morte, e apresentou o seu
prologo no proto - evangelho da Cruz: parabola de Bom Samaritano®.

A proximidade ndo estd no saber e tdo pouco na reciprocidade. A proximidade é
ndo - indiferenca a presenca do Outro, que me olha. A proximidade é presenca
do vulneravel (semi-morto), como Desvalido, que olha e chama o Samaritano.
Cuida de mim! ...E o mandamento. A proximidade tem dois acusativos: vulne-
rabilidade e cuidado

A proximidade significa vencer o medo de superar o esquecimento da responsa-
bilidade e da solidariedade ao chamamento e de encontrar a dimensao do existir
e do fazer ao vulneravel.

Segundo R. Meneses, a proximidade é o movimento em direc¢éo ao Outro (vul-
nerdavel), sem preocupagdo do movimento de volta, porque houve um “movimen-
to esplacnofanico” do Samaritano. Este foi em direcgdo ao Outro porque O (des-
valido) viu, aproximou-se e acolheu-O sem se preocupar pelo “movimento” do
regresso’.

20 Idemp.134

21 M.L. Costa - Lévinas: uma introdugéo, Petrépolis: Editorial Vozes, 2000, p. 170

22 MENESES, R. D. B. - O Desvalido no Caminho. O Bom Samaritano, como paradigma da Hu-
manizagdo em saude, p. 135

23 MENESES, R. D. B. - 0 Desvalido no Caminho. O Bom Samaritano, como paradigma da Huma-
nizagdo em saude, p. 136

m Instytut Studiéw Miedzynarodowych i Edukacji HUMANUM www.humanum.org.pl



Humanum, ISSN 1898-8431, 22 (3) 2016, s. 5-15

A responsabilidade é a resposta indeclinavel pelo “outro” e um dar inexoravel.
Existe o paradoxo de uma responsabilidade da qual eu nio sou responsavel. Tal
assercdo leva-nos a pensar que existem trés concepc¢des de responsabilidade. Por
um lado, a concep¢do corrente, a de uma “responsabilidade por imposicio” e,
por outro, a de uma “responsabilidade assumida”, e, finalmente, a concepgéo de
“responsabilidade andrquica”, que precede toda a iniciativa pessoal e toda a inter-
vengdo prévia da liberdade.*

Pela figura mitica de Caim, a quem Deus pergunta: Onde estd o teu irmao Abel?
Aquele responde: Nao sei. Serei eu o guarda do meu irmao?

A resposta, na sua negatividade, ¢ altamente reveladora de uma “responsabilida-
de” que Caim ndo “escolheu”. Caim néo pediu para ser responsavel do seu irméo.
E responsavel d’Ele, como de todos os outros em virtude desta fraternidade origi-
naria que ultrapassa o parentesco.

Biblicamente, Caim ¢é incapaz de reconhecer a beng¢do concedida ao seu irmao.
A narrativa veterotestamentaria da a entender que Caim ndo compreendeu que
a presenca de Abel era uma Alianca, porque é dele que recebeu a vida.

Como dom, Deus oferece a ben¢do, 8 humanidade, pelos Patriarcas do Antigo
Testamento. O eleito, ao recebe-la, oferece-a a comunidade e, finalmente, o0 nao-
-eleito (Caim) deveria alegrar-se com a bengdo e pela escolha que Deus faz do
eleito.?

Segundo A. Couto, Deus confia nos homens, no eleito e nos outros, escolhendo
entregar-se a eles, a acolher e a oferecer a alegria da salvacao. Daqui, a necessaria
responsabilidade de cada vértice do tridngulo: Deus, o eleito e o ndo-eleito.

O fundamento da responsabilidade, para Lévinas, reside naquilo que a “elei¢ao”
confere. Sentir-se como “eleito” é fazer parte da Alianca e ser Gnico, como sujei-
to-escolhido, na condi¢do de “refém”.® A elei¢do, expressdo da responsabilidade,

nomeia-se nas seguintes flexdes: consumar-se, entregar-se, etc.”’

A responsabilidade supde o reconhecimento da Alianca, dado que somos recebi-
dos como “dom”. Exige-se, assim, uma responsabilidade que faca da “resposta”
uma tarefa (Aufgabe). Perante esta responsabilidade, o Desvalido no Caminho
(semi-morto) constitui-se como “Gabe” (dom) e o Samaritano apresenta-se como
“Aufgabe” (contra-dom / tarefa). A responsabilidade é uma “Vorgabe” (afirma-
¢d0), aparecendo como “condi¢do para a misericordia”, que vem de Deus-Pai,
através do Des-valido, para o Samaritano. Finalmente, ha uma “Eingabe” (peti-
¢do / apelo) pelo siléncio e pelo sofrimento do Outro (des-valido). Porém, o Sama-
ritano, pela eleicdo do Desvalido, realiza uma “Vergabe” (entrega) pela comogéo
ou estremecimento das visceras, aplicando 6leo e vinho e curando-Lhe as feridas

24 ?f. R.)SIMON, “Vers une nouvelle approche de la responsabilité”, in: Eglise et Théologie, 26
1995), 17-18.

25 Cf. A. COUTO, “Da cobiga a alianga — uma leitura de Gn 4-11", in: Igreja e Missé&o, 189 (2002),
20-21.

26 Cf. A. WENIN, 'Homme biblique, trad. do alemao, Paris, E. du Cerf, 1999, 53.

27 Cf. E. LEVINAS, Humanisme de l'autre homme, 112-125.
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(Lc 10, 33-34). O Samaritano, pela responsabilidade, “entrega-se” ao Desvalido no
Caminho, porque Este se entregou primeiro ao Samaritano.

O Sacerdote e o Levita foram a auséncia do dom e realizaram a “Ubergabe” (ren-

digdo) e perderam-se na responsabilidade de “identidade”. Toda a parabola, inica

nos sinopticos, é uma Palavra que foi eventum, marcando o acontecimento da

“palavra”. O Bom Samaritano surge na proximidade da Bondade e do Bem por
<« » . . 28

causa da “Gabe” divina que se tornou humana.

Logo, a responsabilidade pelo Outro refere-se como uma “elei¢ao”. O eleito nada
faz para ser bom, ele é solicitado pelo Bem na proximidade. Assim se passou com
o Samaritano que foi “eleito” pelo Outro, no caminho, porque Este o chamou.
O protagonista é o Desvalido. A esta parabola deveria chamar-se “narrativa do
Desvalido no Caminho” com um sub-titulo: o Samaritano pelo comportamen-
to misericordioso, podendo, também, denominar-se narrativa do Homo Viator.
A responsabilidade, assim compreendida, ultrapassa a fundada sobre uma “livre
escolha”. Aqui esta presente uma responsabilidade de Infinito, uma responsabili-
dade por tudo e por todos. A minha responsabilidade é anterior a minha liberda-
de na medida em que sou chamado a responder ao “amor”.

A responsabilidade do vulneravel cria-me uma ordem (pela ética normativa) e
vivencia-me, pelos cuidados, pela “esplancnofania plesiologica” (acgdo da miseri-
cordia ao proximo), actualizando uma aretologia soterioldgica. A proximidade é
a soterologia da vulnerabilidade pelo cuidado. A proximidade é “dar prioridade
“ao vulneravel.

A responsabilidade de identidade marca as condutas dos assaltantes, do Sacerdo-
te e do Levita e mesmo do vopukdg, de maneiras diferentes, vivendo todos para
si e a partir de si, “agindo”, no seu comportamento, pelo interesse, auto-estima,
autoconservacdo, auto-extensio, autorealizacdo e autosatisfagdo, precisamente
naquilo que Lévinas denomina “egoismo alérgico”, que sdo os individualismos
em guerra uns contra os outros. Todos contra todos.”

O Sacerdote e o Levita sdo, na parabola, a expressdo do viver a partir do livre
curso dos desejos, projectos e instintos, procurando integrar e dominar o Outro
para o por ao seu servigo.

O modelo da responsabilidade identitaria, em que “me comprometo” sé pelos su-
cessos, insucessos e interesses, apresenta a sua pauta de comportamento (intrin-
seca e/ou extrinseca) revelada, metaforicamente, no Sacerdote e no Levita, que
nao se detém e seguem em frente. O “des-valido” é considerado um ser sem cate-
goria, sem dignidade, sem posi¢ao, como um estranho, ndo pertencendo ao seu
“in-group” e/ou “out-group” e ao seu ciclo de amigos. Isto quer dizer que aquelas
duas personagens do Templo de Jerusalém representam o “amor de identidade”

28 Cf.N.NEUSCH, “Emmanuel Lévinas: responsabilité d’Otage”, in: Nouvelle Revue Théologique,
116 (1994), 574.
29 Cf. A. COUTO, “Desafios Biblicos a pratica da vida humana e cristad”, 196-197.
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que compromete pelo £¢pog.* Trata-se de um amor que deseja o Outro, se perten-
cer ao seu mundo, enquanto ignora o “des-valido™ “viu, desviou-se e passou ao
lado” (Lc 10, 31-32). O Sacerdote e o Levita amam aqueles que ja estdo dentro do
seu mundo afectivo pelo sangue, pelo parentesco ou pelo interesse, mostrando-se
desinteressados e desconhecedores dos demais. Estes sdo os protétipos do “amor
de identidade”, onde o Outro é amado, porque ja estd dentro do meu Eu e me ¢é
necessario..

O amor de identidade ¢ um amor duplamente paradoxal, tanto para o Eu, que em
vez de se realizar fica perdido na Lei, nos Profetas e no ritual, quanto para o Ou-
tro que, no momento em que é possuido ou incorporado, em vez de estar proximo
se revela inacessivelmente “distante”. Este é inexoravelmente um néo dar-se.

CONCLUSAO

Esta narrativa - conto revela a conduta exemplar e provocante da fragilidade.
A parabola do Bom Samaritano é uma narrativa deliberativa da vulnerabilidade.
O Samaritano, segundo este encédmio, ¢ a expressao fenomenoldgica da vulnera-
bilidade, porque houve uma outra vulnerabilidade retratada no “ semi-morto*.
O Sacerdote e o Levita eram senhores de si e do seu mundo e eram fiéis seguidores
de Torah, nunca, nos seus coragdes, sentiram a vulnerabilidade. A vulnerabilida-
de do Desvalido nada lhes diz*.

A resposta ¢ plesioldgica, segundo a pardbola, mas os resultados sdo vulneraveis,
porque marcados pelo “fazer esplancnofinico” de um estrangeiro, que marca
a dimenséo da estranheza ou uma leitura xenoldgica. A parabola do Bom Sama-
ritano enquadra-se num discurso sobre a vulnerabilidade xenoldgica, originada
numa “esplancnofania” como novo ethos do “fazer moral”.

A morada da conduta humana, segundo a parabola, reside na vulnerabilidade
passiva de um Samaritano, que ¢é xenoldgica e plesioldgica, porque vem de outra
morada: — Verbum caro factum est (a palavra fez-se carne)®.

A vulnerabilidade é condi¢do e conduta da morada do fazer plesioldgico, logo
a vulnerabilidade como passividade determinara um novo elemento plesiologi-
co*. Deste modo pode ser entendida como uma categoria inerente a existéncia e
a compreensdo do ser humano, uma vez que exprime a propria finitude da con-
di¢do humana.

Assim, defende-se que a vulnerabilidade caracteriza a condigdo humana desde
o primeiro até ao ultimo momento. Essa condigdo é reconhecida pelos limites e

30 Cf. C. DI SANTE, Il Padre Nostro, I'esperienza di Dio nella tradizione ebraico-cristiana, Assisi,
Cittadella Editrice, 1995, 59-60.

31 Idem, Ibidem. p. 25

32 FUMK, R, “The Good Samaritain, as Mataphor”, in: Semeia, 2 (1974) p.78; in: MENESES, R. D.
B. — “O Vulneravel segundo a parabola do Bom Samaritano” p.41

33 Biblia Sagrada, vers&o dos textos originais, Jodo 1,14 (p.1730)

34 MENESES, R. D. B. — “O Vulneravel segundo a pardbola do Bom Samaritano” in: Revista de
Cultura Teoldgica.56 (S. Paulo, 2006) p.26
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pelas possibilidades da vida humana, que permanece como lembranca indestru-
tivel dessa condicao.

Na verdade, ser pessoa é ser vulneravel. Tal como nos afirma Osswald “ a vulne-
rabilidade faz parte inalienavelmente da condi¢ao humana, ja que todos somos
vulneraveis em certas aéreas do nosso ser ou em determinadas épocas do nosso
existir”*.0 Homem reconhece os seus limites de ac¢do, vivendo a experiéncia da
dor, do sofrimento, da angustia, da impossibilidade de controlar, na totalidade
o que podera surgir, de forma particular a morte. Com efeito, podera dizer-se
que fazer a experiéncia da vulnerabilidade é rever-se na verdade inquieta do ser
humano. O facto da vivéncia da vulnerabilidade ser perspectivada e sentida de
forma negativa, a forma como o Homem se confronta com a sua propria vulnera-
bilidade, podera determinar uma orientagdo positiva, na medida em que a fragi-
lidade da contingéncia do ser humano abre a perspectiva do Outro. Ser-se fragil
é também fazer a experiéncia da necessidade e do reconhecimento do valor do
Outro.

Pela pardbola do Bom Samaritano, o Desvalido no Caminho é “vulneravel” e
o vulneravel é “desvalido”. Este é o grande epilogo da narrativa - conto, onde
Jesus Cristo esta presente como a “quenose” de Deus-Pai*.

Naturalmente, a vulnerabilidade é uma “quenose” e surge como aniquilamen-
to do ser, do agir e do fazer. Jesus Cristo ndo escapou ao “aniquilamento ou a
“quenose”, no Golgota. A parabola do Hom -Viator é eticamente um prélogo da
vulnerabilidade de Deus-Pai, em Jesus Cristo.

A vulnerabilidade ¢é a situagdo daquele que estd ferido pelas pancadas dos sal-
teadores, até estar sujeito ao sofrimento, como se simboliza no justo sofredor do
Deus de Israel®.

A vulnerabilidade implica uma correlagio intersubjectiva, onde se encontra o pa-
tético do agir, do estar, do ser e do fazer. Daqui que, segundo a fenomenologia
biblica, a vulnerabilidade teve uma morada (conduta humana fragil), onde habita
a faléncia do estar até ao fazer, surgindo como uma vivéncia plesiolégica repre-
sentada no Samaritano. Fenomenologicamente, a vulnerabilidade diz uma rela-
¢do plesiologica pela conduta poiética. Nao necessita de imperativos teleologicos
(ética nicomaqueia) nem de imperativos categoricos (deontologismo kantiano),
dado que é a verdadeira debilidade, como, na ordem da economia soterioldgica,
esteve no pretdrio de Poncio Pilatos. O Ecce Homo é a vulnerabilidade suprema
da “esplancnofania poiética” do Pai das

Misericordias. Esta vulnerabilidade, além de ter um proémio na parabola do Bom
Samaritano, verificou-se na flagelacdo, segundo S. Jodo, encontra-se realizada
desde a passividade da passividade até a proximidade do Samaritano ao Desvali-
do. Este é o Rosto da fragilidade do ser ao fazer.

35 OSSWALD, Walter - “Desafios postos pela vulnerabilidade aos pesquisadores. Revista Brasi-
leira de Bioética, 2 (2), S. Paulo, 2006, p. 249

36 MENESES, R. D. B. — “O Vulneravel segundo a parabola do Bom Samaritano

37 Ibidem.p.30

m Instytut Studiéw Miedzynarodowych i Edukacji HUMANUM www.humanum.org.pl



Humanum, ISSN 1898-8431, 22 (3) 2016, s. 5-15

A vulnerabilidade, como nota soterioldgica, implica uma relagdo dual de cedén-
cias, como se concretiza na parabola. Assim, encontramos o Samaritano, que se
tornou numa vulnerabilidade passiva, porque o Desvalido no Caminho era um
ser activo, ao despertar naquele a “esplancnofania poiética”®.

Segundo R. Meneses, a vulnerabilidade traz consigo xenologia ou a dimensao da
estranheza do agir e do fazer. E uma xenologia poiética. A vulnerabilidade par-
ticipa deste cuidado xenoldgico. Para o mesmo pensador, segundo a parabola do
Bom Samaritano, sera possivel uma “teologia da vulnerabilidade”, caracterizan-
do-se pelo papel do estranho na doagéo e servigo da fragilidade do Outro. O agir
e o fazer implicam “condutas quebraveis”, como encontramos nas personagens da
7 . . <« . »
parabola: salteadores, Sacerdote, Levitas, Samaritano e “semi-morto”.

A vulnerabilidade é uma qualidade vivencial do Desvalido, e este é per naturam
suam vulneravel. De facto, a “como¢io das visceras” do Samaritano é uma di-
mensdo plesioldgica da vulnerabilidade, uma vez que esta origina aquela®.

38 MENESES, R. D. B. - O Desvalido no Caminho. O Bom Samaritano, como paradigma da Hu-
manizagdo em saude, p. p. 202-203
39 MENESES, R. D. B. = “O Vulneravel segundo a parabola do Bom Samaritano” p.301

HUMANUM Miedzynarodowe Studia Spoteczno-Humanistyczne






Humanum
Miedzynarodowe Studia Spoteczno-Humanistyczne

Wydawca / Publisher: 22 (3) 2016
Instytut Studiow 1ssN 1898-8431
Miedzynarodowych

i Edukacji HUMANUM COPYRIGHT © 2015 BY

www.humanum.org.pl HumaNuUM

ALL RIGHTS RESERVED

CHABAN A. V.
Kiev National University of Technology and Design, Ukraine

yCOBepLLIeHCTBOBaHl/Ie NpnBOLOB

NepY4aTO4YHbIX aBTOMAaTOB / Improvement
of drives glove machines

Abstract

Goal. An analysis of drives glove machines to develop their new designs that can reduce dynamic loads.
Methods. The use of modern methods of analysis based on the theory of the dynamics of mechanical
systems.

Results. An analysis of drives glove machines. New constructions of drives that can reduce the dynamic
loads that occur during their operation. It is noted that the reduction of dynamic loads can be achieved
by setting the actuator devices glove machines reduce dynamic loads. Here are the most effective de-
vice with elastic elements and electromagnetic clutches.

Scientific novelty. A method for improving drive glove machines with devices reduce dynamic loads.
Practical significance. New designs drive glove machines.

Keywords: glove automatic, dynamic loads, the device reduce the dynamic loads.

env. Ananus npusobos nepuamoUHvix agmomamos ¢ uenvto paspa60mrcu
HOB8bLX UX KOHCWZP)/KHMIZ, CNOCOOHBLX CHU3UMb OUHAMUYecKUe Hazpy3Ku.

| Memoouxa. Vicnonvsosanvi cospemetitivie MemodvL aHanu3d, 6asupyouu-
ecs Ha Meopun OUHAMUKU MEXAHUYECKUX CUCINEM.

Pesynvmamvt. Boinonnen ananus npueooos nepuamounolx asmomamos. Ilpeo-
TI0JceHbl HOBble KOHCMPYKUUU NPUB000S, CNOCOOHbIE CHU3UMb OUHAMUYECKUE
Hazpy3Ku, 603HUKAOWUe npu ux sxcnayamavuu. Ommeuaemcs, 4mo cHuxMeHue
OUHAMUHECKUX HAZPY30K MOxcem Obimb 00CMUZHYMO Nymem YCMAHO8KU 6 Npu-
600e NepuaAmo4HvIX ABMOMANO8 YCMPOUCIE CHUMEHUS OUHAMUYECKUX HAZPY-
3o0k. IIpu amom Haubonee spPexmusHoLMU ABNAOMC YCMPOTICMBA C YNPY2UMU
neMeHMAaMu, a MAaKxie SNeKMpPoMazHUMHble PPUKYUOHHbLE MYyPbl.
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Hayunas nosusna. Paspaboman memoo ycosepuleHcmeo6anus npusooos nep-
4AMOUHLLX ABMOMAMO8 C UCHONL30BAHUEM YCIMPOTICE CHUNEHUS JuHaMUYe-
CKUX HAZPY30K.

IIpaxmuueckas 3nauumocmv. Pazpabomarvl HOBble KOHCMPYKUUU NPUBOO0S
nepuamouHvLX A6MOMAros.

Kniouesvie cnosa: nepuamounviii asmomam, OuHamuyeckue Hazpy3ku, ycmpoti-
CTN60 CHUNEHUS OUHAMUHECKUX HAZPY3OK.

Beepenne. [lepuaroyHble aBTOMATHI MIMPOKO HPUMEHAIOTCA B TPUKOTAXKHOI
IPOMBIIICHHOCTI 671arofapsi BBICOKOJ IIPOM3BONUTEIBHOCTH Y IIVPOKOMY
ACCOPTMMEHTY BBIIYCKaeMBbIX IlepYaTOYHbIX U3fenuii. HemocraTkom mpuBojoB
CYILECTBYIOLMX KOHCTPYKIMIL IePYAaTOYHBIX aBTOMATOB SABJIAIOTCS 3HAYUTE/Ib-
Hble IMHaMUYeCKye Harpy3Ky, BOSHMKAIOI/e B IIepeXOHble PeXXMMBI PaboThl,
a TaK>Ke 00YC/IOBIEHHbIE BO3BPATHO-IIOCTYIIATE/IBHBIM JIBUYKEHIEM BsI3a/IbHON
U IIPOMEXYTOYHOI KapeToK [1, 2]. CHV>KeHMe JUHAMUYeCKUX Harpy3oK B Iep-
JaTOYHOM aBTOMATe SIB/ISIETCS OGHOM U3 aKTYa/AbHBIX IPOOIeM JIETKOTro Mallll-
HocTpoeHns. JpdekTuBHOE pelieHye 3TON MpobdreMbl O6e3 coBepILIeHCTBOBA-
HYIS1 KOHCTPYKLMHU IIPMBOJOB HEBO3MOXKHO.

ITocTaHOBKa 3ajauy. YUMTBIBasl aKTYaJIbHOCTb BOIIPOCA MOBBILICHMS 3 dek-
TUBHOCTHU PAabOTHI IepYaTOYHBIX aBTOMATOB ITyTeM CHIDKEHMS [JMHAMUIECKIX
HarpysoK 3afjadeil MCCIefoBaHMII CTana pa3paboTKa HOBBIX KOHCTPYKLIMII MX
IPUBOJIOB.

Pesynprarsl nccmegoBanus. [IpuBeeHs! HalpaBaeHNs YCOBEPIIEHCTBOBAHYIS
CYIIeCTBYOIINX U pa3pabOTKM HOBBIX KOHCTPYKI[MIl IIPMBOJOB II€PYaTOIHBIX
aBTOMATOB, OCHOBHBIMM 113 KOTOPBIX SIB/ISIOTCS: CHYDKEHIIE TYCKOBOTO MOMEHTA
9/IEKTPOJIBUTATEIIS]; yBEIMYEHII€ MOMEHTA MHEPIUY BeyIell MacChl IIPUBOJIA;
IYCK [epYaTOYHOrO aBTOMATa IPMU IPefBAPUTENbHOM HAIPSIKEHUN YIPYTUX
CBsi3€ll MPUBOJA; MYCK [IEPYATOYHOTO aBTOMATA IPY MUHMMAIBHOM CKOPOCTH
BpallleHNsI BefyLlell Macchl MpuBOAa. PaspaboTaHbl TeopeTydyecKue OCHOBBI
U VH>KEHEPHble MEeTOJ[bl POEKTUPOBAHNUS HPUBOJOB, CIIOCOOHBIX ITOBBICUTD
3¢ pexTUBHOCTD PabOTHI MEPYATOUHBIX ABTOMATOB. [IpeyoxkeHbl HOBbIE KOH-
CTPYKIIMY IIPUBOJOB [EPYATOYHBIX aBTOMATOB (1, 2], HEKOTOpPbIE U3 HUX IIPeN-
CTaBJIeHbI HIDKE.

Ha puc. 1 npepcrasiena HoOBasA KOHCTPYKUMA IPUBOJA [1€PYATOYHOTO aBTOMA-
Ta, IpefIoxKeHHas aBTopoM (ITaT. Ykpainu Ha kopucHy Mogenb Ne 93924, MIIK:
D04 B 15/16, D04 B 15/96, 2016 p.).
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Puc. 1. KuHematnueckas cxema rnepyatoyHoro aBtomara [MA-8-33 ¢ ABYyXCeKLMNOH-
HOW 9N1EKTPOMAarHUTHOM GPUKUMOHHON MydTON: 1 — aneKTpoaBuUraTenb; 2 — peMeH-
Has nepefaya; 3 — penyKkTop; 4 — BTopasti peMeHHasi nepefaya; 5 — NnpMBoAHON Bar;
6, 7 — 3Be304KH; 8 — aneKTpoMarHutTHas dpukLmoHHas MydTa; 9 — Beayuias nony-
MydTa; 10 — ancku; 11 — Begomasi nonymydra; 12 — gucku; 13 — anekTpomarHmr; 14,
15 - cekumMm 06MOTKU 3/1IeKTpOMarHuTa

[TpuHnun paboTsl HpuUBOAA 3akmouyaercss B craeayiomeM. OZHOBpeMEHHO
C BKJIIOUEHIEM 3JIEKTPOIBUTATeNsI | BKIIOYAETCs mepBast ceKius 14 06MOTKM
ajeKTpoMaruura 13. Ban anextpogsuraTens 1 HaumHaeT Bpamarbed. [Ipu atom
Begymas nonymydra 9 ¢ auckamu 10 mop Bo3feicTBUEM CHIIBI 91eKTPOMarHuTa
13 mpyoxuMaeTcs K guckaM 12 Begomoit momyMydrer 11. MOMeHT ¢yt TpeHns,
BO3HMKAIOLMI B 30HE B3aUMOMENCTBUA AUCKOB 10 ¢ muckamu 12, ocyiecTBus-
eT IpeABapUTeIbHOE HAIIPsDKEHIE YIPYTUX CBsA3ell IIPUBOJA 1 BBIOOD 3a30pOB
B ero nepepayax. JlanbHeiilee BKIOYEHME BTOPOI CeKIun 15 0OMOTKM 371eK-
TpoMarHura 13 NpuBOAUT K yBeJIMYEHNIO MOMEHTa MY(TBI, YTO 3aCTABJISAET Be-
momyto monymydTty 11, a ¢ Hell 1 Befyuuil IKMUB KINHOPEMEHHOI Hepeadyn
2 nmpuiiTH BO BpalljaTe/IbHOE [BJDKeHMe. BpalaTenbHoe OBMIKEHME BeRYLIEro
IIKMBA KIMHOPEMEHHOI Ilepefauy 2 repeflaeTca BefylieMy Baay pegyKropa 3
I Jlajiee C IOMOILbIO K/IMHOPEMEHHOI lepefjady 4 IPUBOAHOM Bajy 5, Ha KOHIIaX
KOTOPOTO >KeCTKO 3aKpeIlJIeHbl 3Be3/I04KN 6, 7. 3Be3[0UKy 6, 7 IPUBOJAT B JIBU-
JKEHJe MeXaHM3Mbl IePYaTOYHOrO aBTOMATa, YTO HEOOXOMMMO IS BSI3aHUS
IepYaTOYHBIX M3flenuil. Bo3HMKaoomue Ipy 3TOM IIyCKOBblE NMHAaMMUYECKUE
Harpysku B pesy/ibTaTe IPeABAPUTENbHOIO HAINPSKEHMA Ilepefad IpUBOJA
U OrpaHMYEHNA IIYCKOBOTO MOMEHTA 3/IEKTPOABUTATENS CYIIeCTBEHHO CHIKA-
forcs. Kak mokaspiBatoT pacyersl [1], mpy yKa3aHHOI MOJEPHM3ALNUY IPUBOJA
nepyaTouHoro aBTomara ITA-8-33 (puc. 1) ero myckoBble fHAMIYeCKle HATPY3-
KV CHIDKAIOTCS B 2 11 60oJiee pas.

Ha puc. 2 npepcrapieHa KOHCTPYKLVA IPUBO/ia IEpYaTOYHOIO aBTOMATa C LjeH-
TPOoOeKHOI My(TOIL C YIPYrUMM 97IeMEeHTaMI , IpeioKeHHas aBTopoM (ITar.
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Ykpainu Ha kopucHy mozenns Ne 103901, MIIK: D04 B 15/16, D04 B 15/96, 2016
po)-

9 2 A

\2 \4

| M S

Puc. 2. MNpuBoa nepyaToyHOro aBTomMarta € LEeHTPOOEXHON PPUKLMOHHON MydTOIA:
1 — anekTpogBuraTenb; 2 — BaJs; 3 — KIIMHOPEMEHHas nepefaya; 4 — WKUB; 5 — peayk-
TOop; 6 — BTOpasa KJIMHOPEMEHHan nepegaya; 7 — NpMBOAHOM Ban; 8, 9 — 3Be3404KY;
10 — ueHTpobGexHas MydTa; 11 — Begywas nonymydTa; 12 - ynpyrne anemeHTbl; 13
— 3a3op; 14 - paguanbHble nasbl

[TpuHnun paboTbl MpUBOAa 3aKI04YaeTcs B cefyomeM. [Tpu mycke nepyarod-
HOTO aBTOMaTa IYCKOBOJI MOMEHT 9/IeKTPOJBUTATe/s 1, CHUIKEH LIeHTPOOeX-
HOWl ppukLmoHHOI MydToit 10, mepenaercs Begyuemy mwkusy 4. C moMoupio
My(THI ¥ KIMHOPEMEHHOI! Ilepefjadn 3 BpalljaTe/IbHOE [IBVDKEHIE Baa 2 9/IeK-
TpojBUraTe/lsd IepeflaeTcsa pefyKropy 5. BpalaTenbHoe OBU>KEeHME BBIXOJHOTO
Bajla peflyKTopa 5 C IOMOIIbI0 KIIMHOPEMEHHON Iepefiauy 6 mepefaeTcsa Ipu-
BOJHOMY Bajly 7 C 3aKpeIVIECHHBIMY Ha HeM 3Be3fouKaMu 8 1 9, BpallleHne KOTO-
PBIX IPMBOANT B IBVDKEHME MeXaHM3MBbI BA3aHUA 1 yIpaBaeHuA (Ha puc. 2 He
[IOKA3aHbI), YTO HEOOXOMMMO [IJIsI U3TOTOB/IEHIS TIEPUATOIHBIX U3TEIIA.

LlenTpobexHas ppukunonHas Mmydra padoTaeT ciaepyomum obpasom. Bpaie-
HIe BaJjia 2 9JIeKTPOfBUraTe/sA 1 IPUBOAUT BO BpalllaTelIbHOE ABIDKEHME Befy-
wyto monymydry 11. LleHTpobe>X Hble CIIBL, BOSHUKAIOLIIE TPV 9TOM, 3aCTaBLS-
10T [[eHTPOOEXXHBIE 97IEMEHTHI 12 IIepeMeCcTUThCS B PafaIbHOM HaIlpaBIeHNN
U IIPVKAThCS K BefoMoit monymydTe. Crya TpeHust, 06yCIOBIeHHAs IPYDKATH-
eM IIeHTPOOEXXHBIX 37IeMEHTOB 12 K BefjylleMy LIKUBY 4, CO3[aeT MOMEHT Tpe-
HILS1, HeOOXOMMBILIL [i/151 TTepefadlt BPallaTeTbHOTO ABV>KEHMS 9/IEKTPOfBUTATE-
JIS1 C TIOMOLIBIO KIMHOPEMEHHBIX Ilepefiad 3, 6 U pefyKTopa 5 IPUBOJHOMY By
7, 4TO HEOOXORMMO /151 pabOTHI IePYaTOYHOTO aBTOMAaTa. [Ipy HEZOMYCTUMBIX
Heperpyskax IpuBOfia LIeHTpoOeXHas GPUKLIMOHHASA MydTa cIIocOOHa 3a cueT
IPOCKA/Ib3BIBAHNS [IEHTPOOEXKHBIX 37IEMEHTOB OTHOCUTENBHO BELYILEero IIKMu-
Ba 4, IPeOTBPATHUTD MOBPEX/IEHNME [ieTaell IPUBO/A I MEXaHM3MOB II€PYaTOU-
HOTO aBTOMATa.

C Le/Nbl0 CHIVDKEHMA NMHAMIMYECKNX HAarpy3oK, BbI3BaHHBIX BO3BPAaTHO-IIOCTY-
IIaTE€/JIbHBIM OBVI>KCHUEM BSI3aJIBHON U HPOMGX(YTO‘IHOIZ KapeTOK IIe€pYaTOIHOIo
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aBTOMaTa, aBTOP IIpefilaraeT KOHCTpykumio npusoga (ITat. Ykpainu Ha Kopu-
cHy Mopenb Ne 98249, MITK: D04 B 15/16, D04 B 15/96, 2015 p.) ¢ ycTpolicTBOM
CHIDKeHUA AyHaMudeckux Harpysok (YCIH) ¢ gByMs mpy>XMHaMu CXKarus,
cXeMa KOTOPOTO IpeJcTaBeHa Ha puc. 3.

17/ v/ 1/ \u\s\®

Puc. 3. MNMpuBog nepyatoyHoro aBTomata ¢ YCOAH ¢ AByMSs npyXuHbl cxatus: 1 —
aneKkTpoaBuratesnb; 2 — KIMHOPEMEHHas nepefava; 3 — peaykTop; 4 — BTopasi Knu-
HOpeMeHHas nepefava; 5, 6 — 3Be304Ky; 7 — Lenb; 8 — nanew; 9 — NpoMexyToyHas
kapeTka; 10 — HanpaBnswowas; 11 — BA3anbHasa KapeTka; 12 — Hanpasnsowas; 13
— NPY>XMHa pacTsxeHns; 14 — cepbra; 15 — cTepxeHb; 16 — WTndT; 17, 18 — Npy>XMHbI
cxaTus

[TpyHUMI pabOTHI IPUBOAA IEPYATOYHOrO aBTOMaTa caenyoumuit. [Ipu BKio-
YEHUM SNEKTPOABUTATeNA 1 €ro JBVIKeHME C IMOMOLLbIO KIMHOPEMEHHBIX IIe-
penmad 2, 4 u pefyKTopa 3 nepefaerca NPUBOJHOM Baly, HA KOTOPOM >KECTKO
3aKpeIieHa 3Be3flouka 5. Bpalenue 3Be304Kky 5 NpUBOGUT B IBVOKEHNE IIEIb
7 U BeloMY10 3Be3[0uKy 6. JKecTKo 3aKpeI/IeHHblil Ha Lely Majel 8 IpUBOANUT
B JIBVDKEHME IPOMEXXYTOYHYI0 KapeTKy 9. IIpoMerxxyTounaa KapeTka 9 coenm-
HEHa C BA3AJbHON KapeTKoil 11 u MpUBOAUT €€ B BO3BPATHO-IIOCTYIIATEIBHOE
ABIOKeHMe. B MOMeHT BpeMenu, Korpa majelr 8 nepexofuT ¢ IPAMOIMHENHOrO
Ha KPUBOJIMHEHBIN yY9aCTOK LIENIN, XaPaKTEePUSYIOIMIA 3aMeJjJIEHNE 1BV KEHMSA
IPOMEXYTOYHOI M BA3AJIbHONM KapETOK, IPOMEXYTOYHAsA KapeTKa, B 3aBUCH-
MOCTY OT HallpaBJIEHN A IIePEMELEH N, BCTYIIAeT BO B3aMMOJIENICTBIE C TEM UK
uHbIM mtudramn 16. [Ipu atoM BA3anbHasA kapeTka 11 BCTyllaeT BO B3aMO-
IeliCTBMeE C MPY>KMHOI cxxarus 17 vu 18. Cyibl MHepLuY, 00yC/IOBICHHBIE 3a-
MeJJIEHMEM JBVYKEHMA KapeTOK, PACTATMBAIOT IPY>KMHY pacTskeHus 13 u op-
HOBPEMEHHO CXKMMAIOT OJHY U3 NMPY>XUH OKatusa 17 man 18, HakanauBas B HUX
sHepruio. [Ipy BbIBOE KapETOK U3 COCTOAHMA IIOKOA IIPY>KMHA pacTsKkeHus 13
U IPY>KMHBI OKaThA 17, 18 0THAI0T HAKOIZIEHHYI0 9HEPTUIO KapeTKaM. [Ipu sTom
KapeTKJ) PasTOHAIOTCA.
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Ha puc. 4 nmpepcTaBieHa KMHeMaTYeCKast CXeMa IPUBOJA IepPIaTOYHOTO aBTO-
Mara ¢ Ipy>KMHaMI CXKaTus, peaioxxeHHoro apropoM (ITar. Ykpainu Ha kopu-
cHy Mogienib Ne 109658, MITK: D04 B 15/16, D04 B 15/96, 2016 p.).

Puc. 4. NpuBoj nepyaTo4HOro aBToMarta C nNpy>XXuHamu cxatus: 1 — BAsanbHas Ka-
peTka; 2 — naney; 3 — HanpaBnsiowas; 4 — ckoba; 5, 6 — NpyXuHbl cxxaTusi; 7 — Be-
Jyliee 3BeHO; 8 — Kynuca; 9 — KynncHbIM KaMeHb; 10 — waTtyH; 11 — kpusowwn; 12,
13 — onopbl

ITpyHUMIT pabOTHI IPUBOAA [IEPUYATOYHOIO aBTOMATa ClIeAyIomuil. JIBI>KeHMe
oT KpuBommuma 11 ¢ momompio maryHa 10 u KynmncHoro KamMH:A 9 mepepaercs
Kynuce 8, mpeBpaljasCch N3 PaBHOMEPHOIO BPALIaTeIbHOTO B HEPABHOMEPHOE
KojIe6aTeNbHOE, M Yepe3 Beflylljee 3BeHO 7 C MOMOIIBIO CKOOBI 4, LIMIMH I pIye-
CKUX IIPYXXUH CXKaTyus 5, 6 U Hajblia 2 IepefjaeTcs BsA3aJbHON KapeTke 1, obe-
crie4nBasi elf He0OXOVIMOe [JIs BA3aHM A IIepYaTOYHBIX M3/ie/1I1 BO3BPaTHO-IIO-
CTyIaTe/lIbHOE MepeMellleHle II0 HallpaBIAINM 3. BenndnHa xof1a BA3aabHON
KapeTK! B 3aBUCMMOCTM OT T€XHOJIOTMYECKMX YCIOBUII M3IOTOBIEHMA Iepya-
TOYHBIX U3JENNI MOXeT MeHATbCA. C 3TOJ LjeNIbIo B MPUBOJE NPELYCMOTPEHO
U3MeHeHMe HOIOXKEeHM KYTVICHOTO KaMHsA 9 OTHOCUTENIbHO KY/INChI 8 (Ha puc.
4 He nokasaHbl). IIpy BbIBOZIE BA3a/IbHOI KapeTKY M3 COCTOSHUA TIOKOS 3a CYeT
medopManyy OFHOI U3 LMIVHPUYECKIX IPYXXUH CKATUA 5, 6 JUHAMIYECKII
PBIBOK, OOYCIIOB/ICHHBIII MHEPLMOHHBIMM Harpyskamy, yMeHbluaercs. Ilpu
TOPMOYKEHW BSI3ATbHON KapeTKM CVJIBL MHEePLUM, 00yCTIOBIEHHbIE YCKOPEH-
€M, 3a CYeT YIPYIUX CBOJCTB LUMIMHAPUYECKUX IPY>XUH CKATHA 5, 6, TAKXKe
YMEHBIIAITCSA, YTO IPUBOAUT K CHIUDKEHUIO IMTHAMUYECKMX HaTPY30K IIPUBOJia
U, €CTECTBEHHO, IIOBBIIIEHIIO JOITOBEYHOCTU PabOThI IEPYaTOYHOTO aBTOMATA.

BpiBopbI. BrlmoMHEHHBIE MCCIEN0BaHNA TIOKA3bIBAIOT CEyIOLIee:

e  YCTaHOBJICHA LeleCOOOPA3HOCTb YCOBEPIICHCTBOBAHMS IIPUBOLOB Ilepya-
TOYHBIX aBTOMATOB;

o IIPEfJIOKEHO P:AJ, NIPUHLUUIINAIBHO HOBbIX KOHCTPYKLMII IPMBO/IOB Ilepya-
TOYHBIX aBTOMATOB, CIOCOOHBIX 3 dEKTNBHO CHIDKATH AMHAMMYECKIE Ha-
TPY3KU;
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° PEe3ynbTaThL I/ICCHeJIOBaHI/[ﬁ MOTyYT OBITh JCIIO/Ib30OBAHbI IIpU COBEPIIEHCTBO-
BaHUU I[eﬁCTByIOH.[I/IX n npm paspa60TKe HOBDBIX TUIIOB IIPMBOJOB II€PYATOT-
HBbIX aBTOMATOB.
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Abstract

First of all, it seems appropriate to distinguish between the two freedoms: that of the thought and
the speech. For the purposes of the current analysis, I would suggest that the following definitions of
these two types of freedoms are adopted: the freedom of speech is an unencumbered right to express
one’s views on a public forum, whereas the freedom of thought is an unencumbered right to hold such
views. The term “views” shall encompass all kinds of judgments, assessments and standards, etc. Both
of these freedoms are regularly treated together (when considered under the common slogan of “free-
dom of speech and conscience”). This approach, however, does not always seem to be right, since the
scope of and the type of interaction between the freedom of speech and the freedom of thought turns
out to be much more complex than it is generally believed.

Keywords: ethics, freedom, law.

[ irst of all, it seems appropriate to distinguish between the two freedoms:
— that of the thought and the speech. For the purposes of the current analysis,

I would suggest that the following definitions of these two types of free-
doms are adopted: the freedom of speech is an unencumbered right to express
one’s views on a public forum, whereas the freedom of thought is an unencum-
bered right to hold such views. The term “views” shall encompass all kinds of
judgments, assessments and standards, etc. Both of these freedoms are regu-
larly treated together (when considered under the common slogan of “freedom
of speech and conscience”). This approach, however, does not always seem to
be right, since the scope of and the type of interaction between the freedom of
speech and the freedom of thought turns out to be much more complex than it is
generally believed.

The freedom of thought and speech are treated together in some legal regulations.
For example, “the freedom of thought, conscience and religion” is guaranteed in
the Charter of Fundamental Rights of the European Union. Article 10 thereto
states as follows: “Everyone has the right to freedom of thought, conscience and
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religion. This right includes freedom to change religion or belief and freedom,
either alone or in community with others and in public or in private, to manifest
religion or belief, in worship, teaching, practice and observance™. As one can see,
the Charter guarantees both the freedom of thought and the freedom of expres-
sion, thus bringing these freedoms together.

In addition, other legal regulations treat the freedom of thought (usually referred
to as the freedom of religion and belief?) together with the freedom of speech
(i.e. the freedom to express one’s views). A good example is Article 9 of the Rome
Convention (Convention for the Protection of Human Rights and Fundamen-
tal Freedoms), which states that “everyone has the right to freedom of thought,
conscience and religion and this right includes freedom to change his religion or
belief and freedom (...), and to manifest his religion or belief in worship, teach-
ing, practice and observance”. However, the next article of the Convention places
restrictions upon that freedom, declaring that it is limited to situations where
it might interfere with the principles of coexistence appropriate in a democratic
society: “Freedom to manifest one’s religion or beliefs shall be subject only to such
limitations as are prescribed by law and are necessary in a democratic society in
the interests of public safety, for the protection of public order, health or morals,
or for the protection of the rights and freedoms of others”.

Because of the “rules of coexistence appropriate in a democratic society”, laws
on the freedom of thought and expression appear equal across various countries.
In the US, for instance, the law allows for the proclamation of all views, even
the most extreme, provided however, that there is no direct link between such
proclamation and violence. In some countries, public proclamation of certain
doctrines and ideologies is forbidden® (I will return to the topic of a relationship
between the freedom of thought and social order later in this discussion.) One
should note, however, that legal sanctions contribute to the suppression of some
views not only because they threaten to punish those who try to spread them, but
also because they strengthen the public opinion, which does not cease to function
even when the sanctions are lifted.

The above-mentioned limitation applies only to the freedom “to manifest” beliefs,
and so having a private worship is not in fact precluded. Sometimes, however, one
can observe certain attempts to restrict the freedom of thought in its strict sense.
An example of such a situation, and regardless of the existence of free speech, is
provided by various forms of a prohibition to profess religious views. After the
expulsion of Jews from Spain in the fifteenth century, not only the proclamation
of Judaism, but also any secret religious practices were strictly prohibited. The
interference with the freedom of thought thus appears to go deeper into the realm
of human existence and, at least in some cases, it appears to be the result of mo-
tives other than restricting the freedom of expression.

1  Translation by M. A. Nowicki, ,Rzeczpospolita” nr 234, 6.10.2000.

2 ltis a significant thing that in documents prepared by the political authority, one talks about
the freedom of religion, while there is no mention of an unfettered freedom of political doc-
trines.

3 Inmany European countries, for example, the so-called Oswiecim lie is forbidden.
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As noted by J. B. Bury, from the point of view of an individual, it is not conceiv-
able to limit one’s freedom of thought: as long as a man is able to think, his mind
is always free. He also points out that any restrictions on the freedom of thought
apply only to the exchange of ideas between individuals and that only these lim-
itations can be seen by the man as difficult to accept. This is because the very
“natural personal freedom of thought has a minuscule value” * (unless it is accom-
panied by the freedom to exchange ideas publicly). The author also emphasises
that any human being has a natural inclination to share their views with others,
which is why hiding such views from others is a very challenging task. The history
has had in its ranks various examples of thinkers who lost their lives because they
did not want to renounce their beliefs. According to Bury, therefore, freedom of
thought is inextricably linked to the freedom of expression and these two issues
should not be treated separately.

Yet, it is actually quite impossible to agree completely with this position, especial-
ly if it relates to the issue of the right to freedom of thought as one of the funda-
mental rights of a man. Even prominent individuals, who formulate judgments
on the basis of rational arguments, in order to form an opinion on any given case
need to be fully informed, what can be effectively limited by the political power.
As it is known, selective blocking of certain information and the simultaneous
sharing of others is one of the methods of manipulation of the public opinion,
whose purpose is essentially to prevent the formation of certain viewpoints. Thus,
the manipulation of public opinion appears to be a means of limiting the free-
dom of thought at the “individual” level (as opposed to limiting the freedom to
exchange opinions occurring at the “community” level).

In addition to the restrictions on the freedom of thought imposed by the law,
there are also informal forms of limitations, which in practice boil down to the
pressure of public opinion. In fact, sometimes public opinion tends to be a much
more effective means suppressing the independence of thinking than legal pro-
hibitions. It is because it penetrates the consciousness of an individual far deeper
than a form of coercion by the political authority. The very existence of public
opinion as a real force capable of influencing what people think and do does es-
sentially indicate that certain contradiction might occur between the freedom of
thought and speech, and that the freedom of expression might sometimes lead to
restrictions being placed upon the freedom of thought.

It is also worth noting that public pressure might be sometimes directed against
the freedom of expression only, with the freedom of thought remaining, if one
may say so, beyond its reach. A specific form of limitation on the freedom of
speech, that is not related to the freedom of thought, appears to be the so-called
“political correctness” prohibiting the use of certain expressions or the criticism
of certain social groups or institutions. Although such constraints are not guar-
anteed under any laws, yet in practice they often prove to be as effective as legal
restrictions. One can thus have the impression that public opinion, formed under

4 J.B. Bury, A History Of Freedom Of Thought, New York 2002, p. 2.
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the conditions of a free exchange of views, may in the name of other moral rea-
sons turn against its very own foundations.

By using the public opinion, certain people or organisations attempt to manage
the society, or at least the main part of it, in order to achieve their own goals,
which are not always in line with the objectives of the society (in the sense of the
common good)®. Such an activity is termed as propaganda or, if it is based on
scientific principles, social engineering®. As I have already mentioned, this sort
of endeavours does not always deserve a moral condemnation, because they con-
stitute in fact only a tool with the use of which morally good and evil objectives
can be achieved.

Similarly, the contention that the public opinion, as a form of power of the society
over an individual, is in any case undesirable does not seem right. One can in fact
identify many examples of positive changes taking place in the consciousness of
people thanks to the influence of public opinion (e.g. when it comes to showing
tolerance towards different minorities). That is why what seems important is not
so much to absolutely deny the moral right of the society to exert informal pres-
sure on some individuals, but rather to clearly demarcate the border between
one’s right to freedom of thought and the society’s right to exert some form of
limitation upon it. It is worth noting, however, that such a distinction would not
necessarily duplicate the line defining the scope of one’s individual liberty, par-
ticularly in cases where such freedoms were to violate the liberties of others. It is
rather rarely possible to determine precisely where any given viewpoint restricts
the freedom of others. Even those views justifying the use of violence can be for-
mulated in a way so as to avoid this sort of conclusions.

Another crucial issue here is the right (which belongs to the political authority or
the public) to suppress opinions which are openly false. A tool of such suppres-
sion could be both legal regulations as well as the strength of the authority or the
public in question.

As noted by J. S. Mill, to grant anyone the right to supress false opinion seems
impossible, mainly because we can never be certain that we have a complete cer-
tainty as to the veracity or falsity of the view in question. The tendency of many
people to treat certain opinions as either definitely true or definitely false is typi-
cally determined by a specific social, cultural or historical reality. In some social
groups, cultures or historical epochs, some opinions are either indisputably ac-
cepted or rejected, while the same thing could be treated otherwise in other plac-
es. This is an argument in favour of a thesis that we can never have an absolute
certainty as to the validity or falsity of any notion. What follows is that we do not
have the moral right to prohibit anyone to proclaim any view.

5  B. Wojtasik, Putapki manipulacji w poradnictwie zawodowym in Poradnictwo zawodowe w wy-
miarze europejskim, under the editing of W. Rachalskiej, Czestochowa 1999, p. 78.

6  According to the dictionary definition, social engineering is the science “of methods and
results of consciously influencing social reality through the legal system, education, govern-
ance etc.”. Stownik Wyrazéw Obcych, Warszawa 1997, p. 1023.
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However, any proponent of limiting the freedom of thought could retort that an
absolute certainty is not necessary in this case and any lack of it is not sufficient to
renounce from imposing eventual prohibitions. If the government is convinced
that a given idea contributes to the demoralisation of the society, after a thor-
ough examination of the validity of such a belief, it is its duty to take certain
measures to ensure the good of the society. The supporter of the absolute free-
dom of thought could then object arguing that any such prohibition removes the
possibility of a rational discussion, so thus the condition to thoroughly examine
whether any given belief corrupts the society is not effectively satisfied. Yet, be-
cause resolving certain disputes is on occasions impossible by means of a rational
discussion, this argument does not apply to these particular situations where the
mere knowledge of facts is not enough to settle the dispute.

In favour of the absolute freedom of thought and speech stands the fact that with-
out free discussion it will never be possible to indicate which views are true and
which are false. The political power representing the majority of the public shall
have no right to decide which opinions are to be banned or condemned, because
those competent and able to give a sensible and well-reasoned judgment in a par-
ticular given case are usually a minority.

Here in turn, the proponent of restrictions could indicate that a free discussion
is necessary, but only in matters of doubt and possibly in relation to those views
which bear no practical implication for the society. Restrictions should however
be maintained against views regarded as “extreme and harmful”. It does not mat-
ter whether such views are in fact erroneous and harmful, because views based
on the truth will always come out victorious from any attempt to suppress them
and, what is more, they will shine with a brighter glow, whereas all falsehood will
be once and for all destroyed. This claim may in facts constitute an excuse for any
manifestation of intolerance, and so it seems that it does not deserve any serious
reflection (leaving behind the fact that it is rather doubtful whether the truth al-
ways triumphs in the face of persecution). What should also be added is that the
decision as to which views are extreme and harmful is a matter of opinion, and as
such it necessitates a free discussion not only with regard to the actual content of
such views, but also to the very notion of their social harmfulness or usefulness.
Any suppression of freedom of speech does at the same time also amount to the
suppression of freedom of thought, because the development of ideas requires
a free exchange of arguments’.

On the other hand, it is also worth paying some attention to the issue of respon-
sibility for the word, which, as it seems, applies not only to the freedom of ex-
pression, i.e. views declared in public, but also to private beliefs which are not
introduced into the area of public discussion. It goes without saying that each of
us makes decisions based on their own views on a given issue. This indicates that
there is a close relationship between the freedom of thought and the freedom to
act in general. This is why more often than not in some discussions on the free-

7 1(_".:?lmp{;\re J. S. Mill, 0 wolnosci, in Utylitaryzm. O wolnosci, Warszawa 2005, p. 110 and the
ollowing.
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dom of thought arguments are raised that certain views must be condemned only
because they can have disastrous consequences for the social life. Yet, as noted
by D. Hume, “when a given view leads to some absurdity, it is certainly false, but
what is not certain is whether the view is false because its result are of disastrous
consequences”®.

In practice, for example in the area of politics, we are often forced to choose be-
tween an idea or theory, which we believe to be true, and one which for some
reasons appears to be beneficial to us. The most famous historical example of this
kind of conflict is probably the trial and conviction to death of Socrates for his
alleged impiety and demoralisation of the youth. If, however, after G. W. Hegel,
we admit that the duty of the government is to prevent disintegration of the soci-
ety, then we also have to admit that one of the ways to do so is to apply penalties
for the promotion of views that threaten its unity (although other reasons may
lead us to reject this method). Hegel, as it is known, found that - since the society
exercised its right to defend its underlying moral principles — Socrates was rightly
convicted. In philosophy, there is no lack of voices supporting an entire abolition
of all legal restrictions imposed on the freedom of thought or expression. John S.
Mill wrote: “If all mankind minus one were of one opinion, and only one person
were of the contrary opinion, mankind would be no more justified in silencing
that one person, than he, if he had the power, would be justified in silencing man-
kind.”

This issue becomes even more complicated because of the differences in under-
standing what the notion of responsibility constitutes. Cultural differences in
the context of responsibility for the word were identified by Maria Ossowska.
According to her, from the historical point of view, the greatest respect for the
spoken word prevailed in the middle classes of the capitalist states of Western
Europe, whereas it was limited to the representatives of a single class only among
the medieval chivalry". It should be noted, however, that what M. Ossowska un-
derstands as a responsibility for the word is the responsibility to keep a given
promise, while what is highlighted in the contemporary ethics literature, par-
ticularly in the context of the freedom of expression in media, is rather the re-
sponsibility for the possible consequences of the spoken views. In some societies
(as during some historical epochs) one can observe a form of “spiritual bondage”,
a state characterised by a widely shared conviction that certain issues should not
be discussed, because they are definitely proven, established and sealed. In the
past, this conviction was concerned primarily with religious views.

J. B. Bury points out that in the history of the Western civilization, societies have
in general suppressed the freedom of thought and were rather reluctant to adopt
new ideas. The author further explains that it was caused by an innate aversion of
the human mind to undertake unnecessary effort and also by the fear of a novel-

8  D.Hume, Badania dotyczgce rozumu ludzkiego, Krakéw 2004, p. 79.

9 J. S. Mill, 0 wolnosci..., p. 110. However, Mill believes that the pressure exerted by social
environment on individuals who do not submit to certain standards is morally permissible,
and even desirable.

10 Compare M. Ossowska, Normy moralne. Préba systematyzacji, Warszawa 1985, p. 125.
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ty'!. It seems, however, that to recognise this view as correct would be tantamount
to admitting that the political authority has the right to use certain techniques
of manipulation when a new idea is thought to be better (in any sense) than the
commonly accepted beliefs. This would further necessitate treating the public as
a factor behind morally illegitimate resistance to positive change, whereas our-
selves as morally entitled to violate, in the name of higher goals, one of the most
critical rights of a man, that is the right to the freedom of thought. Certain doubts
that can be presented as with regard to the foregoing contention might shrink if
we distinguish between moral concepts and those concepts outside them. A mor-
al idea is for example to believe that there are no circumstances justifying the
use of torture, whereas the claim that the earth revolves around the sun is from
the realm outside morality. It is in the first case that the manipulation of public
opinion seems more reasonable than in the second.

According to W. Kawecki, the freedom of speech is not actually the same as the
freedom to express oneself. “One cannot talk about a free word - says the au-
thor - if one is to reject the truth, good and responsibility”'?. The freedom of
speech cannot therefore be separated from one’s responsibility for the word, es-
pecially if delivered in the public. The same author further distinguishes between
the outside freedom, which is defined as the lack of any objective difficulties in
pronouncing one’s views and delivering them to the recipient, and the inner free-
dom. When it comes to the latter, according to Kawecki, it is materialised when
one’s proclaimed views are not subordinated to one’s personal interests". This
form of the inner freedom should not be however confused with the concept of
the freedom of thought, since any person can be in fact perfectly aware that their
proclaimed views are not consistent with what they really think. What is then
reached here is the problem of a lie, which we should examine separately'.

The moral evaluation of one’s right to the freedom of thought (and expression)
does also depend on the intentions to which a given idea is subordinated. This
relationship was already observed by Spinoza. In his Theological-political Treaty,
the philosopher argued that a man who recognises a given opinion as contrary
to the common sense, all the more when that opinion is already widespread and
established in law, he does the right thing if he subjects this opinion to the conclu-
sions of a sovereign authority and then submits himself to the judgment of it. If,
however, his sole purpose is to accuse the authority of the lack of sagacity and to

incite the public against the government, then such a person should be considered
a “rebel”.

B. Spinoza probably tried to reconcile the right to the freedom of expression with
the obligation of the authority to guarantee the stability of its country. Yet, it is
difficult to envisage how one could distinguish between “noble” and “rebellious”

11 J. B. Bury, A History..., p. 8.

12 W. Kawecki, Dylematy moralne wspdtczesnego cztowieka, Warszawa 2003, p. 227.

13 Ibid. at 12, p. 228.

14 An excellent work on the ethical aspects of a lie was written by W. Chudy in Filozofia ktamst-
wa: klamstwo jako fenomen zta w Swiecie osob i spoteczeristw, Warszawa 2003.

15 1E:o”mpare B. Spinoza, Traktat teologiczno-polityczny, in Traktaty, Kety 2000, p. 293 and the
ollowing.
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intentions in practice. The statement by Spinoza can be to some extent explained
in terms of the control over the freedom of expression at the level of an individual,
hence in terms of a self-censorship, used for the sake of personal interest, which
in this case would be to weaken the legitimate authority. Any such proper recog-
nition of intention (either one’s own intention and intentions of others’) seems to
be particularly important also from the point of view of the freedom of thought.

One of the means of shaping public opinion today are obviously media, whose
operation might sometimes create risks to the freedom of thought. These risks
can be remedied either by changing the functioning of the media themselves or
through the compliance with ethical standards. When it comes to the first issue,
the point is about one-sidedness of communication, which in an increasingly glo-
balised society leads to a complete disappearance of any form of criticism from
the transmission recipient. When speaking about the responsibility for public
communication, what is generally underlined is the responsibility of the send-
ers of such messages (the media). Meanwhile, it seems that a certain form of re-
sponsibility also rests on the recipients, because using the freedom of expression
the transmission recipient has not only the right, but sometimes also the duty to
express his opposition to any attempts that restrict that freedom or try to abuse
it. W. Kawecki points out to a deepening dependence of the modern media on
the advertisers. The author also draws attention to the impact that is exerted on
the media content by competition among different media providers (what leads,
among others, to the “actuality coercion”)'.

That this freedom is misused and that the ethical standards, which should bind
the broadcasters of these one-sided messages, are violated is proved by our daily
experience as well as by the statement of moral authorities warning against the
abuse of the freedom of speech.

In a document issued by the Pontifical Council for Social Communication, it is
stated that the purpose of the process of social communication should always
be the person and their integral development. Communication, in other words,
should proceed from one person to another”. While in the Encyclical Sollicitudo
rei socialis, Pope John Paul II states that interpersonal communication is a pre-
requisite for the development of inner life of a human being, one which is an in-
dividual right just as the right to possess necessary material goods (29, 46). Using
mass media for an unrestricted exchange of ideas is indeed not only the right of
any individual, but sometimes also one of their social responsibilities: “when peo-
ple satisfy their natural inclination towards the exchange of ideas and expression
of their opinions, not only do they enjoy their legitimate right, but they also fulfil
their specific social duty” (Communio et progressio, 45). In addition, the teaching
of the Roman Catholic Church emphasises that the good of an individual cannot
be separated from the good of the community. What follows from this, among
other things, is a prohibition to present information in media in a way which
contradicts the interests of some groups within the society against the interests of

16 W. Kawecki, Dylematy..., p. 228.
17 Etyka w srodkach spotecznego przekazu, ,LOsservatore Romano” (Polish edition), 4/2001.
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other groups, what leads to disagreements and stands in conflict to the definition
of the society as a community created in order to pursue common objectives'®.
The Roman Catholic Church therefore advocates for an uninhibited exchange
of information, limited only for the sake of the common good. The Pontifical
Council for Social Communication points out that the media should serve peo-
ple, helping them to live with dignity and participate in social life. This task shall
be completed by making people aware of their own dignity, pointing to the need
to respect other people’s differences, without which no form of dialogue is in fact
possible”. What the teaching of the Church also emphasises is the responsibili-
ty incumbent on those making decisions to cater for the protection of free and
universal access to information on a global scale. Certain attention is also paid to
the inequalities that exist in different parts of the world as regards the access to
information. This situation is analogous to an unequal access to material goods
as between the rich North and the poor South of the modern world (Centesimus
annus, 33).

In addition, it is also the media themselves that attempt to define ethical stand-
ards that should apply in various spheres of their activity (due to the diversity of
media coverage it is difficult to define sufficiently all the detailed rules govern-
ing media as such). An example to this are The rules of ethics in political adver-
tising developed in 1997 before the elections to the Lower House of the Polish
Parliament. One of the most important rules in this regard were the following:
the prohibition to present any content which would insult “universally binding
moral standards”, the prohibition to abuse the lack of experience and political
knowledge of the recipient, the prohibition to appeal to the emotions of fear and
superstition, the prohibition to encourage violence or discrimination, the prohi-
bition to use survey results in a “misleading way”, the prohibition to use scien-
tific jargon which would suggest that the presented content is based on scientific
principles, the prohibition to use comparisons leading the public into error which
cannot be demonstrated by reference to facts, the prohibition to issue recommen-
dations which are not based on personal experience of those providing them or
which had lost their validity and the prohibition on discrimination against any
person (including companies, individuals, other political parties, organisations,
etc.). The document also provided examples of a fraudulent use of the “political
advertising” and drew attention to the need to protect the recipient against any
such actions®.

It therefore seems reasonable to conclude that in a modern democracy we have
to deal with the threats to the freedom of thought more often than in cases re-
lating to the freedom of expression. Most of the above-mentioned examples of
prohibitions determine the limits to the freedom of expression, aiming to protect
the recipient from an unduly distorted picture of the reality presented by the pol-
iticians in their election campaigns. On the other hand, however, it is difficult to
expect from the media that the image of the world presented by them will be free

18 Compare Sollicitudo rei socialis, 38.
19 LOsservatore Romano (4/2001).
20 ,Rzeczpospolita”, 27 August 1997.
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of any distortion, emerging for example as a result of the fact that some content
(e.g. information on wars and disasters) is presented more frequently than other
type of information. This raises the problem of the credibility of the media in the
broader sense of the word. Those responsible for media coverage assure that they
strive to make their messages real, although what always remains is the problem
of selection of the content and the criteria of such a selection. This state of affairs
is certainly a challenge both for the media and the intellectual elite, with the latter
happening to be, whether willingly or not, in a situation of conflict (or at least an
opposition) with the former.
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Abstract
The author stressed and emphasized some of the most interesting papers which were presented during
the 16th international conference in Slovakia.

Keywords: ethical theories, consequentialism, ethics of social consequences.

he Institute of Ethics and Bioethics, Faculty of Arts, University of Presov

organised the 16th international conference Ethical thinking in the past

and present (Current ethical theories - their form and confrontation) at the
beginning of new academic year (13-14 September 2016) in the famous Slovak
historical town - Levoca.

The aim of the conference was to analyze and assess the development of ethical
theories of the second half of the 20th century, particularly in relation to the sim-
ilarities and differences in development before 1989 and after the Iron Curtain
fall in Central and Eastern Europe compared to other parts of the world.

Focusing of the paper was aimed to the: analysis and assessment of ethical the-
ories since the second half of the 20th century to the present; confrontation and
comparison of current ethical theories; analysis and assessment of ethical think-
ing in Slovakia and in other countries of the former Soviet bloc in the period until
1989 and the fall of the Iron Curtain; the development of ethical social conse-
quences, their comparison and confrontation with other ethical concepts today.

Vasil Gluchman (Slovakia) presented his paper Development ethics and ethics of
social consequences. The author followed the development ethics analysing the
ethical and moral issues of social and economic development in the world includ-
ing the search for their solutions at different levels. He stressed ethics of social
consequences as one of the possible forms of research of the social and economic
development of the post-communist countries of the Central and South-East Eu-
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rope. Ethics of social consequences creates conditions for the individual devel-
opment in an effort to find ways of individual ethical and moral development as
well as for social development because it pays attention to research both the social
consequences of policies, programs, etc. in society. Furthermore, it formulates
the prevailing positive social consequences over the negative ones as a criterion
of rightness and morality of actions, which has to be in accordance with respect
for its other values (humanity, human dignity, moral right to life, justice, respon-
sibility, tolerance, and duty). Jan Kalajtzidis (Slovakia) in his presentation Ethics
of social consequences as a hybrid ethical theory pointed out that ethics of social
consequences is a contemporary Slovak ethical theory which is usually labelled as
consequentialist. The theory accepts the label, but always accentuates its non-util-
itarian character within the consequentialism. The ethics of social consequences
distinguish itself from other theories which are under the solitary label of con-
sequentialism which used to be incorrectly identified with utilitarianism in the
past. The paper was trying to analyse specific positions which are characteristic
for ethics of social consequences, and with the help of this analysis verify the
hypothesis. The hypothesis assumed that ethics of social consequences cannot
be labelled as consequentialist ethical theory without difficulties. The positions
which are characteristic for ethics of social consequences (such as rejection of
maximization or agent-relative position), and the way the theory exercise them,
indicates the necessity to change its label. Conception of hybrid ethical theories is
presented in the paper as a new and necessary category which is much needed in
the contemporary ethics. The position was identified as a one which fits the ethics
of social consequences much better than the former one which was used.

David Cerny (Czech Republic) emphasized A Critique of Consequentialism. He
accented recent work in ethics which has been dominated by consequentialism.
According to him the standard Act Consequentialism directly evaluates acts —
not motives or rules - as right in case they bring about a state of affairs that is
evaluated as best overall from an impersonal standpoint. Consequentialism is
therefore a theory of the relationship between rightness and wrongness of human
acts on the one hand and the goodness of impersonally evaluated states of affairs
on the other. He convinced, however, that consequentialism in all of its various
forms is flawed and cannot accommodate the principle of rational demanding-
ness of morality. He tried to show that consequentialism is not too demanding,
on the contrary, it is not demanding at all. This is the major flaw in all versions of
standard consequentialism and a strong reason to abandon this theory of moral
rightness. The article of Eva Demjanova (Slovakia) Ethics of Social Consequences
and Virtue ethics dealt with the reflection of the ethics of social consequences
and virtue ethics. A part of this stressed the meaning of both ethical theories at
present. She consider to search similarities and differences of these ethical theo-
ries. The author focused on comparing what has more complicated expectations
for moral agent. She analysed the meaning of virtues and values of the ethics of
social consequences. Her aim was to contribute for developing of the discussion
between ethics of social consequences and virtue ethics. Similarly the paper of
Wiestaw Wojcik (Poland) A place of virtue ethics in education briefly presented
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the modern renaissance of virtue ethics. Then he examined these virtues (moral
efficiencies) which are of particular importance for pedagogical activities. The list
of virtues researched in contemporary pedagogy beyond the scope of the virtues
considered by the ancient and medieval thinkers. This was crucial for building
the ethics of the teacher profession. The author stressed that now we can observe
increasing moral requirements to educators, and thus their ethical education is of
particular importance. In comparison with these considerations they try to write
a profile of the “ideal” teacher and of the “real” in Polish conditions.

Ethical theories and the ways of ethical reasoning within the ethics of teaching were
emphasized in the paper of Marta Gluchmanova (Slovakia). The author dealt with
the current ethical theories and their application in a professional ethics of teach-
ing. She considered the ethical theories, which could serve as a methodological
basis for developing the ethics of teaching and consequently also for solving the
ethical and moral issues of the teaching profession. Within consequentialist and
non-consequentialist ethical theories she gave examples of Slovak, as well as for-
eign authors and their ethical theories applicable in solving problems presently,
especially within school and out of school environment. The best-known ethical
theories of non-utilitarian consequentialism included for example Pettit’s virtu-
al consequentialism, Slote’s satisficing consequentialism, Jackson’s probabilistic
consequentialism or Sen’s evaluator relative theory to which the ethics of social
consequences can be included. The author tried to analyse, evaluate and confront
the ethics of social consequences in the everyday work of teachers, she compared
it with the opinion of Kenneth A. Strike and Jonas F. Soltis. She was also con-
cerned with reasoning of Elizabeth Campbell, which is based in contemplation
from the ethics of virtues and expresses her opinion on the ethics of teaching the
most comprehensively and the best philosophically.

Julia Polomska (Slovakia) in her presentation Reflections on human dignity (with-
in ethics of social consequences and personalism) dealt with the value of human
dignity that was reflected within ethics of social consequences which represents
a form of non-utilitarian consequentialism. Second approach that was used in
the reflections about this value was the personalism and main interest was ded-
icated to the personalism of Russian authors, V. S. Solovjov and N. A. Berdajev.
The main aim of her article was to find the similarities as well as differences in
understanding of given value in these ethical theories.

Ivana Septékové (Slovakia) showed ethics of social consequences analysis of the
relationship of different types of moral subjects to all sorts of moral problems
in present time in the contribution The ethics of social consequences position in
the relation to moral responsibility and love. According to her in applied ethics is
ethics of social consequences frequent in the approach of the newly raised ethi-
cal and bioethical issues. Her paper analysed how ethics of social consequences
reflects the issues of love and relationships, and confronts the concept of moral
responsibility used in ethics of social consequences with a link to the responsi-
bility of the love aspect of the personalistic view of Karol Wojtyla. Paulina Du-
biel-Zielinska (Poland) presented A theory of a human person according to Karol
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Wojtyta versus a network theory of personality by Jozef Kozielecki in relation to
education. Her article was aimed at comparing the two theories mentioned in the
title and at identifying their common features resulting in showing their deeper
significance and pedagogical application. Reflection steps were as follows: human
person according to Karol Wojtyla; a network theory of personality (NTP) by
Jozef Kozielecki; a human person according to Karol Wojtyla versus personality
by Jozef Kozielecki; education of a human person according to Karol Wojtyta and
a network theory of personality by Jozef Kozielecki.

Luka4s Svana (Slovakia) empathized that one of the latest trends in modern con-
sequentialist theories is their interest in implementation of ethical values that do
not (at first sight) correspond with theories dealing with consequences primarily.
The aim of his presentation Values of ethics of social consequences in terms of
theory of lesser evil was to analyse possibilities of ethics of social consequences in
terms of disrespecting its basic values and its comparison with the theory of lesser
evil in which such disrespect is permitted and possibly justified. Martin Pazde-
ra (Slovakia) pointed out that his primary objective was to reflection the issue
in narrower contexts implicating primarily an ethical dimension. This did not
only create a space for exploring the culture and the natural world, but also for
the study of morality as a cultural phenomenon in relation to the natural world.
His philosophical and methodological basis for these reflections was ethics of the
social consequences as a form non-utilitarian consequentialism. He tried to com-
pare this theory in these contexts with the resources of evolutionary ontology of
Joseph Smajs.

Jakub Synowiec (Poland) presented Ethics for everyday heroes - from utilitari-
anism to effective altruism. His presentation was aimed to describe a branch of
development of utilitarian thought (P. Singer, W. Mac Askill) in the last 15 years.
According to the author the effect of this development was presented: Effective
Altruism, a new philosophical idea and a social movement. Singer and MacAskill
dedicated effective altruism as a new way of making a difference for the citizens
of the most affluent nations. It was argued if this new approach is a good ethical
position for ordinary people in the countries of Central and Eastern Europe. In
conclusion some critical remarks from the perspective of less wealthy country
were presented.

The aim of the paper Solidarity as a principle of social life presented by Barbara
Zmuda (Poland) was the attempt to assess concept of solidarity. This is a social
phenomenon, which significantly influenced to the lives of Poles in the 2nd half
of the 20th century. Based on the philosophical thought of Karol Wojtyta (John
Paul IT) and Jézef Tischner she examined the concept of solidarity as an ethical
principle, which is a co-creation of the common good and take responsibility for
them. Next he tried to answer the question of how evolved the idea of solidarity in
Poland in recent decades, and what changes was introduced on this basis. In the
last part of his paper he paid attention to the importance of solidarity as a princi-
ple of interpersonal integration in the future.

m Instytut Studiéw Miedzynarodowych i Edukacji HUMANUM www.humanum.org.pl



Humanum, ISSN 1898-8431, 22 (3) 2016, s. 35-41

Efforts to reflect on ethical and moral issues in the context of disasters have led
to creation of disaster ethics, a new field of applied ethics. Despite it often refers to
the problems faced by health care professionals, humanitarian workers and other
professionals responding to disasters, its context and problematics are much wid-
er and complex. Therefore, the holistic and global approach is very much needed
in disaster ethics while emphasising also the role of individuals and their respon-
sibility for it (either retrospective or perspective). In this context Responsibility
as an relationship in moral community as a starting point to reflect on disaster
ethics was presented by Katarina Komenska (Slovakia). In the presented study,
the ethics of social consequences was used as a methodological approach to de-
fine the responsibility of individual members of the society in responding and
reflecting on disasters. Responsibility was understood as a main principle of re-
lationships in the moral community and therefore an obligation of moral agents
to base their decisions towards objects of their actions on the ability to carry out
responsibility.

The concept of the ethics of social consequences represents a huge potential in
the development of all three pillars of bioethics (human bioethics, environmen-
tal ethics and animal ethics) as Petr Jemelka (Czech Republic) stressed in his
paper Bioethical aspects of the ethics of social consequences. Inspiring confron-
tation was done with evolutionarily ontological concept (J. Smajs) and ideas P.
Singer (A Darwinian Left). Adam Dolezal (Czech Republic) presented Reflection
of an Existentialist Ethics in Contemporary Bioethics. According to him a majority
of contemporary philosophers looks at the philosophy of existence with some
disrespect. Either they consider it as an outdated idea which used unscientific
methods, or dark symbolic magic game. At best they find it as a historical reflec-
tion on the epoch between two World Wars which has only temporary influence.
Existentialism is by their meaning hyper-subjective and hyper-individualistic,
pessimistic and desperate. Critiques also point at exalted importance of human
free will and free choice and lastly point at incomprehensibility and non-scien-
tific nature of its outcomes. They also argue, that this theory has no meaning in
ethical discourse, for the reason that it fails to bring any objective data. It can’t
offer any objectively valid conclusions and general social moral norms or prin-
ciples. The author disagreed with these critiques. In his speech he hold different
opinion. Basic thesis of this presentation were clear — existentialist ethics in con-
temporary ethical discourse has still a strong influence, especially on some areas
of applied ethics. Given the extent of this contribution, he focused on influence of
existentialist philosophy on contemporary medical ethics, mainly on issues relat-
ed to end-of-life decisions. Well known and often used concepts were for example
following: authenticity of human life, subjectivity of patient, relationship between
patient and doctor, and the autonomy of patient’s own life and death choice. All
these concepts, that can be found in ethical codes and bioethical literature, are
tied with existential ethics. The author pointed out on this close connection be-
tween theoretical philosophy of existence and practical medical ethics.

Interdisciplinarity is, among others, one of the typical features of bioethics from
its beginning. The term “bioethics” already includes cooperation of more disci-
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plines and their mutual superposition. Josef Kute (Czech Republic) in his paper
Transdisciplinarity and Bioethics: Methodologico-Theoretical Perspective empha-
sized that overlapping of boundaries of individual disciplines is also called multi-
disciplinarity or transdisciplinarity. A method established and employed by one
discipline is taken and applied by another discipline or disciplines. According to
him this aim is justified by an attempt of a holistic approach. Beside a philosophi-
cal and ethical reflection, this approach in bioethics contains methods and meth-
odologies of other sciences as well, in particular of natural and medical sciences,
but also of legal, social and cultural sciences. Such multidisciplinary pluralism is
an expression of a conviction that the problems of contemporary world cannot be
solved by a single discipline. He also stressed that multidisciplinarity / interdis-
ciplinarity / transdisciplinarity brings also necessarily methodological plurality
which usually is shadowed by the benefit of interdisciplinarity. There is not only
the legitimacy of many disciplines taking part in the bioethics discourse what is
at the stake, but also the plurality of methods and methodologies of disciplines
taking part in this discourse; similarly there is a question of the mutual relations
of the methodologies of individual disciplines, their role, significance, authority,
way of their employment, etc. in that discourse. His paper dealt with the issue
of methodology in bioethics within the context of interdisciplinarity and trans-
disciplinarity. Further it investigated both the meaning and consequences this
methodological and conceptual approach might have for bioethics discourse and
for the ethical and philosophical reflection. Moreover the attention was paid to
the problem of transdisciplinarity within the context of ethical theory.

Submitted thesis Spinozism and the present times (through the optics of selected
authors) presented by Michaela Joppova (Slovakia) tried to justificate the impor-
tance of modern-times thinker Baruch Spinoza’s ethical theory in recent ethical
reflection, mostly in relation to perception of a human being and his moral qual-
ities - such as freedom, activity, rationality, intellectuality, etc. This justification
is based on recent reception of this philosopher’s thoughts by several authors
engaged in interpretation, critical analysis, application or development of some
aspects of his teachings. It then leads to a question, whether it’s necessary to ,,up-
date” spinozism, or whether it’s more functional in its original or updated form.

In the postmodern situation philosophical justification of universal norms be-
comes a problem; in comparison with the ethics based on rules (or deontology)
great importance is ascribed to the approach based on the concept of responsi-
bility, especially in the applied ethics (e.g. business ethics) as pointed out Wendy
Drozenova (Czech Republic) in her paper Concept of Responsibility in the Ethics
of E. Lévinas and H. Jonas. According to her in the second half of the twentieth
century, two philosophically well elaborated concepts of responsibility appeared,
by H. Jonas, and by E. Lévinas. Both of the philosophers were disciples of Husserl
and Heidegger and they overcame their concepts in different ways. Phenome-
nology has an outstanding position in the Czech philosophy due to the work of
Jan Patocka and his disciples. In the nineties, there appeared Czech translations
of several works by Lévinas and the Imperative of Responsibility by Jonas. Lévi-
nas declared ethics the first philosophy, “morality is independent and the first”
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(Lévinas 1994, p. 176), it does not come from the whole of every being, but from
the encounter with the face of the other, the neighbour, and it brings one to rec-
ognition of the otherness of the Other, the infinity. The face of the other calls for
responsibility, “the humanity of the human, the subjectivity, is the responsibility
for the others” (Lévinas 1994, p. 106). Jonas provides thorough analysis of the
concept of responsibility, and while he is concerned with the new kinds of re-
sponsibility connected with technology development (which is problematized by
him, while Lévinas defended technology against Heidegger), he also considered
the responsibility for other human beings the primary one.

Actually, the category of ,,good life“ is always present in thinking about human,
his place in the world and sense of his life. Depending on age, this category was
variously understood. In the paper Category of ,,good life“ and postmodern eth-
ics, Beata Guzowska (Poland) presented in context of analysis of selected issues
in range of so-called postmodern ethics. Pervasive pluralism, consumerism and
individualism according the author impacted the loss of ethical and moral bear-
ing, directed an ascription values. That additionally impeded the creation of role
model of ,,good life“. Today art of life is bonding with must of multiple defining
of its identity again.
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Issues on Moral Theories and Disasters

Abstract

The paper focus on then different issues on moral theories and disasters in the world.
Keywords: value, disaster, moral theories.

espite scientific and technological developments, contemporary socie-

ties are often afflicted by catastrophes and disasters. On May 13" - 15%

the workshop Moral Theories and Disasters took place in Presov. The joint
workshop was organized in co-operation between COST (European Cooperation
in Science and Technology) Action IS1201 on Disaster Bioethics and the Institute
of Ethics and Bioethics, University of PreSov, Slovakia. The aim of the workshop
was to stimulate discussion on moral theories and their usefulness and role in
disasters and disaster relief situations. The topics were expected to draw equally
on the different moral theories. The workshop brought together scholars with
research interests in moral theories and disaster bioethics.

Vasil Gluchman, Unesco Chair in Bioethics (University of Presov, Slovakia) and
Dénal O’Mathtna, Chair of COST Action IS1201 (Dublin City University, Ire-
land) welcomed all participants of the workshop with opening remarks. Due to
the fact that Ukraine is a neighboring country with Slovakia, the two following
presentations Conflict in Ukraine from the perspective of neighbourhood countries
were presented by Alexander Duleba (University of PreSov, Slovakia) and Zuzana
Fialova (People in Peril, Bratislava, Slovakia). A fruitful discussion on this topic
was the evidence of actual problem.

The workshop discussions were divided into five sessions. Humanitarian inter-
vention, by virtue of its nature, imposes a normative foundation upon an existing
framework in another country’s society and culture/s. A disaster is often framed
as a trauma, and thus equated with pathology. Ayesha Ahmad (University Col-
lege London, United Kingdom) started to present The Morality of Disasters: Time
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and Space in the lived experience of a disastrous event. In her paper, she drew on
the lived experience of a disaster and how this impacts on descriptions of trauma
in practicing medicine in disaster zones. She specifically highlighted the referen-
tial of ‘space’ and the ways we formulate normative descriptions about suffering.
According to her, psychiatrist Derek Summerfield, stated in criticism to the di-
agnosis Post Traumatic Stress Disorder, a citizen is “as weak or as strong as his/
her society assumes them to be”. The morality of a disaster, then is crucial to the
lived experience of the affected individual/s. She concluded by developing further
the notion of ‘space’ as a response to disaster trauma. Ignaas Devisch (Bioeth-
ics Institute, Ghent University, Belgium) in his paper Victims of disasters: how
to understand and approach their suffering explored another moral perspective,
focusing on the importance of the victims’ narrative and their lived experiences.
He used Paul Ricoeur’s phenomenological reflections from ‘Suffering is not the
same as pain’ (Ricoeur, 1994) for conceptualizing human suffering and how to
apply it to victims of disaster. Ricoeur suggested that suffering is not a quantity
that can be measured, but a characteristic that should be studied qualitatively in
interpersonal and narrative contexts. Above all, the perspective of care and lis-
tening could offer an opportunity to reconcile people from their loss and suffer-
ing (Roxberg et al, 2001). Devisch asked question how do people go through their
suffering and how can we take care of them? While many moral perspectives
focus on the moment of the disaster itself, according to him a lot of work is to be
done years after the disaster. He stated that victims of disaster suffer, not only at
the very moment of the disaster, but also years after the disaster has taken place,
they are still in an emotional journey.

Within the second session the ethics of social consequences was discussed after
presenting the papers of the two speakers from the Institute of Ethics and Bioeth-
ics, (University of Presov, Slovakia) Vasil Gluchman: Disaster Issues in Non-Utili-
tarian Consequentialism (Ethics of Social Consequences) and Jan Kalajtzidis: Eth-
ics of social consequences and decision- making during the disasters.

According to Gluchman ethics of social consequences as a form of satisficing
non-utilitarian consequentialism is one of the approaches to disaster issues. The
primary values in ethics of social consequences are humanity, human dignity
and moral rights, which are developed and realized in correlation with positive
social consequences, expressing the consequentialist value orientation of this
theory. The above fundamental values are followed by other values, which devel-
oped in connection to positive social consequences. Secondary values in ethics
of social consequences include justice, responsibility, moral duty and tolerance.
Their role and purpose within this structure is given by their ability to contribute
to reaching and realizing moral good. Fair treatment within moral issues stems
from applying primary as well as secondary values. These are not values that can
be filled with an exclusive content in ordinary circumstances. However, in ex-
traordinary circumstances (disasters), it is not necessary to consider all require-
ments resulting from the whole value structure of ethics of social consequences.
In extraordinary circumstances, values are prioritised and realized. Therefore,
primary values are realized prior to secondary ones. Regarding primary values,
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the realization of positive social consequences, or, at least, minimising negative
social consequences, takes priority over other primary values. Especially in dis-
aster bioethics (including medical ethics and health care ethics) it can often be
necessary to search for a way to minimise negative social consequences; thus,
actions with prevailing positive social consequences are preferred.

Kalajtzidis stated that neither in theory nor in the practice exists one model of de-
cision making. It is very difficult to identify this or those models, which would be
most useful during and after the disaster happens. During the time surrounding
the disaster (as a difficult and complex situation), specific moral dilemmas arise.
Each of the theories (of decision making) tend to be associated with a different as-
sumptions about human nature, quality of the decisions made and about manner
in which they are made. Different assumptions might bring different tools and
subsequently different consequences. The paper introduced the ethical decision
making model in general, and suggested two ways of how the decisions in ethics
might be made. With help of the contemporary ethical theory - ethics of social
consequences which is used as methodological base, the article will discuss the
difference (and possibly even rightness) of making decisions based on intuition
and reason. His paper tried to suggest answer for questions such as: which type of
ethical decision making is better in the specific situations such as disasters are? Is
there necessity to exercise different decision making models (from ethical point
of view) during the disasters, than during different times?

Next session started by stating that moral theory has generally focused on resolv-
ing ethical dilemmas by identifying ethically sound options. Whether the focus is
on consequences, duties, principles or virtues, ethical cases are often approached
in ways that assume morally sound solutions can be found and followed. Such
‘ideal morality’ assumes that moral goodness is always possible. Moral theory is
seen as a method of helping people act ethically, leaving them confident that they
have done the right thing. Dénal O’Mathuna (School of Nursing and Human
Sciences, Dublin City University, Ireland) in his paper Ideal and Nonideal Moral
Theory for Disaster Bioethics appealed that moral dilemmas, in this approach,
either do not really exist or show that further analysis is needed to identify ideal
ethical solutions. When such an approach is brought into disaster settings, its
inadequacy becomes apparent. Often no good solution is available, and instead
disaster responders must choose between bad alternatives. His paper examined
recent work on nonideal moral theory as a useful model for disaster bioethics.
This approach viewed moral dilemmas as situations of unavoidable moral wrong-
doing. Instead of aiming for ideal solutions, nonideal morality accepts that in
some situations, no choice is ideal; all options have a bad side. The aim then be-
comes identifying the least worst option. In such situations, feelings of regret or
guilt will often be the norm. His paper explored the benefits of using nonideal
moral theory for moral dilemmas in disasters. The practical implications of such
approaches were explored, including how disaster responders will need to pre-
pare to wrestle with such tragic decisions and their nonideal dimensions.
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Vilius Dranseika (Department of Logic and History of Philosophy, Vilnius Uni-
versity, Estonia) presented Natural Evil, Human Evil, and Moral Responsibility
for Outcomes of Natural Disasters. He concluded that there is a long tradition in
philosophy and theology to draw distinction between human evil and natural
evil. According to him human evil is understood as suffering resulting from hu-
man activities, while natural evil occurs without human involvement. Historical-
ly, some of the most frequently discussed examples of natural evil were natural
disasters, such as 1755 Lisbon earthquake. Current thinking has it, however, that
the distinction, as applied to natural disasters, is deeply problematic. Natural dis-
asters are complex events that are triggered and shaped by a set of both natural
and manmade causes and initial conditions. His paper discussed several reasons
why it is difficult to establish firm causaland conceptual links between human ac-
tivities (either actions or omissions) and outcomes of natural disasters. First, hu-
man activities constitute only apart from causal process leading to the outcomes.
Second, relevant human activities often are collective actions in which contribu-
tion of a particular individual is very small (e.g. contribution to global warming).
Third, where probability of occurrence of a natural disaster is sufficiently low,
post hoc arguments to the effect that particular human agents had positive obli-
gations to take preventive steps in order to mitigate the outcomes of the disaster
cannot be easily produced. Fourth, the unpredictable and catastrophic nature of
natural disasters makes it extremely difficult for an agent to foresee potential out-
comes of her activities. The paper claimed that any moral theory that attempts to
analyse the element of human moral responsibility in natural disasters will have
to take these four reasons into account. Péter Kakuk (Faculty of Public Health,
University of Debrecen, Hungary) in his paper Beautiful theories and ugly com-
promises? On the ethics of decision-making in disaster Settings stated that accord-
ing to some scholars, the emergence of bioethics in the 1970’ saved the life of
ethics, as a segment of moral philosophy, as academic ethics was brought back to
our everyday social sphere. Although the success of bioethics fuelled a renewed
interest in ethical theories, but in a fresh and challenging context of everyday
conflicts, dilemmas, and issues that were usually originated from health care or
hospital environments. Contrary to this applied focus of much of today’s ethical
theorizing one would scarcely find a similar academic interest in the role and
concept of compromise in the ethics of decision-making in health care. Compro-
mise is usually regarded as a valuable concept in business, in politics, in law, but
not in morality. Then he stated that we are successors of a philosophical tradition
that sees compromise in moral issues as wrong, as it forms a danger to our moral
life, as it is simply a betrayal of principles and moral theories, and as to practice
compromise is to demolish our moral integrity. With reference to the work Mar-
tin Benjamin - who confronted this tradition, and introduced a positive concept
of moral compromise into ethics — his paper focused on the concept of integrity
preserving compromise and its potential role in ethical decision-making in disas-
ter settings. He summarized the major elements of the dominant view of compro-
mise in ethics and assess its relation to ethical theorizing (theories, codes, prin-
ciples). After explicating the concept of integrity preserving compromise he tried
to assess the potential roles it might have in situations where nothing is normal.
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In the next session Eleni Kalokairinou (Department of Philosophy and Educa-
tion, Aristotle University of Thessaloniki, Greece) stated that the standard way
in which we have so far attempted to cope with disaster situations is by virtue of
a kind of a cost-benefit analysis which usually enables us to set up a mechanical
way of calculating in advance how to provide humanitarian help and support to
people affected by disaster in a particular context. She presented her paper Why
helping the victims of disasters makes me a better person? Towards an anthropo-
logical theory of humanitarian action. So what matters, according to mentioned
theory, is the situation and not the hundreds of thousands of people who have
been victimized by the disaster. The cost-benefit kind of moral theories, like Util-
itarianism, tend to see the victims of disasters as mere numbers to be treated,
disregarding the essential differences which may exist among them (e.g. babies,
aged or handicapped people). However, there may be an entirely different way of
dealing the victims rather than the situations of the disasters. This is a further
elaboration of the duty we have to help the others when they are in need, starting
from everyday life situations and moving progressively to situations of disasters.
A duty which prescribes the agent to help the victims of life, regardless of the
situation they are in, provides an internalized way of looking at disasters, since
the help provider sees in the face of each victim herself, if their situation reversed.
Moreover, this kind of moral theory also contributes to the character develop-
ment of the help providers, be they ordinary people or humanitarian aiders. For,
in providing help and support to those in need, knowing that she may be indif-
ferently, nor with an intention to take advantage of them, but instead she acts out
of a sense of duty she has to promote the happiness of others, especially of those
in need. And in doing so, she at the same time cultivated her will to acquire grad-
ually the virtuous disposition according to which the respect for the law became
the only motive of her actions.

The distinctive characteristic of disaster (bio)ethics is based in specifics and chal-
lenges of disasters and their differences from everyday situations. This creates the
necessity to ethically evaluate actions resulted from the disaster (and post-dis-
aster) situations from different perspective. Traditional ethical frameworks are
challenged as they are often too rigorous for being applied to such issues. Katari-
na Komenska (Institute of Ethics and Bioethics, University of Presov, Slovakia)
in her paper Virtue Ethics Applied to Disaster Issues focused on one of the tradi-
tional ethical framework and its possible application to the issues of disasters,
namely virtue ethics. Inspired by the Rosalind Hursthouse’s study Applying Vir-
tue Ethics, she argued that virtues ethics has strengths which deontological and
consequential theories miss as they are too deeply concern with principles, rules,
and duties. Virtue ethics, on the other hand, is capable to overcome this problem
as it focused rather on the virtuous action of the moral agent than on the ethical
argumentation and following the right principle or duty. In issues like disasters,
when most of the ethical principles fail to work and succeed, might be this char-
acteristic of virtue ethics important tool for ethical evaluation of actions resulted
from disaster context. In the context of geo-political and economic decisions and
actions, which are often made outside of any ethical frameworks, these virtuous
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acts of individual moral agents are even more significant and successful in ethical
approach to disaster situations (civil wars, emigration, floods). This was showed
on the example of the war in Ukraine and the approach of Slovakia (as one of its
neighbourhood country) to ethically answer this case.

Last presentation Methodological Potential of Personalization of Deontological
Moral Theory and Disaster Ethics had two presenters. Viera Bilasova and Alexan-
dra Smatanové (Institute of Ethics and Bioethics, University of PreSov, Slovakia)
stated that renewal of deontological tradition of moral obligation requires, espe-
cially in conditions afflicted by catastrophe and disaster, broader methodological
perspective which could enable deontology to cross its own limits. According
to them the demand on pluralistic research approaches places challenging re-
quirements on formation of a hybrid moral theory, characterized as a proactive
approach. Personalistic approach to a human being, based on principles of integ-
rity, responsibility and solidarity and aiming at wellbeing of a person, can be an
inspirational source for formation of such a proactive approach.

Wendy Drozenova (Institute of Philosophy, Academy of Sciences of Czech Re-
public) in her paper Moral act sub specie temporis dealt with the problem of mor-
al act in relation to the dimension of time. By eliminating the time dimension,
the Kantian ethics offer quite one-sided perspective; they provide no substantial
characteristics of human act resulting from its immersion in time: irreversibility;
causality; asymmetry between past and future related to the gained knowledge.
According to her from the side of moral philosophy, the corresponding theories
to these characteristics are: the principle of responsibility; the principle of conse-
quences (consequentialism); and virtue ethics with its focus on wisdom (or pru-
dence, more specifically). The paper considered the difference between the linear
homogenous time which is measurable and the experienced time with its per-
plexities and crises, which are the crucial moments for decisive act. From the side
of the society, “ethics for technological civilization” (H. Jonas) needs an increased
focus on time dimension, because of the enormous - and often quite unintended
- impacts of the technological systems: foreseeing enabled by science includes as-
sessing risks and balancing probabilities in relation to the values (while the values
in question are established in Human Rights documents).

Lukés Svaria (Institute of Ethics and Bioethics, University of PreSov, Slovakia) in
his presentation Charlie Hebdo and the lesser evil theory focused on the theoreti-
cal reflection of a particular incident - the attack on editors of the French satirical
magazine Charlie Hebdo. It tried to provide some basic conclusions using the
theory of lesser evil as one possible theoretical background for the reflection of
terrorism, its causes, consequences as well as the fight against it. The freedom of
speech and press was also discussed, with an emphasis on its limits and possible
restrictions. The basic argument the lesser evil theory of the trade-oft (provided
by Michael Ignatieff) between values of security and rights was provided with its
application on the particular phenomenon of Charlie Hebdo attacks. The analysis
of conflict between the basic democratic freedom of speech/press and the value
of tolerance is of crucial importance and can serve as a background for more
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practical solutions when dealing with the issues of redeemable violence or its ter-
roristic counterpart. The analysis of Charlie Hebdo phenomenon could serve as
a contemporary issues of terrorism.

The workshop on Moral Theories and Disaster was organized in order to address
these vital issues and analyse their complexity. The aim of the workshop was to
examine disasters and disaster relief through different theoretical approaches, i.e.
virtue ethics, deontology, utilitarianism, non-utilitarian consequentialism, ethics
of care, phenomenology, etc. The workshop emphasised the practical implemen-
tation of moral theories in disasters and disaster relief situations.

HUMANUM Miedzynarodowe Studia Spoteczno-Humanistyczne







Humanum
Miedzynarodowe Studia Spoteczno-Humanistyczne

Wydawca / Publisher: 22 (3) 2016
Instytut Studiow 1ssN 1898-8431
Miedzynarodowych

i Edukacji HUMANUM COPYRIGHT © 2015 BY

www.humanum.org.pl HumanNum

ALL RIGHTS RESERVED

lvica Gulasova

Vysoka Skola zdravotnictva a socidlnej prace sv. Alzbety, n.o.
Bratislava, Slovakia

Specifikd komunikacie pri poskytovani
oSetrovatel'skej starostlivosti o pacienta

s moslimskym vyznanim / Specifics of
communication for the provision of nursing care for
patients with the muslim religion

Abstract

A part of the quality of nursing care is communication. Communication is social interaction in which
knowingly or unknowingly transmit the information. It is conditioned not only the material and tech-
nical equipment, but also professional approach to patient nurse. Slovak Republic from the entry into
the European Union annually recorded an increasing number of foreigners residing lawfully in its
territory. Number of foreigners in Slovakia is increasing. At the forefront it is therefore increasingly
multicultural receives care and communication. Communication is an everyday part of nurse s work
and is essential to establish a relationship nurse - patient. Contact with foreigners, emphasis is placed
on the importance of multicultural communication and communication skills of nurses, which should
be followed when communicating with foreigners. For effective communication with foreigners need
a deeper knowledge and understanding of their culture. Each patient must be understood individually
to have the communication has benefited. The authors deals with specifics of communication in the
treatment of patients / patient with the muslim religion. It is important to realize that the islamic reli-
gion has some differences from Christianity. To be a Muslim patient care effective, we must be aware
of how islam affects the daily lives of Muslims. The best way to respect cultural traditions is a will for
understanding and tolerance.

Keywords: multicultural and healthcare communications, Islamic religion, customs, taboos.
uvoD

lovenska republika od vstupu do Eurdpskej tinie kazdoro¢ne zaznamend
zvys$ujuci pocet cudzincov so zakonnym pobytom na jej tzemi. Pocet cu-
dzincov na Slovensku sa neustale zvySuje. Do popredia sa preto stale viac
dostava multikultirna starostlivost a komunikacia. Komunikacia je kazdoden-
nou sucastou prace sestry a je nevyhnutna pre vytvorenie vztahu sestra- pacient.
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Pri kontakte s cudzincom sa kladie déraz na vyznam multikultirnej komunika-
cie a komunika¢nych zruénosti sestry, ktoré by sa mali dodrziavat pri komunika-
cii s cudzincom. V stcasnosti vdaka volnému pohybu 0so6b nie je ziadny problém
spoznavat iné kultiry a objavovat ich krasy a $pecifikd. Na ceste za poznanim ale
treba okrem odvahy aj zakladnu znalost problematiky multikultirneho pristu-
pu a komunikacie. Zlozenie obyvatelstva je ,kulturne stale roznorodejsie a od-
lisnosti jednotlivych kultirnych a spoloc¢enskych navykov treba reflektovat aj
v o$etrovatelskej praxi. Velakrat su $pecifika kulturnych zvyklosti natolko velké,
Ze je nutné, aby bola oSetrovatelska starostlivost modifikovana podla kultirnych
potrieb pacienta. Pre efektivnu komunikdciu s cudzincami je potrebné hlbsie po-
znanie a pochopenie ich kultary (Prucha, 2004). Kazdého pacienta treba chapat
individualne, aby priebeh komunikacie bol osohom. Preto sa v nasledujticej ¢asti
nasho prispevku budeme venovat $pecifikim komunikacie pri oSetrovani pacien-
ta/ pacientky s moslimskym vyznanim.

ISLAMSKE NABOZENSTVO - ZAKLAD KULTURY

Islam je najmladsie svetové nabozenstvo, ktoré sa v sticasnosti najviac $iri. Vy-
znavaju ho moslimovia. Medzi svojich privrzencov pocita kazdého piateho ¢love-
ka na svete. Je tretie najvicsie monoteistické nabozenstvo. Ustrednou autoritou
je svata kniha Koran. Koran rovnako ako Biblia prehlasuje svoju vlastnu Boziu
autoritu.

Moslimovia st [udia, ktorych spaja viera islam, teda viera v jediného neporovna-

telného Boha. Moslimovia povazuju Koran, ¢o znamena ,, recitovanie®, za Bozie

slova samotného Allaha. Viera v Allaha je najdolezitejSou hodnotu a sucast zivota

tvori oddanost k nemu. Poc¢iatok mézeme hladat u proroka Mohameda, ktory je

pre moslimov najvyssim vzorom. Kazdy moslim plni pat povinnosti,

o musi vyslovit vyznanie viery v jedného Boha a jedeného proroka,

o pomodlit sa pét raz za den

o pocas posvitného mesiaca, ramadan od vychodu slnka do zapadu dodrziavat
post (nepit-nejest, nefajcit, nemat sexualne kontakty),

o  platit dan a prispievat na dobro¢inné tcely,

o aspon raz v zivote vykonat put do Mekky.

Prvé spravy o Islame na naSom tzemi obsahoval stredoveky text. Do slovenciny
bol koran prelozeny na zaciatku 20. storo¢ia, kedy bol tiez vydany.

Od tejto viery sa odvija aj mnozstvo Specifik tykajucich sa verbalnej a neverbalnej
komunikdcie moslimov (Elliade, Culianu, 1993).

Zakladnym pravidlom je umoznit chorému modlit sa, zabezpecit mu na tento
ucel pokojné a nerusené miesto. Svoju vieru okrem iného vyjadruji odevom, pre-
to by im malo byt v nemocnici povolené nosit aspon cast ich oblecenia, ktort
povazuju za nevyhnutna.
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Zeny musia mat moznost sa zahalit. Tiez je vhodné, ak je Zendm zabezpeceny
zensky lie¢ebny tim, ak sa tato podmienka splnit ned4, je nutné moslimsku Zenu
vopred upozornit. V takomto pripade sa jej muz médze dotknut, ale vyhradne
v rukaviciach. KedZe je Zena v moslimskom svete podriadend muzovi, muz za fiu
¢asto hovori i rozhoduje, ¢o treba reSpektovat. Pre moslimov je neprijatelné po-
davat veci lavou rukou, pretoZe je povazovana za necistu a dotykat sa 0osdb opac-
ného pohlavia (Vojtisek, 1998). Moslimské Zeny sa vyhybaji pohladu do o¢i inych
muzov. Pozdrav moslimov je $pecificky poklonou a polozenim ruky na srdce.

Modlitby- tym je podriadeny zivotny $tyl a veriaci moslim ich vykonava patkrat
denne: pred vychodom slnka, napoludnie, popoludni, pri zapade slnka a vecer
smerom k Mekke. Modlitbe ritudlne predchddza ocista. Modlit sa moze v suk-
romi alebo kolektivne. Ako chory moze byt od modlitby oslobodeny, ale mnohi
ortodoxni moslimovia chcd modlitbu vykonavat aj v nemocnici, alebo postaci
vykonavat modlitbu trikrat denne. Menstruujica Zena je tiez zbavena vykonava-
nia modlitby. Nabozenskymi predmetmi st modlitebny koberec a Koran (Spen-
cer, 2006).

Sestra by mala mat vzdy re$pekt k modleniu vyznavacom islamského nabozen-
stva. Je to sucast ich identity. Dolezité je reSpektovat ich ocistu pred modlenim
a nedotknutelnost koberca, na ktorom klaci pri modleni. Chorému zabezpecime
nerusené prostredie a zasadne sa nedotykame modlitebnych predmetov.

KOMUNIKACNE TABU PRI OSETROVANI MOSLIMSKEHO PA-
CIENTA.

Kultarny rozhlad poméha znizovat eticky stres a mnozstvo konfliktov. Komu-
nikaciou prejavujeme res$pekt, uctu a empatiu k cloveku. Je dolezité si uvedo-
mit, Ze islamskd viera ma urcité odlisnosti od krestanstva. Ma byt starostlivost
o moslimského pacienta efektivna, musime si byt vedomi toho, ako islam ovplyv-
nuje kazdodenny zivot moslimov. Ak pacient nepozna jazyk, je potrebné infor-
macie podat primeranym spdsobom vzhladom na jeho schopnosti s minimalnym
pouzitim odbornej terminoldgie. Ak pacient nekomunikuje v danom jazyku, je
potrebné zabezpecit tlmocnika. Spolocensky zivot moslimov je zaloZeny na za-
sadach a pri komunikacii je nutné dodrziavat komunika¢né tabu, ktoré je prisne.
Z tohto hladiska je silno $pecificky pripad o$etrovania moslimského pacienta,
hlavne toho, ktory vyznava silno ortodoxné nabozenské- kultirne zvyky (Kutno-
horska, 2013). Vela konfliktov moze vzniknut pri prvom kontakte, pretoze v nasej
kultare st niektoré otazky stucastou rodinnej alebo osobnej anamnézy. Dolezité
je pripravit pacienta na kontakt opa¢ného pohlavia v ramci vysetrenia. Ak je to
mozné, nech sa rozhodne sam, pripadne ho méze sprevadzat rodinny prislusnik.

Specifikd oetrovania moslimskej Zeny. Z telesnej oblasti, ktoré st u moslimskej
Zeny tabu je oblast od krku po kolend. Sposob obliekania- telesnej oblasti hlavy
a krku az po kolena st u Zien tabu, ortodoxne veriaca Zena mé zakrytu aj tvér.
Odev nesmie zdoraznovat telesné krivky a telesnd krasu zien. Konkrétny typ
odevu nie je predpisany. Moslimska Zena v nemocnici bude trvat na zahaleni.
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Odhalit sa moéze iba pred muzom a rodinou. Zabezpecime, aby sa moslimska pa-
cientka pri Ziadnych lie¢ebnych opatreniach nemusela zdrziavat v jednej miest-
nosti sama s cudzim muzom (chranme choru pred stratou cti). Nikdy neposiela-
me na vy$etrenie moslimsku pacientku s muzom. Pokial vySetruje moslimsku
zenu muz, je dotyk na urcitych miestach zakazany. Odhalime len tie najdole-
zitejsie Casti tela. Opytame sa, ktora blizka osoba zenského pohlavia méze byt
pri oSetreni pritomnad. Pokial je to mozné, mala by u moslimskej zeny rodinnu
a osobni anamnézu ziskavat lekdrka, pretoze v rozhovore so zenou bude pa-
cientka otvorenejsia (Liskova, Nadaska, et al. 2006). Ak hovorime s osobou opac-
ného pohlavia, nepytame sa na rodinné a intimne problémy. V pripade tehotnej
moslimskej Zeny nehovorime o tehotenstve s muzom. Je nevhodné sa pytat slo-
bodnej moslimskej Zeny, ¢i ma deti (mimomanzelsky styk je zakazany). Tak-
tiez manzel pacientky vnima komunikaciu svojej Zeny s lekdrkou pozitivnejsie.
Starostlivost o Zeny v nemocnici je muzovi zakazana.

Specifikd oetrovania moslimského pacienta. Islam muzom zakazuje nosit odev
z hodvabu. Musime vediet, Ze z telesnej oblasti je u muzov tabu oblast medzi
pupkom a kolenami. Muzi by mali byt pokial mozno vySetreni a oSetrova-
ni personalom muzského pohlavia, najmd pokial ide o intimnu starostlivost.
V moslimskych krajinach je zvykom, Ze Zeny a muzi su striktne separovani. Pris-
ne ortodoxni moslimovia odmietaji podat ruku opa¢nému pohlaviu (Ivanova,
Spirudova, Kutnohorsk4, 2005). Moslimovia, ktori odmietaj podanie ruky maji
ruky zalozené za chrbtom. Dotyky a pohlad st medzi muzmi a Zenami tabu, tak
ako aj intenzivny pohlad do o¢i je neprijatelny. Podanie rak pri stretnuti a li¢eni
nie je v islamskej kulture obvyklé.

Starostlivost o zdravie: je zamerané na prevenciu choroby, napr. ocistu a stried-
most. Berme na ohlad velky pocet navstev (pribuzni, priatelia sa chcu podielat
na chorobe a uzdravovani). Po¢as navstevy pribuznych je zvykom sa spolo¢ne
pomodlit za uzdravenie chorého. Choroba znamend pre moslima nie¢o negativ-
ne. Preziva ju daleko emocionalnejsie, casto dava bolest najavo intenzivnejsie.
Islamské nabozenstvo dovoluje lekdrom pouzivat vSetky techniky a prostriedky
k zéchrane Zivota alebo jeho prediZenie. Transfazie krvi si povolené. Transplan-
tacie st povolené, ak ide od zivého darcu inej Zivej osobe. Z islamského hladiska
je transplantacia organov z mrtveho tela nepripustnd, ak nedal darca este sthlas
eSte za zivota. Pitva je zakdzana, pretoze moslimovia veria na znovuvzkriesenie
a preto musi telo ostat celistvé.

Stravovacie zvyky: stravovaniu sa v islamskej kultire priklada velmi vysoka do-
leZitost a tizko stvisi s pohostinnostou. Kazdy navstevnik je prijaty a pohosteny
v ktorukolvek dennt i no¢nt hodinu. Pohostinstvo sa neodmieta, pretoze by bolo
urazkou hostitela. Stolovanie predstavuje spolocensku udalost, kedy sa pri jedle
stretava celd rodina (Kozierova, Erbova, Olivieriova, 1995). V pripade, ak je nie-
ktory ¢len hospitalizovany, pribuzni sa snazia zabranit tomu, aby musel jest sam
a velakrat si praju, aby mohli chorému varit.
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Stravovanie moslimského pacienta: Koran zakazuje konzumaciu brav¢ového
mdsa, vratane pokrmov pripravenych na tuku z bravéového mésa. Zakazand je
konzumacia alkoholu a pokrmov, ktoré boli na alkohole pripravované.
Veriacemu pacientovi nepoddvame ani husta polievku, v ktorej je udenina. Or-
todoxny veriaci neuplatiuje ani ndz, ktorym bolo bravéové maso nakrdjané. Je
vhodné podavat chorému hydinové ¢i hoviddzie méso a vyhybame sa mésu mle-
tému. Chorému je vhodné ponuknut vyvazenu vegetariansku stravu. V pripade
dodrZiavania diéty je potrebné oboznamit pacienta i jeho rodinu s vyznamom
a pripadnymi nasledkami nedodrziavania diétnej stravy (Becker, et al., 2001). Za-
bezpecime, aby stravu moslimskej pacientke podavala Zena, v pripade, Ze ju poda
napr. o$etrovatel, moze sa stat, Ze ju bude odmietat.

Hygienicka starostlivost v nemocnici: pre moslimského pacienta st napr. krv,
exkrementy a telesné tekutiny povazované za necisté. Ak je moslim znedisteny,
musi nasledovat celkové umyvanie pod te¢ucou vodou. Umyva sa denne pred
modlitbami (tvar, usi, ruky, nohy). Normalna hygienicka starostlivost nenahradi
umyvanie ritualne (zachovanie urcitého poradia pri umyvani aj zdmer umyva-
nia). Preto je mozné, ze sa moslimsky pacient bude chciet po vykonanej hygie-
nickej starostlivosti umyt este raz, ale ritualne. Celkovy kupel, sprchovanie,
nasleduje kazdy piatok. Zena vykonava celkovy kupel navyse po menstrudcii, po
S$estonedeli a po gynekologickom vysetreni (Ostransky, 2009). Dodrziavanie hy-
gieny dutiny ustnej- islam Ziada ¢istenie zubov viac ako jedenkrat denne. V pripa-
de leziaceho veriaceho pacienta je potrebné sa postarat o to, aby bolo zabezpeceny
dostatok prevarenej vody, pretoze ta mé vedla te¢ucej vody ocistny ucinok.

Nedostatok informacii o narokoch a sluzbach v oblasti zdravotnej starostli-
vosti: sa moze tykat jazyka, nedostatok informacii rovnako ovplyviuje aj to, ¢i sa
stihlas s postupom da povazovat za informovany. Pri oSetrovani pacientov z roz-
dielnych kultdr sa nesmie zabudat na dodrziavanie prav pacienta. Sluzby zdra-
votnickej starostlivosti, poskytovatelia tychto sluzieb a odborni pracovnici musia
poskytovat informacie prisposobené potrebam pacienta, s ohfadom na nabozen-
ské, etnické alebo jazykové $pecifika pacienta. Systém zdravotnej starostlivosti
v krajinach Eurdpskej tinie by mal re§pektovat nielen hodnoty vac¢siny obyvatelov
svojej krajiny, ale aj hodnoty prislusnikov inych kultudr a etnik Zijucich v konkrét-
nej krajine. Ak sestry chct pacientovi poskytovat kvalitnt o$etrovatelsku starost-
livost zaloZenu na huménnom a etickom pristupe k pacientovi, musia odstranit
zo zdravotnickych zariadeni jazykovu bariéru a rozdielnost v pristupe k pacien-
tom z inych etnickych skupin a kultiar (Eurdpska charta prav pacientov, 2015).

ZAVER

Pre efektivnu komunikaciu s cudzincami je potrebné hlbsie poznanie a pochope-
nie ich kultary s re§pektovanim kultarnych $pecifik, ktorych cielom je hladanie
porozumenia. O efektivnej komunikécii m6zeme hovorit, ak Gc¢astnici navzdjom
pochopia vyznam suavisiaci s odovzdanou informaciou. Preto pri poskytovani
zdravotnej starostlivosti v multikultirnej spolo¢nosti je dolezité vediet chapat
verbalne a neverbalne prejavy svojich klientov a v profesiondlnom Zivote pouzi-
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vat cudzie jazyky. Najlep$im prostriedkom k re$pektovaniu kultarnych tradicii je
vola k pochopeniu a tolerancii.
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Sexualne a partnerské vztahy
0S0Ob s mentalnym postihnutim:
vyskumna sonda do behavioralnych
atributov sexuality os6b s mentalnym

postihnutim / Sex and relationships of people
with intellectual disabilities: research to probe the
behavioral attributes of sexuality of people with
intellectual disabilities

Abstract

The paper presents analysis of selected issues of sex and relationships, students with intellectual disa-
bilities concerning the detection frequency of certain types of partner and sexual relations, homosex-
ual relations concern about the incidence of pregnancy by a special primary school teacher. The paper
analyzes the awareness of students with intellectual disabilities in sexual and partner relationships and
awareness of teachers of special schools on issues of sexuality of people with intellectual disabilities.
Presented partial results of comprehensive research, which focused on attitudinal and behavioral at-
tributes sexuality of people with intellectual disabilities and their socio-cultural and ethical contexts,
evidenced by the presence of partner and sexual relationships with students and schoolgirls special
schools and low awareness on issues of sexuality and relationships among students with intellectual
disabilities as well as teachers of special primary schools. The end of the article therefore highlights the
need for systematic professional and institutional sex education of people with intellectual disabilities.
Keywords: Intellectual disability. Sexuality. Sexual relations. Partnerships. Sexual lifestyle. Special
primary school.
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uvoD'

kv sticasnosti diskutujeme na vedeckej alebo laickej rovine o sexualite 0s6b

s mentalnym postihnutim, tak jedenym z dévodov je to, Ze st to Iudia, kto-

ri z rdznych dévodov nemozu, alebo im inak nie je umoznené sa sexudlne
prejavovat. Obycajne to nie je z dovodu mentalneho postihnutia, ale preto, ze oso-
by s mentalnym postihnutim okolie za ich sexudlne vyjadrenie postihuje, alebo
im v tom zabranuje. Sexualita a partnerstvo dvoch fudi s mentalnym postihnu-
tim je tak napriek postupnym zmendm v mysleni a postojoch verejnosti k tymto
osobam, aj dnes tabuizovana oblast, pretkana predsudkami a diskriminaciou. Vo
vSeobecnosti sa na Slovensku v oblasti sexuality ukazuji napr. vo vyskumoch
Markovej (Markova, 2015(a,b), 2014, 2012, 2007, a i.) rozne diskriminaéné postoje
(napr. heterosexistické, rodovo stereotypné a i.) a konzervativne moralne prefe-
rencie. Okrem toho v su¢asnosti mame stale nedostatok empirickych dat o sexu-
alite osob s mentalnym postihnutim, ale aj teoretického poznania. V dosledku
toho mozu tieto osoby nardzat na mnohé problémy pri budovani uspokojivych
vztahov s partnerom a partnerkou a viest uspesny sexudlny Zivot.

Z hladiska vyskumov sexuality osob s mentalnym postihnutim je vSade na svete
nedostatok $tudii realizovanych na reprezentativnej vzorke tykajtcich sa skutoc-
nosti, ¢o osoby s mentdlnym postihnutim oc¢akavajui od sexuality, najmé pokial
ide o pohlavny styk, ale i citové vztahy, manzelstvo a vychovu deti. Taktiez nie
st zdokumentované determinanty tychto o¢akavani (t. j. stupen mentalneho po-
stihnutia, socidlne prostredie, predchadzajica sexudlna vychova, pohlavie atd.).
Vzhladom k obmedzenému vyskumu v tejto oblasti je tazké dosiahnut akykolvek
vSeobecny zaver o sexualite [udi s mentdlnym postihnutim. Analyza dostupnych
studii poskytuje iba ¢iasto¢ny pohlad na tato problematiku.

V dalSom texte preto prezentujeme niektoré z empirickych $tudii tykajucich sa
vybranych otazok sexudlnych a partnerskych vztahov 0s6b s mentalnym postih-
nutim, ako aj vysledky vlastného vyskumného $etrenia zameraného na analy-
zu zistovania frekvencie vyskytu niektorych typov partnerskych vztahov, zdujmu
o homosexudlne vztahy a vyskytu tehotenstva podla ulitelov a uditeliek Special-
nych zékladnych $kol.

SEXUALNA AKTIVITA Z POHLADU VYSKUMNYCH ZISTEN{

Nedostatok konzistentnosti v oblasti metodolégie vyskumu, zdrojov dat, vy-
skumnej vzorky z populdcie (napr. etioldgia, stupent mentalneho postihnutia),
socidlneho prostredia, ako aj malé velkosti vyskumnych vzoriek su dolezité pre
zmapovanie sexualnej aktivity v populacii os6b s mentdlnym postihnutim. Na-
priek uvedenému su podla Lofgren-Martensona (2012) Iudia s mentdlnym po-
stihnutim menej sexualne aktivni ako ich rovesnici s inym druhom postihnutia
a osoby bez postihnutia.

1  Text vznikol na zéklade podpory grantu VEGA 1/0286/14: Behavioralne a postojové atributy
sexuality mladeZe s lahkym mentalnym postihnutim v kontexte rizika a prevencie.
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V roku 1982 americka $tudia ukazala prvy empiricky vyskum dokazujtci pokles
genitalnej (pohlavnej) sexudlnej aktivity s rastiicim stupfiom mentalneho postih-
nutia (Chamberlain et al., 1984). Z autorovho skiimania 87 institucionalizova-
nych 0s6b s mentdlnym postihnutim vyplynulo, Ze 50 % o0sob s lahkym stupniom
mentalneho postihnutia malo pohlavny styk. Krebs (1992) dosiel k zaveru, Ze po-
hlavny styk u 0s6b so stredne tazkym a tazkym mentalnym stupniom mentélneho
postihnutia zazilo len malé percento — znamych je cca 10 — 15 %. Schroder (In:
Walter, 1994) tiez predpoklada, ze pary s mentalnym postihnutim uspokojuju
svoj sexualny Zivot iba obcas.

Sexualne aktivity ludi s mentdlnym postihnutim zdvisia pritom nielen na ich
oc¢akavaniach, ale taktiez na prilezitostiach poskytovanych ich socialnym pro-
stredim. Sucasny zahrani¢ny vyskum tak ukazuje, ze vela jednotlivcov institu-
cionalizovanej starostlivosti ma skdsenosti s niektorymi sexualnymi aktivitami,
aj ked rozsah ich sexudlneho sprévania je pravdepodobne obmedzeny c¢iastocne
v dosledku potlacania ich sexudlneho vyjadrenia (McCabe, 1993).

Austrélska $tudia o vztahoch (Taylor Gomez, 2012) zistila, ze 85,3 % muzov
a 89,5 % zien st v pravidelnych heterosexualnych vztahoch, 1,6 % muzov bolo
identifikovanych ako gay a 0,9 % bolo bisexualov. Zo Zien sa 0,8 % identifikovalo
ako homosexualnych (lesby) a 1,4 % ako bisexualnych. Avsak 8,6 % muzov a 15,1
% zien uvadzali pocity pritazlivosti k rovnakému pohlaviu, resp. uz nejaké sku-
senosti s rovnakym pohlavim mali. Masturbaciu uviedlo 65 % muzov a 35 % Zien
(Taylor Gomaez, 2012). Tato australska $tudia je v stlade s tym, ako malo vieme
o sexualite [udi s mentalnym postihnutim.

HOMOSEXUALITA (HOMOSEXUALNE PREJAVY) U 0SOB S MENTALNYM POSTIH-
NUTIM

Homosexualne prejavy sa pomerne ¢asto vyskytuji medzi mladistvymi s men-
talnym postihnutim. Oby¢ajne nemaju trvaly charakter. MozZe vSak viest aj k na-
siliu, napr. v nekoedukovanych zariadeniach, kde napr. starsi silnejsi chlapi nutia
mladsich k homosexualnym stykom. Trvalejsie homosexudlne vztahy sa najcas-
tejsie vyskytuju v domovoch socidlnych sluzieb s klientmi len jedného pohlavia
alebo v takych, kde muzi a zeny nemajii moznost stretat sa (Mandzakova, 2011).

Podla Thompsona (1994) je homosexualita bezne pozorovana aj medzi osobami
s mentalnym postihnutim. Ni¢ v§ak nenasvedcuje tomu, Ze je Castejsia ako v os-
tatnej populacii. Navy$e z prieskumu 19 muzov s mentalnym postihnutim, ktori
boli zapojeni do homosexualneho vztahu v Anglicku, Thompson (1994) dospel
k zaveru, ze t¢ast udi s mentdlnym postihnutim v homosexualnom vztahu bola
z inych dovodov, ako je sexudlne uspokojenie. Britské vyskumy vsak potvrdzuju,
ze osoby s mentalnym postihnutim (vd¢s$inou muzi) maju v skuto¢nosti rovnaky
sexualny kontakt s rovnakym pohlavim ako ostatni. Ludia v ich prostredi to vSak
prijimaju tazko (Thompson, 1994). Ak zamestnanci a zamestnakyne ¢i rodicia
spozoruju tento druh sexudlnej aktivity, je vykonand bud marginalizacia, alebo
je uvedené spravanie koncipované ako sexualne zneuzivanie.
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Tiez vysledky vyskumu vo Svédsku poukazuju, Ze zamestnanci/zamestnakyne
i rodi¢ia mladych ludi s mentalnym postihnutim uvadzaju, Ze homosexualita je
v tejto skupine nie¢o nezvycajné, ¢o moze mat viacero vysvetleni (Lofgren-Mar-
tenson, 2008). Jednym z nich je, Ze sa s vyvojom homosexudlnej identity spolieha-
ju na pomoc inych. Absencia homosexualov medzi mladymi fudmi s mentdlnym
postihnutim moéze byt vnimand aj v dosledku toho, ako st tito mladi ludia socia-
lizovani vSeobecne. Spolo¢nost ma strach, Ze mentalne postihnutie je uz samo
o sebe dostato¢na odchylka od ,normalneho*.

Je potrebné poznamenat, ze rozne $tidie, ktoré v texte prezentujeme, boli vyko-
nané najmai vo vyspelych krajinach. V. mnohych rozvojovych krajinach su sexu-
alna aktivita pred manzelstvom a homosexualita ovela menej spolocensky akcep-
tované, a preto mozeme ocakavat a predpokladat vyznamny rozdiel v sexudlnych
oc¢akavaniach aj u ludi s mentdlnym postihnutim.

NEPLANOVANE/NECHCENE TEHOTENSTVO U 0SOB S MENTALNYM POSTIHNU-
Tim

Aj napriek niz$ej sexudlnej aktivite si osoby s mentalnym postihnutim predis-
ponované k neplanovanému tehotenstvu. Podla Cambridge (1996) je to tym, Ze
su potencialnymi obetami sexudlneho zneuzivania alebo sa moézu tiez dopustit
sexudlnych trestnych ¢inov alebo zneuzivania.

U os6b s fahkym stupniom mentdlneho postihnutia sa mozeme stretnut s tvrde-
nim, ze nie st o ni¢ horsie ako deti jednotlivcov, ktori st ,,klasifikovani ako soci-
alne zanedbani” (Nigro In: Van Dyke et al., 1995). Ini autori a autorky sa domnie-
vaju, Ze romski rodi¢ia s mentdlnym postihnutim mozu ¢astejsie zanedbavat deti
v dosledku opomenutia, pricom ucelové zneuzitie mdze byt ¢asté najma v procese
stanovovania zodpovedajucej spolocenskej a rodinnej podpory.

Tehotenstvo, ¢i uz planované alebo nepldnované, je vo vseobecnosti u 0sdb
s mentalnym postihnutim nezvycajné. O tejto oblasti Zivota osob s mentdlnym
postihnutim je k dispozicii iba mélo informécii. Diskutovat o potencidlnom ri-
ziku neplanovaného tehotenstva osdb s mentalnym postihnutim v prvom rade
znamena priznat, ze toto riziko existuje, a do znac¢nej miery zavisi od pévodu
(vzniku) zdravotného postihnutia, od schopnosti vychovavat dieta a socialnej po-
moci, ktora moézu tieto osoby ziskat pri plneni tejto tlohy.

Az na niektoré genetické syndrémy, etioldgia mentalneho postihnutia va¢sinou
neovplyviuje plodnost samu o sebe. Plodnost sa znizuje u 0s6b s Downovym
syndrémom, pretoze otcovstvo je vynimoc¢né a tehotenstvo Zien je velmi zriedka-
vé (Bovicelli et al., 1982; Elkins et al., 1989; Van Dyke et al., 1995). Autori uvadza-
ju znizenu plodnost aj u dalsich syndrémov, vratane hormonalnych problémov
alebo hypogonadizmu, ako je Prader-Willi syndrém, aj ked literatira uvadza
anekdotické pripady tehotenstva aj u tychto osob.

Vyskumné tdaje na tuto tému su len zriedkavé. V nasom vyskume (Mandza-
kova, 2011), ktory bol realizovany v domovoch socialnych sluzieb pre mentalne
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postihnutych sa vdésina odbornych zamestnancov/zamestnankyn s neplanova-
nym tehotenstvom u klientok s tazsim mentdlnym postihnutim nestretla (86,49
%). Odborni zamestnanci/zamestnankyne, ktori/é sa s tymto problémom stretli
(8,49 %), ich riesili najcastejsie interrupciou, resp. prelozenim klientky do iného
zariadenia.

Chamberlain et al. (1984) napr. uvadza 7 tehotenstiev u 6 z 87 americkych Zien
s mentalnym postihnutim Zijucich v institdciach. McCabe a Cummins (1996)
hovoria o ovela vyssej miere tehotenstva (61 %) u australskych zien Zijucich v ko-
munite. Huovinen (In: Lofgren-Mértenson, 2008) uvadza, Ze pocet tehotenstiev
u 255 institucionalizovanych Zien s mentalnym postihnutim bol 118 krat nizsi
v porovnani s kontrolnou skupinou Zzien bez mentalneho postihnutia. V dalsej
$tadii z 300 Zien s mentalnym postihnutim len 2 dieta donosili (Elkins et al.,
1989). Faktory, ako st kultirne rozdiely v reprodukénych pravach oséb s men-
talnym postihnutim, klasifikacia tehotenstva (je napriklad tehotenstvo, ak je ne-
ukoncené) a prostredie (institucionalne, komunitné byvanie a pod.) stazuji jed-
notné posudenie tehotenstva v tejto populacii. U 0s6b s mentalnym postihnutim
je podla Lofgren-Martenson (2008) najddlezitej$im aspektom tohto problému ne-
dostatok vedomosti a schopnosti potrebnych k vykonu reprodukénej volby, ktord
zahrtna prevenciu potencialneho neplanovaného tehotenstva.

Je potrebné brat do uvahy, Ze z mnohych tu prezentovanych studii je tiez zjavné
rozne hodnotenie sexualnych behavioralnych atribatov alebo tehotenstva u osdb
s mentalnym postihnutim, z ktorych ich autori a autorky vychadzali.

VYSKUM

V roku 2014 sme realizovali vyskum, ktory bol zamerany na postojové a beha-
viordlne atributy sexuality os6b s mentalnym postihnutim a ich sociokulturne
a etické kontexty. Vo vyskume boli celkovo vyuzité kvalitativne aj kvantitativne
met6dy. V tomto prispevku sa zameriavame len na stru¢nt analyzu pomocou
deskriptivnej statistiky tych poloziek nami zostaveného Dotaznika sexuality a se-
xudlnej vychovy, ktoré sa tykali zistovania frekvencie vyskytu niektorych typov
partnerskych vztahov, zdujmu o homosexudlne vztahy a vyskytu tehotenstva pod-
la ucitelov a wliteliek Specidlnych zdkladnych skél, ako aj informovanosti ziakov
a zia¢ok s mentalnym postihnutim v otazkach sexualnych a partnerskych vzta-
hov a informovanosti u¢itelov a uciteliek $pecidlnych zakladnych §kol v otazkach
sexuality osob s mentalnym postihnutim.

Nakolko v tejto oblasti nie je mozné v mnohych pripadoch od Ziakov a Ziac¢ok
s mentalnym postihnutim ziskavat udaje o ich partnerskom a sexualnom Zivo-
te priamo (z dévodu stupna ich mentalneho postihnutia), tieto udaje sme zis-
tovali prostrednictvom ucitelov a uditeliek $pecialnych zakladnych $kol. Pri in-
terpretacii vysledkov vyskumu je preto potrebné zohladnit, ze ziskané udaje st
sprostredkované a ovplyvnené nazeranim a pozorovanim behavioralnych aspek-
tov sexuality ziakov a Zia¢ok s mentalnym postihnutim, ako aj jej dalsich aspek-
tov opytanymi ucitelmi a uc¢itelkami $pecialnych zakladnych $kol.
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VYSKUMNY SUBOR

Vyskumny sabor tvorili uditelia a uéitelky $pecidlnych zakladnych $kol (n = 322).
Vyskumny subor nebol reprezentativny. Z hladiska pohlavia vo vyskumnom su-
bore prevladali Zeny - 82 %, zastipenie muzov bolo 18 %. Priemerny vek u ucite-
lov a u¢iteliek Specialnych zakladnych kol bol 43,6 rokov a najcastejsie uvadzany
vek bol 40 rokov.

VYSKUMNE ZISTENIA

1. STALE, TRVALE PARTNERSKE VZTAHY U ZIAKOV A ZIACOK S MENTAL-
NYM POSTIHNUTIM PODLA UCITELOV A UCITELIEK SPECIALNYCH ZAK-
LADNYCH SKOL

Vo vyskume sme prostrednictvom ucitelov a uciteliek $pecidlnych zakladnych
$kol zistovali frekvenciu vyskytu stalych, trvalych partnerskych vztahov u Ziakov
a zia¢ok s mentalnym postihnutim. Odpovede na sledovant polozku dotaznika
su v podobe vysledkov deskriptivnej $tatistiky, resp. niektorych jej $tatistickych
ukazovatelov uvedené v tab. 1 a na obr. 1.

Tab. 1 Deskriptivna $tatistika — stéle partnerské vztahy u Ziakov a zZiacok s mentalnym
postihnutim podla ucitelov a uciteliek Specialnych zakladnych skol

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode
Var84 1,86971 2,000000 267 0,33718
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Obr. 1 Stéle partnerské vztahy u Ziakov a Ziacok s mentalnym postihnutim podla ucite-
l'ov a uciteliek Specidlnych zakladnych skol

Legenda:
1-4no, 2 — nie

Z tab. 1 a z obr. 1 sa ukazuje, ze vic$ina (82 %) ziakov a Ziacok s mentdlnym

postihnutim nema podla ucitelov a uciteliek Specialnych zakladnych skol staly
partnersky vztah.
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2. TYPY PARTNERSKYCH VZTAHOV U ZIAKOV A ZIACOK S MENTALNYM PO-
STIHNUTIM PODLA UCITELOV A UCITELIEK SPECIALNYCH ZAKLADNYCH
SKOL
Vo vyskume sme prostrednictvom ucitelov a uciteliek Specidlnych zakladnych
zistovali, ako nazeraju na frekvenciu vyskytu jednotlivych typov partnerskych
vztahov u ziakov a Zia¢ok s mentdlnym postihnutim. Na pétstupnove;j $kale, kde
1 = vidsina a 5 = nikto, mali opytani/é ucitelia a ucitelky posudit, nakolko sa
u ziakov a Zia¢ok s mentalnym postihnutim sledované typy partnerskych vzta-
hov vyskytuju.

Odpovede na sledovant polozku dotaznika st v podobe vysledkov deskriptivnej
$tatistiky, resp. niektorych jej $tatistickych ukazovatelov uvedené v tab. 2. Naj-
Castejsie pre sledované typy partnerskych vztahov u Ziakov a ziacok s mentalnym
postihnutim?® opytani/é ucitelia a ucitelky zvolili odpoved 4 (= je to zriedkavé),
konkrétne pre tieto typy vztahov: jeden stdly vztah, viaceré dlhodobé vztahy, via-
ceré paralelné vztahy v tom istom ¢ase. Dal§imi v poradi boli odpoved 1 (= va¢si-
na) pre viaceré kratkodobé vztahy a odpoved 2 (= viac ako polovica) pre promisku-
itu (Casté striedanie sexudlnych partnerov bez partnerského vztahu).

Priemer naznacuje, ze najfrekventovanejsim typom partnerskych vztahov u Zia-
kov a Zia¢ok s mentalnym postihnutim st viaceré krdtkodobé vztahy a iba o niec¢o
menej ¢asto ucitelia a uditelky Specialnych zakladnych $kol oznacili promiskuitu
a jeden stdly vztah u ziakov a ziacok s mentalnym postihnutim. Najmenej casto
ucitelia a ucitelky oznacili viaceré dlhodobé vztahy u ziakov a ziacok s mentalnym
postihnutim.

Z uvedenych vysledkov sa ukazuje, zZe ziaci a Ziacky s mentalnym postihnutim na
$pecialnych zakladnych skolach najc¢astejsie vytvaraju viaceré kratkodobé vztahy
(hodnota 2,25 = viac ako polovica) (pozri obr. 1).

Tab. 2 Deskriptivna Statistika — frekvencia vyskytu sledovanych partnerskych vztahov

Ziakov a Ziacok s mentalnym postihnutim podla ucitelov a uciteliek Speciadlnych zak-
ladnych skol

Descriptive Statistics (SMP Teacher)

Mean Mode |Frequency |Std.Dev.
Variable of Mode
Var86 2,99184 4,000000 84 1,20106
Var87 2,25461 1,000000 96 1,17604
Var88 3,74576  4,000000 110 0,92425
Var89 2,76744  2,000000 67 1,32918
Var90 3,40496 4,000000 88 1,25951

Legenda:

Typy partnerskych vztahov: 86 — jeden stély vztah, 87 — viaceré kratkodobé vztahy, 88 — viaceré dI-
hodobé vztahy, 89 — promiskuita (Casté striedanie sexudlnych partnerov bez partnerského vztahu),
90 - viaceré paralelné vztahy v tom istom Case.

Skala, kde 7 = véd&sina, 2 = viac ako polovica, 3 = menej ako polovica, 4 = je to zriedkavé, 5 = nikto.

2 Pozriv legende k obrazku a tabulke.
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Obr. 2 Frekvencia vyskytu jedného staleho vztahu Ziakov a ZiaCok s mentalnym postih-
nutim podla ucitelov a uciteliek Specialnych zakladnych skél

Legenda:

Skala, kde 1 = vaésina, 2 = viac ako polovica, 3 = menej ako polovica, 4 = je to zriedkavé, 5 = nikto.

Z obr. 2 sa ukazuje, Ze odpovede na danu polozku dotaznika si pomerne roz-
ptylené — najviac ucitelov a uciteliek $pecidlnych zédkladnych $kol konstatuje, ze
u ziakov a ziacok s mentalnym postihnutim sa vyskytuje jeden staly vztah zried-
kavo (34 %), 26 % oznacilo, Ze sa vyskytuje u menej ako polovice, zhodne (16 %)
ucitelov a uditeliek $pecidlnych zakladnych skol odpovedalo, Ze tento typ vztahu
sa vyskytuje u vacsiny, resp. u viac ako polovice ziakov a zia¢ok s mentdlnym
postihnutim. PodIa 7 % ucitelov a uiteliek $pecidlnych zakladnych $kol sa tento
typ vztahu nevyskytuje u nikoho zo ziakov a zia¢ok s mentalnym postihnutim.
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Obr. 3 Frekvencia vyskytu viacerych kratkodobych vztahov Ziakov a ziacok s mental-
nym postihnutim podla ucitelov a ucCiteliek Specialnych zakladnych skél

Legenda:
Skala, kde 1 = vaésina, 2 = viac ako polovica, 3 = menej ako polovica, 4 = je to zriedkavé, 5 = nikto.

Z obr. 3 mozno vidiet, Ze najviac (35 %) ucitelov a uditeliek $pecialnych zaklad-
nych 8kol uviedlo, Ze u vacsiny ziakov a Zia¢ok s mentalnym postihnutim sa vy-
skytuju viaceré kratkodobé vztahy, 25 % oznacilo, Ze tento typ vztahu ma menej

m Instytut Studiéw Miedzynarodowych i Edukacji HUMANUM www.humanum.org.pl



Humanum, ISSN 1898-8431, 22 (3) 2016, s. 57-77

ako polovica ziakov a Zia¢ok s mentalnym postihnutim a 24 % opytanych si mys-
li, Ze sa vyskytuje u viac ako polovice Ziakov a Zia¢ok s mentalnym postihnutim.
Dalsie odpovede sme registrovali v tomto poradi: 12 % dcastnikov a ucastnicok
vyskumu oznacilo, Ze tieto vztahy su u Ziakov a zia¢ok s mentalnym postihnutim
zriedkavé a 4 % konstatovalo, Ze nikto z tejto cielovej skupiny nevytvara kratko-
dobé vztahy.
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Obr. 4 Frekvencia vyskytu viacerych dlhodobych vztahov u Ziakov a Ziatok s mental-
nym postihnutim podla ucitelov a uciteliek Specialnych zakladnych skol
Legenda:
Skala, kde 1 = vacsina, 2 = viac ako polovica, 3 = menej ako polovica, 4 = je to zriedkavé, 5 = nikto.

Vo vztahu k vyskytu viacerych dlhodobych vztahov u ziakov a ziacok s mental-
nym postihnutim najviac (47 %) ucitelov a uciteliek odpovedalo, ze st zriedka-
vé, 23 % uviedlo, zZe sa vyskytuji u menej ako polovice a podla 20 % opytanych
nikto zo ziakov a ziacok s mentalnym postihnutim takéto vztahy nevytvara. 9 %
ucitelov uviedlo, Ze sa vyskytuju u viac ako polovice a iba 1 % uviedlo, Ze viaceré
dlhodobé vztahy sa vyskytuji u vacsiny ziakov a Ziacok s mentalnym postihnu-

tim (pozri obr. 4).
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Obr. 5 Frekvencia vyskytu promiskuity u Ziakov a Ziacok s mentalnym postihnutim pod-
I'a ucitelov a uciteliek Specialnych zakladnych skél

Legenda:

Skala, kde 1 = vé&sina, 2 = viac ako polovica, 3 = menej ako polovica, 4 = je to zriedkavé, 5 = nikto.
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Odpovede ucitelov a uciteliek Specialnych zakladnych kol vo vztahu k frekvencii
vyskytu promiskuity u ziakov a Zia¢ok s mentalnym postihnutim st pomerne
rozptylené - 21 % oznacilo, Ze tento typ vztahu sa vyskytuje u vacsiny Ziakov
a ziac¢ok s mentdlnym postihnutim, podla 26 % u viac ako polovice, 20 % uviedlo
menej ako polovica, 21 % oznacilo, Ze je vyskyt tohto typu partnerskych vzta-
hov u ziakov a Ziacok s mentalnym postihnutim zriedkavy a 12 % si mysli, Ze sa
u ziakov a Ziacok s mentalnym postihnutim promiskuita nevyskytuje (na skale
oznacili moznost nikto) (pozri obr. 5).
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Obr. 6 Frekvencia vyskytu viacerych dlhodobych vztahov v tom istom Case u Ziakov
a ziacok s mentalnym postihnutim podla ucitelov a uciteliek Specialnych zakladnych
skol

Legenda:

Skala, kde 1 = vaésina, 2 = viac ako polovica, 3 = menej ako polovica, 4 = je to zriedkavé, 5 = nikto.

Na obr. 6 je ilustrovana frekvencia vyskytu viacerych dlhodobych vztahov v tom
istom case u ziakov a Ziacok s mentalnym postihnutim. Najviac (36 %) ucitelov
a uciteliek $pecialnych zdkladnych $kol oznacilo, Ze st tieto vztahy zriedkavé, 20
% si mysli, Ze nikto zo ziakov a zia¢ok s mentalnym postihnutim tento typ part-
nerskych vztahov nevytvara, 17 % oznacilo, Ze sa vyskytuji u menej ako polovi-
ce, 16 % uviedlo, ze sa vyskytuja u viac ako polovice a 10 % oznadilo, Ze u vacsiny
ziakov a zia¢ok s mentdlnym postihnutim sa vyskytuji viaceré paralelné vztahy
v tom istom Case.

Pri celkovom hodnoteni vysledkov polozky zameranej na zistovanie frekvencie
vyskytu sledovanych typov partnerskych vztahov u Ziakov a Ziacok s mentalnym
postihnutim sa ukazuje, Ze odpovede ucitelov a uciteliek $pecialnych zakladnych
$kol st pomerne rozptylené. Napriek uvedenému konstatujeme, Ze najfrekven-
tovanej$im typom partnerského vztahu u ziakov a zia¢ok s mentdlnym postih-
nutim su viaceré kratkodobé vztahy, dalej promiskuita a jeden staly vztah. Naj-
menej ¢asto sa u ziakov a ziacok s mentalnym postihnutim vyskytuju viaceré
dlhodobé vztahy.
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3. SEXUALNE VZTAHY U ZIAKOV A ZIACOK S MENTALNYM POSTIHNUTIM
PODL'A UCITELOV A UCITELIEK SPECIALNYCH ZAKLADNYCH SKOL

V kontexte sexualnych vztahov ziakov a Zia¢ok s mentalnym postihnutim v dal-
$om texte uvadzame frekvenciu vyskytu pohlavného styku podla ucitelov a uci-
teliek $pecialnych zakladnych §kol.> Odpovede na sledovanu polozku dotaznika
su v podobe vysledkov deskriptivnej $tatistiky, resp. niektorych jej $tatistickych
ukazovatelov uvedené v tab. 3 a na obr. 7.

Tab. 3 Deskriptivna Statistika — frekvencia vyskytu pohlavného styku u Ziakov a ziaGok
s mentalnym postihnutim podla ucitelov a uciteliek Specialnych zakladnych §kol

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode

Var30 6,64068 7,000000 253 1,03001
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Obr. 7 Frekvencia vyskytu pohlavného styku u Ziakov a Ziatok s mentalnym postihnu-
tim podla ucitelov a uciteliek Specialnych zakladnych $kél
Legenda:

Skala, kde 1 = niekolkokrat za der, 2 = niekolkokrat za tyzden, 3 = niekolkokrat za mesiac, 4 =
niekolkokrat za rok, 5 = raz za rok, 6 = menej ako raz za rok, 7 = nikdy.

Z tab. 3 a z obr. 7 vyplyva, Ze vac$ina ziakov a ziacok s mentalnym postihnutim
nemd pohlavny styk nikdy (86 %). Pozitivne odpovede ucitelov a uciteliek $pe-
cidlnych zakladnych §kol vzhladom k vyskytu pohlavného styku medzi ziakmi
a ziackami s mentalnym postihnutim sme registrovali podla 14 % u¢itelov a uci-
teliek s nasledujucou frekvenciou vyskytu:

o 5% - menej ako raz za rok,

e 3% -razzarok,

e 2 % - niekolkokrat za rok,

e 2 % — niekolkokrat za mesiac,
o 2% - niekolkokrat za tyzden,
e 2 % - niekolkokrat za den.

3 K frekvencii vyskytu sexudlnych prejavov pozri viac: Markova, Listiak Mandzakova, 2015.
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Vysledky tejto polozky dotaznika st jasnym dokazom toho, Ze Ziaci a Ziacky na
$pecialnych zakladnych $kolach maji pohlavny styk. V danom kontexte preto
zdoraziujeme potrebu informovanosti tak ziakov a ziacok s mentalnym postih-
nutim v otazkach sexuality a partnerskych vztahov, ako i samotnych ucitelov
a uditeliek $pecialnych zakladnych skol.

Frekvencia vyskytu tehotenstva u Ziacok s mentalnym postihnutim podla uci-
telov a uciteliek $pecialnych zakladnych $kol

S vyskytom pohlavného styku u ziakov a Zia¢ok s mentalnym postihnutim tzko
suvisi aj moznost neplanovaného ¢i nechceného tehotenstva. Vo vyskume sme
preto dalej zistovali frekvenciu vyskytu tehotenstva u zia¢ok s mentalnym po-
stihnutim sprostredkovane cez ucitelov a uciteliek $pecialnych zakladnych skol.
Odpovede na sledovant polozku dotaznika st v podobe vysledkov deskriptivnej
Statistiky, resp. niektorych jej Statistickych ukazovatelov uvedené v tab. 4 a na
obr. 8.

Tab. 4 Deskriptivna Statistika — frekvencia vyskytu tehotenstva u ziaCok s mentalnym
postihnutim podla ucCitelov a uciteliek Specialnych zékladnych skél

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode

Var208 | 2,98083 3,000000 88 1,22459

Legenda:
Skala, kde 1 = velmi ¢asto, 2 = Easto, 3 = obéas, 4 = zriedka, 5 = nikdy.
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Obr. 8 Frekvencia vyskytu tehotenstva u ziacok s mentalnym postihnutim podla ucite-
l'ov a uciteliek Specidlnych zakladnych skol

Legenda:

Skala, kde 1 = velmi ¢asto, 2 = Easto, 3 = obéas, 4 = zriedka, 5 = nikdy.

Vo vztahu k hodnoteniu frekvencie vyskytu tehotenstva u zia¢ok s mentalnym
postihnutim najviac (28 %) ucitelov a uciteliek $pecialnych zakladnych $kol
uviedlo, ze sa vyskytuje obc¢as. S pomerne vysokym percentualnym zastupenim
(26 %) ucitelov a uciteliek odpovedalo, Ze sa tehotenstvo u ziacok s mentdlnym
postihnutim na $pecidlnych zakladnych skolach vyskytuje casto, resp. velmi
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c¢asto (12 %). S negativnymi odpovedami sme sa stretli u 20 % opytanych, ktori
konstatovali, Ze sa tehotenstvo u Zia¢ok s mentalnym postihnutim vyskytuje iba
zriedka, resp. nikdy (14 %) (pozri obr. 8).

V porovnani s vysledkami predchddzajicej polozky, kde vdc¢sina (az 89 %) ucast-
nikov a t¢astni¢ok vyskumu uviedla, Ze pohlavny styk sa u Ziakov a Zia¢ok s men-
talnym postihnutim nevyskytuje nikdy, vysledky zistovania frekvencie vyskytu
tehotenstva ukazuju, Ze jeho vyskyt je v praxi $pecialnych $kol zrejme ovela vyssi.

Vo vztahu k tehotenstvu, ¢i uz planovanému alebo neplanovanému, konstatuje-
me, Ze udaje tykajtce sa frekvencie vyskytu tehotenstva chybajd, resp. st obme-
dzené na urcité podskupiny (napr. institucionalizované), ktoré v§ak nie st repre-
zentativne. Vzhladom k tomu, Ze v tomto smere nie je Ziaduce udaje z vyskumov
z jednotlivych krajin zovSeobecnovat (Servais, 2006), povazujeme za potrebné
o tejto kontroverznej téme dalej diskutovat aj v slovenskom vyskumnom priesto-
re.

4, SEXUALNY ZAUJEM O 0SOBU ROVNAKEHO POHLAVIA U ZIAKOV A ZIA-
COK S MENTALNYM POSTIHNUTIM PODLA UCITELOV A UCITELIEK SPECI-
ALNYCH ZAKLADNYCH SKOL

V dalsej polozke dotaznika sme prostrednictvom ucitelov a uciteliek $pecialnych
zakladnych 8kol zistovali frekvenciu vyskytu homosexudlnych prejavov u Ziakov
a zia¢ok s mentalnym postihnutim bez rozdielu pohlavia. Odpovede na sledova-
nu polozku dotaznika su v podobe vysledkov deskriptivnej $tatistiky, resp. nie-
ktorych jej Statistickych ukazovatelov uvedené v tab. 5 a na obr. 9.

Tab. 5 Deskriptivna Statistika — frekvencia vyskytu homosexualnych prejavov u Ziakov
a ziatok s mentalnym postihnutim podla ucitelov a uciteliek Specidlnych zakladnych
skol

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode

Var25 5,67003 7,000000 164 1,82481
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Obr. 9 Frekvencia vyskytu homosexualnych prejavov u Ziakov a ziacok s mentalnym
postihnutim podla ucitelov a uciteliek Specialnych zakladnych skol
Legenda:

Skala, kde 1 = niekolkokrét za defi, 2 = niekolkokrat za tyzden, 3 = niekolkokrét za mesiac, 4 =
niekolkokrat za rok, 5 = raz za rok, 6 = menej ako raz za rok, 7 = nikdy.

Vysledky ilustrované na obr. 9 ukazuju, Ze najéastejsie (55 %) zvolenou odpove-
dou na $kale od 1 = niekolkokrat za denl az po 7 = nikdy ucitelmi a ucitelkami
$pecialnych zakladnych $kol, bola odpoved nikdy, tzn. Ze va¢sina ucitelov a ucite-
liek sa s homosexualnymi prejavmi u Ziakov a zia¢ok s mentalnym postihnutim
nestretla nikdy. Dalsie odpovede ti¢astnikov a ¢astni¢ok vyskumu st pomerne
rozptylené: 12 % oznacilo menej ako raz za rok, 6 % raz za rok, 9 % niekolkokrat
za rok, 8 % niekolkokrat za mesiac, 6 % niekolkokrat za tyzden a 3 % niekolko-
krat za den. Z uvedeného sa ukazuje, Ze napriek vacsine ziakov a zia¢ok s mentél-
nym postihnutim, u ktorych sa homosexudlne prejavy podla ucitelov a uciteliek
nemanifestuju nikdy, az u 45 % ziakov a ziacok s mentalnym postihnutim st
pritomné homosexualne prejavy s roznou frekvenciou vyskytu.

V dalsej polozke dotaznika nds zaujimalo, ako sa meni frekvencia vyskytu sexu-
alneho zaujmu o osobu rovnakého pohlavia u chlapcov a diev¢at s mentdlnym
postihnutim. Odpovede na sledovand polozku dotaznika st v podobe vysledkov
deskriptivnej $tatistiky, resp. niektorych jej Statistickych ukazovatelov uvedené
v tab. 5-6 a na obr. 9-10.

Tab. 5 Deskriptivna Statistika — frekvencia vyskytu sexudlneho zaujmu o osobu rovna-
kého pohlavia u chlapcov s mentalnym postihnutim podla ucitelov a uciteliek Special-
nych zakladnych skol

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode

Var94 3,19529 3,000000 103 1,10691

Legenda:
Skala, kde 1 = velmi €asto, 2 = Gasto, 3 = ob&as, 4 = zriedka, 5 = nikdy.
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Obr. 10 Frekvencia vyskytu sexualneho zaujmu o osobu rovnakého pohlavia u chlap-
cov s mentalnym postihnutim podla ucitelov a uciteliek Specialnych zakladnych $kél

Legenda:
Skala, kde 1 = velmi ¢asto, 2 = &asto, 3 = ob&as, 4 = zriedka, 5 = nikdy.

Z tab. 5 a obr. 10 vyplyva, Ze podla vicsiny (35 %) ucitelov a uciteliek Specidlnych
zakladnych $kol maju chlapci s mentalnym postihnutim sexualny zaujem o oso-
bu rovnakého pohlavia obéas. Daldimi v poradi boli odpovede: 28 % zriedka,
18 % casto, 12 % nikdy a 8 % opytanych uditelov a uciteliek si mysli, Ze chlapci
s mentalnym postihnutim maju zaujem o osobu rovnakého pohlavia velmi ¢asto.
Tab. 6 Deskriptivna Statistika — frekvencia vyskytu sexudlneho zaujmu o osobu rovna-

kého pohlavia u diev€at s mentalnym postihnutim podla ucitelov a uciteliek Special-
nych zakladnych skél

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode

Var95 3,56701 4,000000 117 1,05609

Legenda:
Skala, kde 1 = velmi &asto, 2 = asto, 3 = obéas, 4 = zriedka, 5 = nikdy.
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Obr. 11 Frekvencia vyskytu sexualneho zaujmu o osobu rovnakého pohlavia u dievcat
s mentalnym postihnutim podla uCitelov a uciteliek Specialnych zakladnych §kol
Legenda:
Skala, kde 1 = velmi &asto, 2 = Easto, 3 = ob&as, 4 = zriedka, 5 = nikdy.
Ako ilustruje tab. 6 a obr. 11, vdc¢sina (40 %) ucitelov a uciteliek $pecialnych zak-
ladnych $kol uviedla, Ze dievéatd s mentalnym postihnutim maju sexudlny zau-
jem o osobu rovnakého pohlavia zriedka, 25 % ucastnikov a icastnicok vyskumu
uviedlo, Ze tento sexudlny zdujem maji obcas. S negativnym nazorom sa streta-
vame u 19 % opytanych, podla ktorych dievcata s mentalnym postihnutim ne-
majt sexualny zdujem o osobu rovnakého pohlavia nikdy. Dal3imi v poradi boli
tieto moznosti: 12 % uviedlo moznost ¢asto a 4 % velmi casto.

Vysledky frekvencie vyskytu sexudlneho zdujmu o osobu rovnakého pohlavia
u chlapcov a dievéat s mentalnym postihnutim v $pecidlnych zakladnych $kolach
ukazuju, ze aj vzhladom k pomerne rozptylenym odpovediam ucitelov a uciteliek
je u chlapcov a dievéat s mentalnym postihnutim sexualny zdujem o osobu rov-
nakého pohlavia.

Z hladiska porovnania frekvencie vyskytu sexualneho zaujmu u chlapcov a diev-
Cat z tab. 5-6 a obr. 10-11 vyplyva, ze u chlapcov najéastejsie zvolenou odpovedou
bola odpoved 3 (= obcas), u diev¢at odpoved 4 (= zriedka). Na zdklade uvedeného
usudzujeme, Ze frekvencia sexudlneho zaujmu o osoby rovnakého pohlavia sa
vyskytuje ¢astejsie u chlapcov ako u dievcat s mentalnym postihnutim - rozdiely
st vSak len minimalne.

5. INFORMOVANOST ZIAKOV A ZIACOK S MENTALNYM POSTIHNUTIM
A UCITELOV A UCITELIEK V OTAZKACH PARTNERSTVA A SEXUALITY
PODLI'A UCITELOV A UCITELIEK SPECIALNYCH ZAKLADNYCH SKOL

V kontexte prezentovanych vysledkov o frekvencii vyskytu vybranych otazok
partnerskych a sexudlnych vztahov, sme sa zamerali aj na analyzu informovanos-
ti ziakov a zia¢ok s mentalnym postihnutim v otdzkach partnerstva a sexuality
podla ucitelov a uciteliek Specialnych zakladnych $kol. Odpovede na sledovanu
polozku dotaznika su v podobe vysledkov deskriptivnej $tatistiky, resp. niekto-
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rych jej Statistickych ukazovatelov uvedené v tab. 7 a na obr. 12. Na Seststupnovej
$kale, kde 1 = maximadlna a 6 = zZiadna, mali opytani/é ucitelia a ucitelky posudit,
nakolko st ziaci a ziacky s mentalnym postihnutim informovani/é v otazkach
sexuality a partnerstva.

Z tab. 7 a obr. 12 mozeme vidiet, Ze najc¢astejsie uvadzanou bola odpoved, Ze in-
formovanost v otazkach sexuality osob s mentalnym postihnutim je u Zziakov
a ziacok $pecialnych zakladnych $kol ,,priemernd®. Tiez priemer 3,5 naznacuje,
ze ucitelia a ucitelky Specialnych zakladnych kol hodnotia informovanost ziakov
a zia¢ok s mentalnym postihnutim v otdzkach sexudlnych a partnerskych vzta-
hov ako ,,priemernt“ az ,,podpriemernu.

Tab. 7 Deskriptivna Statistika — informovanost Ziakov a ziacok s mentalnym postihnu-
tim v otazkach partnerstva a sexuality podla ucitelov a uciteliek Specialnych zaklad-
nych $kol

Descriptive Statistics (SMP Teacher)
Mean Mode |Frequency |Std.Dev.

Variable of Mode
Var177 | 3,46000 3,000000 136/ 1,05139
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Obr. 12 Informovanost Ziakov a Ziacok s mentalnym postihnutim v otazkach partner-
stva a sexuality podla ucitelov a uciteliek Specialnych zékladnych $kol

Legenda:

Skala, kde 1 = maximalna, 2 = nadpriemernd, 3 = priemernd, 4 = podpriemernd, 5 = minimalna, 6
= Ziadna.

Vo vyskume uditelia a ucitelky Specidlnych zakladnych $kol hodnotili aj vlastnu
informovanost v otdzkach sexuality os6b s mentalnym postihnutim. Na patstup-
novej $kale, kde 1 = velmi dobrd a 5 = velmi zIa, mali opytani/é ucitelia a ucitelky
posudit, nakolko st informovani/é v otazkach sexuality oséb s mentalnym po-
stihnutim.

Z tab. 8 a obr. 13 mdzeme vidiet, ze najéastejsie uvadzanou bola odpoved, ze in-
formovanost v otazkach sexuality 0s6b s mentdlnym postihnutim je u ucitelov
a uciteliek $pecidlnych zakladnych $kdl ,,priemerna® TieZ priemer 2,5 naznacuje,
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uditelia a ucitelky $pecialnych zakladnych $kol hodnotia vlastnt informovanost
v otazkach sexuality os6b s mentalnym postihnutim ako ,,priemerna

Tab. 8 Deskriptivna $tatistika — informovanost ucitelov a uciteliek v otazkach sexuality
0s6b s mentalnym postihnutim

Descriptive Statistics (SMP Teacher)

Mean Mode |Frequency |Std.Dev.
Variable of Mode

Var186 | 2,46926 3,000000 133 0,78740
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Obr. 13 Informovanost ucitelov a uciteliek v otazkach sexuality osob s mentalnym po-
stihnutim

Legenda:
Skala, kde 1 = velmi dobra, 2 = dobra, 3 = priemernd, 4 = zI3, 5 = velmi zI4.

Zavery vyskumu a $pecialnopedagogické praxeologické odporucania

V dal$om texte uvadzame zavery, ku ktorym sme v tejto vyskumnej $tadii do-
speli:

o ViddSina ziakov a ziacok s mentalnym postihnutim nemad podla ucitelov a uci-
teliek $pecialnych zakladnych $kél staly partnersky vztah.

o Najpreferovanej$im typom partnerskych vztahov u ziakov a Zia¢ok s men-
talnym postihnutim sd viaceré kratkodobé vztahy, dalej promiskuita a jeden
staly vztah. Najmenej ¢asto sa u ziakov a Zia¢ok s mentalnym postihnutim
vyskytujua viaceré dlhodobé vztahy.

o U ziakov a zia¢ok s mentélnym postihnutim na $pecialnych zakladnych $ko-
lach sa vyskytuje zaujem aj o koitalne sexualne praktiky.

oV kontexte prevalencie tehotenstva u zia¢ok s mentalnym postihnutim kon-
$tatujeme jeho pomerne vysoky vyskyt na Specidlnych zakladnych $kolach.
V porovnani s vysledkami predchadzajucej polozky, kde vic¢sina uéastnikov
a ucastnicok vyskumu uviedla, Ze pohlavny styk sa u ziakov a Ziacok s mental-
nym postihnutim nevyskytuje nikdy, vysledky zistovania frekvencie vyskytu
tehotenstva ukazuju, Ze jeho vyskyt je v praxi $pecialnych $kol zrejme ovela
Vys$si.
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o U ziakov a ziacok s mentalnym postihnutim st pritomné homosexualne pre-
javy s réznou frekvenciou vyskytu.

o Chlapci a dievcatd s mentalnym postihnutim na Specialnych zdkladnych Sko-
lach majua sexualny zaujem o osobu rovnakého pohlavia. Frekvencia sexualne-
ho zaujmu o osoby rovnakého pohlavia sa vyskytuje Castejsie u chlapcov ako
u dievcat s mentalnym postihnutim - rozdiely su vSak len minimalne.

o Utitelia a ucitelky $pecialnych zakladnych §k6l hodnotia informovanost Zia-
kov a zia¢ok s mentalnym postihnutim v otdzkach sexualnych a partnerskych

7«

vztahov ako ,,priemernt® az ,podpriemernt.

o Utitelia a ucitelky $pecialnych zakladnych $kol hodnotia vlastnt informova-

7«

nost v otazkach sexuality osob s mentalnym postihnutim ako ,,priemerna®

Prezentované vysledky frekvencie vyskytu vybranych oblasti sexudlnych a part-
nerskych vztahov poukazuju na pritomnost nielen sledovanych typov partner-
skych vztahov, ale i zaujmu ziakov a ziacok s mentalnym postihnutim o koitalne
sexudlne praktiky a ich dosledky v podobe neplanovaného/nechceného tehoten-
stva.

V danom kontexte vidime najdolezitejsiu tlohu v institucionalnej sexualnej vy-
chove - aj vzhladom vo vyskume zistenej priemernej informovanosti Ziakov/
ziacok s mentalnym postihnutim i ucitelov/uciteliek Specialnych skol v otazkach
sexuality a partnerskych vztahov. Podobné zavery ukazuju aj vyskumy o vedo-
mostiach a postojoch inych odbornikov a odborni¢ok v pomahajtcich profesiach
¢i Studentov/Studentiek tychto profesii (Markova et al., 2015, Markova, Kocina,
2014, Markova, Luksik, 2010, a i.). Tato otazku povazujeme za velmi vyznamnu
pre moznost harmonického dozrievania osobnosti mladého cloveka s mental-
nym postihnutim. Sexudlna vychova by mala mladych Iudi vybavit zru¢nostami
pre rozhovory o sexualite a antikoncepcii, pomoct im zbavit sa falosného ostychu
(pokial ho maju), najst vhodny slovnik a naucit ich formulovat poziadavky s vy-
hradami partnerov vo¢i pouzivaniu prezervativov. Tiez si musime uvedomit, Ze
osoby s mentalnym postihnutim predstavuju ,jednoduchy® ciel mnohych osodb
s deviantnym spravanim. Prave preto predstavuje sexualna vychova jeden z pro-
striedkov systému primarnej prevencie, ktory nie je pre osoby s mentalnym po-
stihnutim vypracovany, ale nie je mozné ho opominat, pretoze aj oni Ziju, resp.
mozu zit, svoj sexualny zivot.

Z hladiska sexudlneho zaujmu o osoby rovnakého pohlavia Péthe et al. (2002),
odporucaju, ze na homosexudlnu orientdciu je nutné upozornit uz v ramci skol-
ského vzdelavania, ktoré ma stale tendenciu presadzovat heterosexualnu normu.
Osoby s mentalnym postihnutim je treba v ramci sexudlnej vychovy ucit o roz-
nych podobach sexuality. V duchu zlep$enia kvality Zivota os6b s mentalnym
postihnutim je potrebné, aby sa uznali rézne sexualne orientdcie a realizovali vy-
skumy aj v tejto oblasti. Difame, Ze $tudie, ktoré sa objavia na tato tému, nebudu
jednoducho heterosexudlnou normou, ale budu kriticky skimat sexualitu, ktord
obklopuje osoby s mentdlnym postihnutim.
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ZAVER

V predlozenom texte sme sa venovali vybranym otazkam sexudlnych a partner-
skych vztahov 0s6b s mentalnym postihnutim. V zévere konstatujeme, Ze vy-
skumy uskuto¢nené k danej téme za ostatné obdobie vnimame ako pociatoc¢né
kroky veduce k zlepseniu kvality Zivota tejto cielovej skupiny v dimenzii sexuality
a partnerskych vztahov. Sexualita a jej vyjadrenie u osob s mentdlnym postihnu-
tim su v pripadoch, ked ich nepodporujeme a nemame o nich spravne a presné
informacie, komplikované. Odbornici/odbornicky a vsetci, ktori sa podielaju na
starostlivosti o osoby s mentalnym postihnutim, by preto mali poznat a uvedo-
mit si $pecifika ich sexudlnych a partnerskych vztahov a najst pre nich efektiv-
ny spdsob ucenia sa v tejto oblasti. Implementacia sexudlnej vychovy do praxe
$pecialnych $kol si vSak vyzaduje riadne naburanie existujicich spolo¢enskych
konvencii a postojov verejnosti.
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Raport o globalnych zagrozeniach 2016
/ The report on global risks in 2016

Abstract

At the beginning of 2016 Davos, Switzerland was held, as was the case in previous years, the annual
meeting of the World Economic Forum. At the WEF much attention among other global threats, and
was reflected in the published eleventh edition of the “Report on Global risks 2016” - Global Risks Re-
port 2016  Link to a document located on http://www3.weforum.org/docs/Media/TheGlobalRisks-
Report2016.pdf

Keywords: global risk, report.

a poczatku 2016 roku w szwajcarskim Davos odbylo sie, podobnie jak
N mialo to miejsce w poprzednich latach, doroczne spotkanie Swiatowego

Forum Ekonomicznego. Na SFE wiele uwagi po$wieca sie miedzy innymi
globalnym zagrozeniom, a znalazlo to wyraz w opublikowanym jedenastym wy-
daniu ,,Raportu o globalnych zagrozeniach 2016” - Global Risks Report 2016”.
Link do dokumentu znajduje si¢ na http://www3.weforum.org/docs/Media/The-
GlobalRisksReport2016.pdf

Wydawany corocznie ,,Raport o globalnych zagrozeniach” jest wynikiem pra-
cy - analiz i badan zespotu ponad 750 ekspertow z catego $wiata, specjalistow
z danej/okreslonej dziedziny. Raport zespolu miedzynarodowych ekspertow
stanowi najbardziej miarodajne Zrédlo informacji o globalnych zagrozeniach.
W dokumencie zostato opisanych 29 najpowazniejszych zagrozen dla ekonomii,
srodowiska naturalnego, dla $wiatowego bezpieczenstwa (zmiany geopolityczne)
oraz ryzyka technologiczne i spoteczne. Raport nie analizuje zagrozen oddzielnie
ale uwzglednia ich wzajemne powigzania i wspoétzalezno$ci. Metodologia oceny
ryzyka uwzglednia przede wszystkim sie¢ powigzan i wzajemnego wplywu réz-
nych czynnikéw ryzyka (Risk Interconnection Network).
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DOKUMENT SKLADA SIE Z 4 CZESCI (ROZDZIALOW) ORAZ
OBEJMUJE KILKA ZALACZNIKOW.....

Pierwsza cze$¢ raportu/dokumentu dokonuje przegladu globalnych zagrozen,
na jakie narazony jest Swiat w roku 2016. Raport/dokument w szczegolnosci kon-
centruje sie na przedstawieniu specyficznych zagadnien takich jak:

o metodologia raportu (zalecenia metodologiczne dotyczace tworzenia rapor-
tu) /Methodology of the Global Risks Report/

o porozumienie paryskie: przelomowe/historyczne porozumienie o wspotpra-
cy i podejmowaniu wspolnych dziatan na rzecz zapobiegania zmianom Kkli-
matu. (The Paris Agreement: a Historic Turning Point on Climate Change)

o uchodzcy w Malezji (Refugees in Malaysia)

o stabe strony systemu finansowego Chin i przejscie chinskiej gospodarki do
tzw. nowej normalnosci czyli na innowacyjny, prokonsumencki i efektywny
system gospodarczy. (China’s financial vulnerabilities and the transition to the
new normal)

o problematyka wzmocnienia odpornosci panstw i fadu migdzynarodowego na
globalne zagrozenia: skuteczne przywddztwo i instytucjonalizowany system
etycznych wartosci (Pathways to resilience: effective leadership and institu-
tional values).

Dla pracownikéw zajmujacych si¢ kwestiag bezpieczenstwa i zabezpieczen jest
szczegblnie interesujacy ostatni pod-rozdzial, ktéry poswiecony jest wzglednie
nowej koncepcji bezpieczenstwa i ogélnemu wzmacnianiu odpornosci systemow
na zagrozenia (odpornos$¢ panstwa, instytucji, firmy, systeméw informatycznych
czy komputerowych). Omawiane sg kwestie wzmocnienia odpornosci zwlaszcza
w przypadku powstawania sytuacji kryzysowych. Zyjemy w niespokojnych cza-
sach a co za tym idzie wiele zagrozen nalezy do grupy zagrozen trudno przewi-
dywalnych. W tym przypadku szczegdlnie odpowiednig i wlasciwg jest strategia
polegajaca na wzmacnianiu odpornosci systemu na potencjalne, nowe zakldce-
nia, czy na zakldcenia o nieznanym charakterze.

Druga czes$¢ raportu/dokumentu omawia kwestie bezpieczenstwa w diuzszym
horyzoncie czasowym do roku 2030:

o definicja bezpieczenstwa miedzynarodowego (International security defined)

o poglebiona wiedza, analiza i ocena bezpieczenstwa miedzynarodowego
wspolczesnego swiata /A deep dive into international security)

o wspOlpraca sektora publicznego i prywatnego w rozwigzywaniu komplekso-
wych zagadanien i probleméw czy kryzyséw (Public-Private Collaboration in
complex crisis)

o siedem ,sit napedowych” bezpieczenstwa miedzynarodowego (the seven dri-
ving forces of international security)

« metodologia opracowania scenariusza (ocena szans, wyzwan, zagrozen i ry-
zyka) Sformutowanie prognoz (scenariusze) — planowanie scenariuszy
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SIEDEM ,SIt NAPEDOWYCH”, KTORE MAJA WPLYW NA
BEZPIECZENSTWO MIEDZYNARODOWE.

1. INNOWACJE TECHNOLOGICZNE

Cytat z dokumentu: ,,...wszystko na $wiecie podlega osieciowaniu i oprogramo-
waniu a co za tym idzie wszystko co jest osieciowane i oprogramowane na $wiecie
moze by¢ zagrozone atakiem hakerdw czy atakiem cybernetycznym” ...”kazdemu
konfliktowi w przysztosci towarzyszy¢ bedzie okreslony takilub inny komponent
cybernetyczny (atak cybernetyczny) a niektdre konflikty na arenie miedzynaro-
dowej moglyby w calo$ci przebiega¢ w cyberprzestrzeni” ....” obszary dna mor-
skiego oraz przestrzen kosmiczna wokdt Ziemi zostang w duzym stopniu zmili-
taryzowane”

2. ZRODIA ENERGII, ZMIANY KLIMATYCZNE ORAZ BEZPIECZENSTWO MIE-
DZYNARODOWE

Moze dojs¢ do konfliktéw na tle dostepu do wody pitnej, zywnosci i Zrédet ener-
gii.

3. EFEKTYWNOSC SEKTORA PUBLICZNEGO/WIADZY PUBLICZNEJ

Korupcja, brak przejrzystosci systemu polityczno-gospodarczego czy nieudol-
no$¢ panstwa prawa beda hamowaly rozwdj i postep oraz beda sprzyja¢ destabi-
lizacji spolecznej i dezintegracji spoteczenstwa.

4. GEOSTRATEGICZNA RYWALIZACJA WIELKICH MOCARSTW

Dochodzi do zmiany w ukladzie sit miedzy mocarstwami — dalszy wzrost mie-
dzynarodowego znaczenia Chin, poglebiajace sie oslabienie migedzynarodowej
pozycji Rosji, a co za tym idzie wzrost nieufnosci pomiedzy tymi dwoma kraja-
mi, wzrost napiecia w stosunkach wzajemnych oraz poglebiajaca sie rywalizacja
o sfery wptywu.

5. ZMIANY DEMOGRAFICZNE

Wiele krajow $wiata boryka si¢ z problemem starzenia si¢ spoteczenstwa i ni-
skiej rozrodczo$ci. Natomiast Afryka jest objeta silng eksplozjg demograficzng
a konsekwencjg gwalttownego wzrostu ludnos$ci na kontynencie afrykanskim jest
masowa fala migracyjna.

6. SPOJNOSC/SOLIDARNOSC SPOECZNA | WZAJEMNE ZAUFANIE
Spojnoéé/solidarnoé¢ spoleczna i wzajemne zaufanie sa zagrozone rosngcymi

i pogtebiajacymi si¢ nieréwnos$ciami spotecznymi czy rosnacg skalg wykluczenia
spolecznego i rosngcym poczuciem marginalizaciji.
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7. ZAGROZENIA O ASYMETRYCZNYM | HYBRYDOWYM CHARAKTERZE

Zagrozenia dla bezpieczefistwa maja coraz bardziej zlozony charakter. Przeciw-
nik jest coraz mniej widoczny a coraz czesciej pojawiajg sie nieprzywidywalne
zagrozenia. Z pajeczyny powiazanego ze soba $wiata wyltaniaja sie nagle na scenie
»czarne charaktery - czarne Piotrusie” i sieja chaos.

METODOLOGIA OPRACOWANIA SCENARIUSZA (OCENA
SZANS, WYZWAN, ZAGROZEN | RYZYKA).

Podrozdzial o prognozowaniu scenariuszy rozwoju zdarzenia kryzysowego czy
o analizie wystapienia zagrozenia jest niewyczerpalnym Zrédlem inspiracji dla
pracownikow/ekspertéw ds. bezpieczenstwa. Strategiczne prognozowanie, ktore
ma na celu rozpoznanie i przywidywanie przysztych zdarzen wymaga staran-
nego opracowania scenariuszy mozliwych zdarzen (scenariusze symulacyjne),
przeprowadzenia analizy tendencji i skutkéw oraz dokonania oceny ryzyka dla
poszczegolnych scenariuszy. Opracowanie mozliwych scenariuszy opiera si¢ na
prognozowaniu istniejacych trendéw (ekstrapolacja) i na wyborze najbardziej
prawdopodobnego scenariusza. Proces prognozowania scenariuszy wymaga
$cistej wspdtpracy miedzy ekspertami oraz wspdtpracy prognosty/eksperta i od-
biorcy prognozy (zleceniodawcy).

Trzecia cz¢$¢ dokumentu/raportu doglebnie analizuje ryzyka i zagrozenia, na
ktdre nalezy zwroci¢ szczegdlng uwage.

o oslabienie praw obywatelskich (ubezwlasnowolnienie obywatela) /Dis-empo-
wered citizen/

o zmiany klimatyczne a zwigzane z tym ryzyko dla bezpieczenstwa zywnoscio-
wego (rosngce ryzyko kryzysu zywnosciowego) /Climate change and risks to
Food security/

o ogniska choréb z katastrofalnymi skutkami w skali globalnej (Global Disease
outbreaks)

NA CZYM POLEGA GLOBALNE ZAGROZENIE | CZYM SIE
CHARAKTERYZUJE GLOBALNY TREND WEDtUG RAPORTU?

Globalne zagrozenie/ryzyko to zjawisko niepewne albo niepewne okoliczno-
$ci, ktorych urzeczywistnienie bedzie miato negatywny wplyw na szereg krajow
$wiata albo negatywny wplyw na gospodarke/sektory przemystu w ciggu najbliz-
szych 10 lat.

Globalny trend to diugofalowy proces, w ktérym dochodzi do wytworzenia si¢/
powstania danego zjawiska. Globalny trend moze przyczyni¢ si¢ do wzmocnienia
danego globalnego negatywnego zjawiska czy danych globalnych negatywnych
zjawisk oraz moze wplywaé na zmiane wzajemnych relacji miedzy danymi zja-
wiskami.
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GLOBALNE TRENDY W 2015 ROKU

Raport/dokument wskazuje na nastepujace trendy:

o starzenie si¢ populacji

o niestabilno$¢ $wiatowego $rodowiska bezpieczenstwa (bezpieczenstwo mie-
dzynarodowe)

o zmiany klimatyczne

o degradacja srodowiska naturalnego

o wzrost liczebno$ci klasy sredniej w krajach rozwijajacych si¢

o wzrost $wiadomosci narodowej na §wiecie

« rosnaca polaryzacja spoleczenstwa/spoteczenstw

o wzrost czgstosci wystepowania chordb o charakterze przewleklym/chronicz-
nym na $wiecie

o wzrost uzaleznienia od cyberprzestrzeni

o wzrost mobilnosci geograficznej wraz z postgpami globalizacji

o wzrost nieréwnosci dochodowych i majatkowych

o zmiany w uktadzie sit w gospodarce i polityce $wiatowej

 nasilenie si¢ globalnej urbanizacji

LISTA ZAGROZEN GLOBALNYCH WEDtUG KRYTERIUM
PRZEDMIOTOWEGO

1. ZAGROZENIA EKONOMICZNE

Zagrozenia ekonomiczne zwigzane sg z inflacjg i deflacja, banka na rynku nie-
ruchomoédci, dlugotrwalym/chronicznym bezrobociem czy tez ze zwigkszona
podatnoscia infrastruktury krytycznej na zagrozenia. Innymi slowy czynni-
ki ekonomiczne moga w niekorzystny sposéb wplyna¢ na stan infrastruktury
krytycznej panstwa (zaklocenie funkcjonowania infrastruktury krytycznej pan-
stwa). Ponizej prezentujemy najwicksze zagrozenia dla ekonomii/gospodarki
$wiata, ktore zostaly szczegdtowo opisane w raporcie:

1. Powstanie banki cenowej na rynku aktyw w kraju o bardzo rozwinietej go-
spodarce

Wystapienie deflacji w rozwinietej gospodarce
Wadliwe funkcjonowanie instytucji finansowych lub mechanizmu finansowe-
go

4. Wadliwe funkcjonowanie infrastruktury krytycznej panstwa lub kolpas infra-
struktury krytycznej panstwa

5. Kryzys budzetowy wystepujacy w kilku kluczowych rozwinietych gospodar-
kach $wiata

6. Wysoki poziom bezrobocia strukturalnego oraz bezrobocia ukrytego

HUMANUM Migdzynarodowe Studia Spoteczno-Humanistyczne




Marinicova M.: Raport o globalnych zagrozeniach 2016

7. Rozwdj nielegalnego handlu
8. Drastyczny wzrost i spadek cen energii (szoki popytowe i podazowe)
9. Nieopanowanie inflacji

Uwagi: W raporcie/dokumencie brakuje informacji o niepokojacej kwestii nara-
stania zadluzenia panstw (problem USA oraz caltej UE) a takze o kwestii narasta-
nia zadluzania sie przedsigbiorstw i obywateli.

2. ZAGROZENIA EKOLOGICZNE/ZAGROZENIE SRODOWISKA NATURALNEGO

Globalne zagrozenie zwigzane ze zniszczeniem/dewastacja srodowiska natural-
nego jest wymieniane we wszystkich corocznych raportach Swiatowego Forum
Ekonomicznego. Natomiast, co da si¢ zaobserwowa¢ w opisie zagrozen ekolo-
gicznych z roku na rok - to wzrost wplywu zmian klimatycznych na srodowisko
naturalne Ziemi. Ponizej prezentujemy najwicksze zagrozenia dla $rodowiska
naturalnego Ziemi, ktdre zostaly szczegétowo opisane w raporcie:

1. Ekstremalne zjawiska pogodowe

2. Niepowodzenia przystosowania si¢ do zmian klimatu i fagodzenia zmian kli-
matu. Trudno$ci w ograniczeniu negatywnych skutkéw oddziatywania zmian
klimatu na $rodowisko naturalne Ziemi.

3. Powazny spadek roznorodnosci biologicznej oraz kolaps globalnych ekosyste-
moéw na Ziemi (utrata bioréznorodnosci)

4.  Wystepowanie wielkich katastrof naturalnych
5.  Wielkie katastrofy ekologiczne spowodowane dziatalnos$cia cztowieka

Uwagi: W raporcie/dokumencie dostownie nie méwi si¢ o globalnym efekcie cie-
plarnianym, o jego przyczynach i skutkach oraz o jego oddzialywaniu na srodo-
wisko naturalne Ziemi.

3. ZAGROZENIA GEOPOLITYCZNE

Powszechnie i wszechobecne zagrozenie terroryzmem wysuwa si¢ w raporcie na
plan pierwszy. Tymniemniej w skali zagrozen geopolitycznych, konflikty zbroj-
ne maja ponad 98% procentowy udzial zagrozen, ktdre zagrazaja czlowiekowi
(wspdlnie z wypadkami drogowymi). Innymi stowy terroryzm, powoduje na
razie jeszcze stosunkowo mniejsze straty na ludziach niz klasyczne konflikty
zbrojne. W raporcie/dokumencie nie znalazl odzwierciedlenie stale zmieniajacy
sie $wiatowy uklad sil a tym samym nie zostaly opisane zmieniajace si¢ pozy-
cje geopolityczne poszczegdlnych mocarstw swiatowych. Wydaje sie, ze kwestia
geopolitycznej pozycji danego mocarstwa jest tematem jeszcze zbyt drazliwym
i problematycznym, aby mogl by¢ brany pod uwage podczas spotkan przywdd-
cow réznych mocarstw i pafistw na §wiatowym forum ekonomicznym w Davos.

Ponizej prezentujemy najwieksze zagrozenia geopolityczne, ktore zostaly szcze-
goétowo opisane w raporcie:

1. Stabos¢ i niewydolno$¢ struktur panstwowych

m Instytut Studiéw Miedzynarodowych i Edukacji HUMANUM www.humanum.org.pl



Humanum, ISSN 1898-8431, 22 (3) 2016, s. 79-87

2. Konflikt miedzypanstwowy o dlugofalowych skutkach regionalnych
3. Spektakularne i zakrojone na szeroka skalg ataki terrorystyczne

4. Rozpad struktur panstwowych albo kryzys struktur panstwowych

5. Bron masowej zagtady

Uwagi: W raporcie/dokumencie po$wigca si¢ wiele uwagi zagrozeniu terrory-
stycznemu i atakom terrorystycznym, ale brakuje informacji o powstaniu nowej
totalitarnej ideologii, ktéra motywuje terroryzm/terrorystow, a mianowicie ra-
dykalny islamizm.

4, RYZYKA SPOIECZNE

Kryzys zywno$ciowy i gtdéd stanowi obecnie jedeno z najwigkszych niebezpie-
czenstw ludzkosci. Kryzys zywnosciowy stanowi powazne zagrozenie dla kaz-
dego spoteczenstwa, poniewaz rodzi niebezpieczne konflikty wewnatrz spote-
czenstwa. Ponadto choroby zakazne takie jak $miertelna choroba krwotoczna
wywolana wirusem Ebola czy choroba tropikalna wywotana wirusem Zika sta-
nowig wielkie zagrozenie dla zdrowia i zycia spoleczenstw/ludzi.

Ponizej prezentujemy najwieksze ryzyka spoleczne, ktore zostaly szczegétowo
opisane w raporcie:

Nieudolne planowanie przestrzenne i urbanistyczne

Kryzys zywno$ciowy
Przymusowa wielka migracja

Szybkie i masowe rozprzestrzenianie si¢ ostrych chordéb zakaznych

1

2

3

4. Gleboka niestabilno$¢ spoteczna

5

6. Kryzys zaopatrzenia w wode pitng
5

RYZYKA TECHNOLOGICZNE

Ryzyka technologiczne sa zwigzane z dynamicznym rozwojem technologii infor-

macyjno-komunikacyjnych i technologii informatycznych i ich szerokiego zasto-

sowania w réznych dziedzinach zycia. Ponizej prezentujemy najwieksze ryzyka

technologiczne, ktdre zostaly szczegdtowo opisane w raporcie:

1. Niekorzystny wptyw postepu technologicznego

2. Zakldcenia funkcjonowania infrastruktury krytycznej i funkcjonowania sys-
temow i sieci.

3. Spektakularne i zakrojone na szeroka skale ataki cybernetyczne

4. Masowe wlamania do systemu informatycznego i kradzieze danych

Sposréd opisanych 29 najpowazniejszych zagrozen dla ekonomii, sSrodowiska

naturalnego, dla §wiatowego bezpieczenstwa (zmiany geopolityczne) oraz ry-

zyk technologicznych i spolecznych wytypowano dodatkowa liste zagrozen
szczegolnie niebezpiecznych:
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Marinicova M.: Raport o globalnych zagrozeniach 2016

Ranking Top 5 zagrozen, ktorych prawdopodobienstwo wystapienia w roku 2016
jest najwieksze:

Przymusowa wielka migracja
Ekstremalne zjawiska pogodowe

Niepowodzenia przystosowania si¢ do zmian klimatu i tagodzenia zmian kli-
matu. Trudnosci w ograniczeniu negatywnych skutkéw oddziatywania zmian
klimatu na $rodowisko naturalne Ziemi.

4. Konflikt miedzypanstwowy o dlugofalowych skutkach regionalnych
5. Wystepowanie wielkich katastrof naturalnych

Ranking Top 5 zagrozen, ktére moga si¢ zdarzy¢ /moga nas spotkac/ w roku 2016
a mogg okazac sie szczegdlnie brzemienne w skutkach:

1. Niepowodzenia przystosowania si¢ do zmian klimatu i fagodzenia zmian kli-
matu. Trudno$ci w ograniczeniu negatywnych skutkéw oddziatywania zmian
klimatu na srodowisko naturalne Ziemi.

Bron masowej zagtady

2
3. Kryzys zaopatrzenia w wode pitng
4. Przymusowa wielka migracja

5

Drastyczny wzrost i spadek cen energii (szoki popytowe i podazowe)

Ranking Top 5 zagrozen, ktére moga nas spotka¢ w 10-letnim horyzoncie cza-
sowym:

1. Kryzys zaopatrzenia w wode pitng (Wedlug OECD, zapotrzebowanie na stod-
ka wode do roku 2030 przekroczy obecnie dostepne zasoby o 40% a w roku
2050 4 miliardy mieszkancéw Ziemi moze cierpie¢ z powodu niedostatku
wody pitnej).

2. Niepowodzenia przystosowania si¢ do zmian klimatu i lagodzenia zmian
klimatu. Trudno$ci w ograniczeniu negatywnych skutkdéw oddzialywania
zmian klimatu na $rodowisko naturalne Ziemi. (Negatywne skutki zwigzane
ze zmiang klimatu, moga zwigkszy¢ wymienione tutaj 4 ryzyka. Oczywiscie
porozumenie klimatyczne z Paryza o wspdlpracy i podejmowaniu wspélnych
dzialan na rzecz zapobiegania zmianom klimatu moze jeszcze doprowadzi¢
do stabilizacji i odwrécenia tych niekorzystnych tendencji klimatycznych).

Ekstremalne zjawiska pogodowe
Kryzys zywno$ciowy
Gle¢boka niestabilno$¢ spoteczna

PODSUMOWANIE KONCOWE

Kiedy dokonamy przegladu i oceny opublikowanych jedenastu wydan ,,Raportu
o globalnych zagrozeniach”, to mozemy stwierdzi¢, ze ludzko$ci na razie si¢ nie
udaje rozwigza¢ globalne problemy Ziemi. W przypadku zagrozen klimatycz-
nych, porozumenie klimatyczne z Paryza o wspdlpracy i podejmowaniu wspol-
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nych dzialan na rzecz zapobiegania zmianom klimatu moze jeszcze doprowadzi¢
do stabilizacji i odwrdcenia tych niekorzystnych tendencji klimatycznych. To po-
rozumienie paryskie jest nasza wielkg nadzieja. .

W przypadku zagrozen natury spofeczno-ekonomicznej na razie nie jesteSmy
w stanie efektywnie zarzadzaé ryzykiem ekonomicznym czy systemowym na po-
ziomie globalnym.

Co wiecej narastajace w ostatnim okresie czasu zadluzenie panstw, firm czy
obywateli oraz poglebiajace sie nieréwnoéci spoleczne w wymiarze globalnym
zwigkszajg ryzyko niestabilnosci politycznej catego $wiata. Niektore zjawiska jak
niekontrolowana masowa migracja niespodziewanie przybraly na sile i inten-
sywnosci a dynamika tego zjawiska ulegla wyraznemu przyspieszeniu.

Europa, ktéra dotychczas byta obszarem rozwoju i stabilnosci, stanefa przed
szeregiem probleméw takich jak kryzys strefy euro, niekontrolowana masowa
imigracja czy potencjalne wystapienie Wielkiej Brytanii z Unii Europejskiej.
W przypadku niekontrolowanej masowej imigracji Europa staneta przed nowy-
mi problemami, bardzo trudnymi do rozwigzania z racji ich globalnego, zlozo-
nego i komplekosego charakteru. Jakiekolwiek zaniechanie dziatan zmierzajg-
cych do rozwigzania probleméw nurtujacych obecnie UE, moze grozi¢ trudnymi
do przewidzenia konsekwencjami politycznymi, gospodarczymi i spolecznymi.
W chwili obecnej Unia Europejska jest wrecz podrecznikowym przykiadem do
czego moze doprowadzi¢ polityka nierozwiazywania probleméw, co oznaczaja
wysokie koszty spoleczne, ekonomiczne i polityczne zaniechania dzialan oraz
niedocenianie globalnych ryzyk, ktére moga mie¢ fatalne skutki. Co za tym idzie
nie oplaca si¢ ignorowac istniejace i potencjalne ryzyka i zagrozenia o regional-
nym czy globalnym charakterze.

Liste powyzszych zagrozen i ryzyk o charakterze globalnym oraz zeszloroczny
raport o globalnych zagrozeniach 2015 znajdziecie Pafistwo tutaj w formie elek-
tronicznej: http://www.lewik.org/d/vseobecne-hrozby-a-rizika/?/lang=sk
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Informacja dla
Autorow

Redakcja ,Humanum” zaprasza do wspolpracy Autorow, ktorzy chcieliby publikowaé swoje teksty na tamach
naszego pisma. Uprzejmie informujemy, Ze przyjmujemy do publikacji artykuty nie dluzsze niz 20 stron znormal-
izowanego maszynopisu (1800 znakow ze spacjami na strone), a w przypadku recenzji — niz 8 stron. Do artykutow
prosimy dolaczy¢ streszczenie w jezyku polskim i angielskim (wraz z angielskim tytulem artykutu) o objetosci
do 200 stéw. Prosimy o niewprowadzanie do manuskryptéw zbednego formatowania (np. nie nalezy wyréwny-
waé tekstu spacjami czy stosowaé zréznicowanych uwypuklen, wyliczen itp.). Sugerowany format: czcionka
Arial, 12 pkt., interlinia 1,5. Pi$miennictwo zawarte w artykule nalezy sformatowac zgodnie z tzw. zapisem har-
wardzkim, zgodnie z ktérym lista publikacji istotnych dla artykulu ma by¢ zamieszczona na jego koncu
i ulozona w porzadku alfabetyczny. Publikacje ksigzkowe nalezy zapisywac:

Fijalkowska B., Madziarski E., van Tocken T.L. jr., Kamilska T. (2014). Tamizdat i jego rola w kulturze radzieckiej.
Warszawa: Wydawnictwo WSM.

Rozdzialy w publikacjach zwartych nalezy zapisywac:

Bojan A., Figurski S. (2014). Nienowoczesno$¢ — plewi¢ czy grabi¢. W.S. Bialokozowicz (red.), Nasze czasy - proba
syntezy. Warszawa: Wydawnictwo WSM.

Artykuly w czasopismach nalezy zapisywac:
Bobrzynski T.A. (2009). Depression, stress and immunological activation. British Medical Journal 34 (4): 345-356.
Materialy elektroniczne nalezy zapisywac:

Zientkieicz K. Analiza poréwnawcza egocentryka i hipochondryka. Zart czy parodia wiedzy? Portal Naukowy “Endo”.
www.endo.polska-nauka.pl (data dostepu: 2014.07.31).

W tekscie artykutu cytowang publikacje nalezy zaznaczy¢ wprowadzajac odnosnik (nazwisko data publikacji: strony) lub — gdy
przywolane jest nazwisko autora/nazwiska autoréw w tekscie - (data publikacji: strony), np.: Radzieckie wladze ,,[...] podjely
walke z tamizdaten na dwdch plaszczyznach: ideologicznej i materialnej” (Fijatkowski i wsp. 2014: 23). lub: Radziecka prasa, jak
stwierdzaja Fijalkowski i wspdlnicy; ,,1zyla autoréw drukow bezdebitowych” (2014: 45). W przypadku przywolywanych tekstow,
gdy nie ma bezposredniego cytowania, nalezy jedynie poda¢ nazwisko i rok publikacji (badz sam rok, jesli nazwisko autora pada
w tekécie glownym). W odno$nikach w tekscie gtéwnym nalezy w przypadku wiecej niz dwoch autoréw wprowadzié ,,i
wsp., np. (Fijatkowski i wsp. 2014). W tekscie pi$miennictwa (tj. alfabetycznie ulozonej literaturze) prosimy wymieni¢
wszystkich autoréow danej publikacja. Wiecej o zasadach stylu harwardzkiego m.in. na Wikipedii (http://pl.wikipedia.
org/wiki/Przypisy_harwardzkie). Uwaga, przypisy krytyczne, inaczej tzw. aparat krytyczny, prosimy w miar¢ mozliwosci
zredukowa¢ do minimum i wprowadza¢ do gtéwnego tekstu manuskryptu.

Zaznaczamy, Ze Redakcja nie placi honorariow, nie zwraca tekstéw niezamdéwionych oraz rezerwuje sobie prawo do skraca-
nia tekstow.

Teksty prosimy przesyla¢ droga elektroniczna za pomoca formularza na stronie WWW: http://humanum.org.pl/
czasopisma/humanum/o-czasopismie lub na adres e-mailowy: biuro@humanum.org.pl

Do tekstu nalezy dofaczy¢ informacje o aktualnym miejscu zamieszkania, nazwie i adresie zakladu pracy, tytule nau-
kowym, stanowisku i pelnionych funkcjach. Kazdy tekst przestany pod adres Redakeji z prosba o druk na tamach czaso-
pisma podlega ocenie. Proces recenzji przebiega zgodnie z zatozeniami ,double blind” peer review (tzw. podwdjnie lepej
recenzji). Do oceny tekstu powoluje sie co najmniej dwéch niezaleznych recenzentéw (tzn. recenzent i autor tekstu nie sg
ze soba spokrewni, nie wystepuja pomiedzy nimi zwigzki prawne, konflikty, relacje podleglosci stuzbowej, czy bezposred-
nia wspolpraca naukowa w ciggu ostatnich 5 lat). Recenzja ma forme pisemna i koiczy si¢ stwierdzeniem o dopuszcze-
niu lub niedopuszczeniu tekstu do druku.

W zwiazku z przypadkami famania prawa autorskiego oraz dobrego obyczaju w nauce, majac na celu dobro Czytelnikéow,
uprasza sie, aby Autorzy publikacji w sposob przejrzysty, rzetelny i uczciwy prezentowali rezultaty swojej pracy, nieza-
lezne od tego, czy sa jej bezposrednimi autorami, czy tez korzystali z pomocy wyspecjalizowanego podmiotu (osoby fizy-
cznej lub prawnej).

Weszystkie przejawy nierzetelnosci naukowej beda demaskowane, wlacznie z powiadomieniem odpowiednich podmi-

otow (instytucje zatrudniajgce Autoréw, towarzystwa naukowe itp.).

Do przediozonych tekstow z prosba o druk, Autor tekstu jest zobowigzany dotaczyc:

1. Informacje méwigcg o wktadzie poszczegdlnych Autoréw w powstanie publikacji (z podaniem ich afiliacji oraz kon-
trybugji, tj. informacji, kto jest autorem koncepcji, zalozen, metod, protokotu itp. wykorzystywanych przy przygot-
owaniu publikacji), przy czym gtéwna odpowiedzialno$¢ ponosi Autor zgtaszajacy manuskrypt.

2. Informacje o zrédlach finansowania publikacji, wkladzie instytucji naukowo-badawczych, stowarzyszen i innych
podmiotdw.
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